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ABSTRACT

A STRATEGY FOR BUILDING HEALTHY LOCAL CHURCHES IN JORDAN
Kwang Hu Hwang
Liberty University School of Divinity, 2019
Mentor: Dr. Gregory S. Faulls

Evangelical churches in Jordan have faced many challenges in maintaining healthy
churches under the Islamic government. The churches in Jordan are not only important for local
people, but also for people in the Middle East in fulfilling the Great Commission. This is because
many Jordanians visit various Arab countries to have a job and a numerous number of Gulf
countries’ people travel to Jordan. The purpose of this thesis is to create a strategy with this context
to build healthy local churches in Jordan that can then be involved in fulfilling the Great
Commission actively for the local and Arab nations. This research project will diagnose and
evaluate the local Evangelical churches’ spiritual health internally and externally through the
survey of the churches. This thesis project aims to develop a biblically based practical and
applicable strategy for local Evangelical churches, many of whom have decreasing membership
and lack of action, to be able to positively impact the Arab community.
Abstract length: 158 words.

iv

ACKNOWLEDGMENTS

First of all, I thank and praise God because He calls me not only as His son but also as His
coworker. Through His grace, I was able to serve people with the gospel in the mission fields. He
also gave me the opportunity to study the Doctor of Ministry at Liberty University School of
Divinity. In doing so, He offered me the chance to learn about various ministries and look back on
my ministry in Jordan. It was also with the grace of God that I completed the course of Doctor of
Ministry. I would not have been able to finish the program without His wisdom.
I am very grateful to Dr. Gregory S. Faulls for his challenges and encouragements. His
weekly e-mails motivated me to keep up with my thesis project every day. He also advised and
emboldened me through our monthly phone meetings.
I would like to thank the reader Dr. David Wheeler. He thoroughly examined the contents
of my paper.
I am glad to express my deep thankful heart to my family. My beloved wife Heeyoung
Kim is always standing behind me in prayer and support. My daughter Yoomin spent many days
correcting my English. I really appreciate her effort and encouragement. My son Joon did not
complain of my absence.
I can never thank my family in-law in Korea enough. My mother-in-law has kept me in
her prayers every day and lifted me up to God’s hands. She is a prayer warrior and she never
v

retreated with her prayer request lists, especially those concerning me and my family. My sistersin-law and brother-in-law were great supporters. They prayed and supported me and my family
from the time that I was in the mission field to me finishing my degree.
I also want to say thank to my father, sister and her family, and brothers and their family.
They always prayed for me and stood behind me.
I would like to express my gratitude towards all my supporters who supported me since I
was in the mission training. They were with me and my family all the way through my missions
and studies. Their lasting support brought me to the line of the accomplishment of the degree.
Finally, I would like to remember my brothers and sisters in Jordan:
Abu/ Um Ghada and their family, Amal and her family, Helda and her family, Um Samir and her
family, Abu/ Um Farah and their family, Abu/ Um Jumana and their family, Abu Naseer, Abu/
Um Khalid and their children, Elayn, Abu/ Um Naseer, Abu/Um Samir, Abu/ Um George and
their family, Munira and her family.

vi

CONTENTS

ABSTRACT.................................................................................................................................. IV
ACKNOWLEDGMENTS ............................................................................................................. V
TABLE OF CONTENTS ............................................................................................................. VII
ILLUSTRATIONS ......................................................................................................................XV
ABBREVIATIONS .................................................................................................................XVIII
CHAPTER I INTRODUCTION .................................................................................................... 1
STATEMENT OF THE PROBLEM ............................................................................................... 3
A. The problem ........................................................................................................................ 3
B. The purpose ......................................................................................................................... 4
STATEMENT OF LIMITATIONS ................................................................................................. 4
THEORETICAL BASIS .............................................................................................................. 5
A. Terminology ........................................................................................................................ 6
a. Healthy .............................................................................................................................. 6
b. Church ............................................................................................................................... 7
B. Biblical basis........................................................................................................................ 9
a. The natures of the church ................................................................................................ 10
i. In the Gospel of Matthew ............................................................................................. 10
ii. In the Epistles of Paul .................................................................................................. 11
vii

b. The mission of the church ............................................................................................... 12
STATEMENT OF METHODOLOGY .......................................................................................... 12
REVIEW OF LITERATURES .................................................................................................... 13
A. Literature about church paradigm ..................................................................................... 13
a. Deliberate Simplicity ...................................................................................................... 14
b. The House Church Book ................................................................................................. 15
c. Hybrid Church ................................................................................................................. 16
d. Organic Church ............................................................................................................... 16
B. Literature about the natures of church ............................................................................... 17
a. Gospel ............................................................................................................................. 17
b. The Jesus Revolution ...................................................................................................... 18
c. The Forgotten Ways ........................................................................................................ 19
d. Why Churches Die .......................................................................................................... 20
e. The Practices of a Healthy Church.................................................................................. 21
f. The Healthy Church......................................................................................................... 22
C. Literature about the discipleship........................................................................................ 22
a. The Emotionally Healthy Church ................................................................................... 22
b. Transforming Discipleship.............................................................................................. 23

viii

c. True Discipleship ............................................................................................................ 24
d. Disciple Making is .......................................................................................................... 25
e. Right Here, Right Now ................................................................................................... 26
D. Literature about the mission of church .............................................................................. 27
a. Center Church ................................................................................................................. 27
b. Evangelism and the Sovereignty of God ....................................................................... 27
c. Concentric Circles of Concern ........................................................................................ 28
d. Subversive ....................................................................................................................... 28
E. Literature about the strategy .............................................................................................. 29
a. Strategic Planning ........................................................................................................... 29
CHAPTER II NATURES OF CHURCH .................................................................................... 30
1. THE ORIGIN OF THE TERM “CHURCH” ................................................................................. 30
A. The origin of meaning: ἐκκλησία ...................................................................................... 30
B. The origin of the form: κυριακός....................................................................................... 35
2. CHURCH AND THE KINGDOM OF GOD .................................................................................. 41
3. THE ELEMENTS OF A HEALTHY CHURCH FROM THE EPISTLES OF PAUL ............................... 45
A. The term “health” in the New Testament .......................................................................... 46
B. The elements of a healthy church in the New Testament .................................................. 47
a. Preaching and teaching the truth ..................................................................................... 47
ix

b. Unity in Jesus Christ ....................................................................................................... 49
i. Division in the church of Jerusalem ............................................................................. 49
ii. Division in the church of Corinthians ......................................................................... 51
c. Practicing the Jesus’ teaching ......................................................................................... 52
i. Worship ........................................................................................................................ 53
ii. Fellowship ................................................................................................................... 54
iii. Sharing possessions .................................................................................................... 56
iv. Evangelism ................................................................................................................. 57
1) Public Preaching ................................................................................................. 59
2) Personal Evangelism .......................................................................................... 60
3) Sending missionary ............................................................................................ 61
v. Holiness ....................................................................................................................... 62
d. Pastors ............................................................................................................................. 65
e. Spiritual growth of members ........................................................................................... 68
THE ISLAMIC COMMUNITY UMMAH ()األمة اإلسالمية............................................................... 69
A. The meaning of the Ummah ( )أمة...................................................................................... 70
From pre-Islamic period to the early Median ( )المدينةperiod........................................... 72
From mid-Medina to post-Muhammad ........................................................................... 74

x

B. Oneness of the Ummah ( )وحدة األمة.................................................................................... 77
C. The influences of Ummah ( )أمةamong Christianity .......................................................... 79
Language of greetings ..................................................................................................... 79
i.علَ ْي ُكم
َ ( اَلس ََّال ُمassalāmu ʿalaykum, “Peace be upon you”) ................................................. 80
ii.( إن شاء للاin sha allah, If God wills) ............................................................................. 82
Avoiding evangelism ...................................................................................................... 83
CONCLUSION........................................................................................................................ 86
CHAPTER III DIAGNOSIS THE HEALTH OF LOCAL CHURCHES IN JORDAN ............. 88
1. BACKGROUND OF JORDAN ................................................................................................... 88
A. Historical Background ....................................................................................................... 89
B. Church History .................................................................................................................. 91
THE PURPOSE OF THE SURVEY RESEARCH............................................................................. 96
ANALYSIS OF THE SURVEY................................................................................................. 100
A. Vision and Mission.......................................................................................................... 100
B. Preaching the word of God .............................................................................................. 104
C. Born -again member ........................................................................................................ 108
D. Leadership ....................................................................................................................... 111
E. Finance ............................................................................................................................. 117
F. Discipleship ...................................................................................................................... 120
xi

G. Evangelism ...................................................................................................................... 126
H. Next Generation .............................................................................................................. 133
CONCLUSION...................................................................................................................... 136
CHAPTER IV THE PENTAGONAL TEAM MINISTRY (PTM) ........................................... 137
THE STRATEGY: PENTAGONAL TEAM MINISTRY (PTM) ............................................. 139
1. BUILD A PASTORAL LEADERSHIP TEAM (PLT) .................................................................. 142
A. Local Church Leaders ..................................................................................................... 145
Language ....................................................................................................................... 146
b. Culture........................................................................................................................... 147
c. Relationship with neighbors .......................................................................................... 149
B. Missionaries ..................................................................................................................... 150
The reason of the necessity for two units of missionaries ............................................ 150
The role of missionaries in the pastoral leadership team .............................................. 151
2. BUILD A LOCAL SUPPORTING TEAM (LST) ........................................................................ 154
A. A Local Church Denomination ....................................................................................... 156
B. A Mission Organization in the Mission Field ................................................................. 160
a. Missionary Care and Support ........................................................................................ 160
b. Assist the Local Church ................................................................................................ 162

xii

c. Co-operation with the Local Denomination .................................................................. 163
BUILD A GLOBAL SUPPORTING TEAM (GST) ..................................................................... 164
A. Sending Churches ............................................................................................................ 165
a. Prayer supporting .......................................................................................................... 166
b. Financial support ........................................................................................................... 167
c. Ministry support ............................................................................................................ 168
d. Caring............................................................................................................................ 172
B. Mission Organization of Home Office/ Headquarters ..................................................... 173
a. In relation to missionary................................................................................................ 174
i. Health caring .............................................................................................................. 174
ii. Ministry caring .......................................................................................................... 175
iii. Supporting issues...................................................................................................... 176
b. In relation to the local supporting team ........................................................................ 177
c. In relation to the sending church ................................................................................... 179
CONCLUSION...................................................................................................................... 181
CHAPTER V CONCLUSION ................................................................................................... 183
SUMMARY OF THE FIRST CHAPTER .................................................................................... 184
SUMMARY OF THE SECOND CHAPTER ................................................................................ 185
SUMMARY OF THE THIRD CHAPTER ................................................................................... 188
xiii

SUMMARY OF THE FOURTH CHAPTER ................................................................................ 191
PROPOSAL .......................................................................................................................... 192
APPENDIX A ............................................................................................................................. 198
IRB APROVAL LETTER .......................................................................................................... 198
APPENDIX B ............................................................................................................................. 199
CONSENT FORM IN ENGLISH .............................................................................................. 199
APPENDIX C ............................................................................................................................. 201
CONSENT FORM IN ARABIC ................................................................................................ 201
APPENDIX D ............................................................................................................................. 203
SURVEY QUESTIONS IN ENGLISH ...................................................................................... 203
APPENDIX E ............................................................................................................................. 216
SURVEY QUESTIONS IN ARABIC ........................................................................................ 216
BIBLIOGRAPHY ....................................................................................................................... 227

xiv

ILLUSTRATIONS
Figures
Figure 1. The survey question D-1-1. ........................................................................................... 97
Figure 2. The survey question A-1. .............................................................................................. 98
Figure 3. The survey question A-2. .............................................................................................. 98
Figure 4. The survey question A-4. .............................................................................................. 99
Figure 5. The survey question A-5. .............................................................................................. 99
Figure 6. The survey question B-4-a........................................................................................... 102
Figure 7. The survey question B-3-a........................................................................................... 103
Figure 8. The survey question B-5.............................................................................................. 103
Figure 9. The survey question H-4. ............................................................................................ 106
Figure 10. The survey question B-1. ........................................................................................... 106
Figure 11. The survey question B-2. ........................................................................................... 107
Figure 12. The survey question H-5. .......................................................................................... 107
Figure 13. The survey question H-6. .......................................................................................... 108
Figure 14. The survey question H-2. .......................................................................................... 111
Figure 15. The survey question D-10. ........................................................................................ 113
Figure 16. The survey question D-10-1. ..................................................................................... 114
Figure 17. The survey question D-10-2. ..................................................................................... 114
Figure 18. The survey question D-10-3. ..................................................................................... 115
Figure 19. The survey question D-10-4. ..................................................................................... 115
xv

Figure 20. The survey question D-14. ........................................................................................ 116
Figure 21. The survey question D-11. ........................................................................................ 116
Figure 22. The survey question D-12. ........................................................................................ 117
Figure 23. The survey question C-1-2. ....................................................................................... 118
Figure 24. The survey question C-4. ........................................................................................... 118
Figure 25. The survey question C-4-1. ....................................................................................... 119
Figure 26. The survey question C-4-2. ....................................................................................... 119
Figure 27. The survey question C-1-1. ....................................................................................... 120
Figure 28. The survey question E-1. ........................................................................................... 124
Figure 29. The survey question E-2. ........................................................................................... 124
Figure 30. The survey question E-5. ........................................................................................... 125
Figure 31. The survey question E-6. ........................................................................................... 125
Figure 32. The survey question E-7. ........................................................................................... 126
Figure 33. The survey question G-1. .......................................................................................... 128
Figure 34. The survey question G-2. .......................................................................................... 129
Figure 35. The survey question G-3. .......................................................................................... 129
Figure 36. The survey question G-4. .......................................................................................... 130
Figure 37. The survey question G-5. .......................................................................................... 130
Figure 38. The survey question G-6. .......................................................................................... 131
Figure 39. The survey question G-6-1. ....................................................................................... 131
Figure 40. The survey question G-7. .......................................................................................... 132
xvi

Figure 41. The survey question G-8. .......................................................................................... 132
Figure 42. The survey question F-1. ........................................................................................... 134
Figure 43. The survey question F-1-4. ........................................................................................ 134
Figure 44. The survey question F-1-6. ........................................................................................ 135
Figure 45. The survey question F-1-5. ........................................................................................ 135
Figure 46 Pentagonal Team Ministry (PTM).............................................................................. 141
Figure 47. Pastoral Leadership Team (PLT)............................................................................... 143
Figure 48. Survey question D-8. ................................................................................................. 144
Figure 49. The survey question D-9. .......................................................................................... 144
Figure 50. Local Supporting Team ............................................................................................. 155
Figure 51. The survey question D-7. .......................................................................................... 157
Figure 52. Local Support Team: Local Church Denomination .................................................. 158
Figure 53. Local Supporting Team: Mission Organization in the Field ..................................... 162
Figure 54. Connection between Local Supporting Team ........................................................... 163
Figure 55. Global Supporting Team ........................................................................................... 165
Figure 56. Global Supporting Team: Sending Churches ............................................................ 166
Figure 57. Global Supporting Team: Mission Organization of Home Office/ Headquarters ..... 177
Figure 58. Figure. Global Supporting Team’s Connection Between Local Church Denomination
and Mission Organization of Home Office/ Headquarters ......................................................... 178
Figure 59. Global Supporting Team’s Connection ..................................................................... 180
Figure 60. King Abdullah Mosque and Coptic church, in the Al-Abdali district ....................... 183
xvii

ABBREVIATIONS

ABTS

Arab Baptist Theological Seminary

AP

The Australian Presbyterian

CAIT

Christian Alliance Institute of Theology

GST

Global Support Team

JETS

Jordan Evangelical Theological Seminary

LST

Local Support Team

MBC

Mediterranean Bible College

MKs

Missionary Kids

NEST

Near East School of Theology

PCUS

The Presbyterian Church in the US

PLT

Pastoral Leadership Team

PTEE

The Program for Theological Education by Extension

PTM

Pentagonal Team Ministry

TCK

Third Culture Kids or Trans-Cultural Kids

UPCUSA

The United Presbyterian Church in the U.S.A

xviii

CHAPTER I
INTRODUCTION
Health is one of the top issues in modern society. People no longer simply pursue
longevity. As the average life span gets longer, people want long and healthy lives. Health
supplements are a thriving industry and health programs are full of people because many people
are interested in their healthy lives. There are several pieces of data that help present how much
people are focusing on their health. Firstly, according to the article by John Bradley, the Content
Director and Editor-in-chief of Nutrition Business Journal, “The size of the US supplement
industry is roughly $36.7 billion.”1 This market size is only slightly smaller than Apple company’s
profit of 2014, which according to CNN, was about forty billion dollars.2 Secondly, as the health
supplement industry is growing, the health club industry is also gradually increasing. The fitness
center/health club industry in 2017 was about three times its previous size in 2000, increasing from
11.6 billion dollars to 30.01 billion.3 These two simple data reveal how much the health issue has
risen in importance in modern society.
Health is not only a topic regarding people but is also a significant issue in Christianity in
the twenty-first century. A healthy church was not a common feature of the twentieth century. In
the early 1970s, Donald A. McGavran and C. Peter Wagner initiated the modern Church Growth

John Bradley, “NBJ: Our Supplement Industry Number Are Solid,” Nutrition Business Journal (June 1,
2015), accessed April 27, 2016, http://newhope.com/managing-your-business/our-numbers-are-solid.
1

Anaya Bhattacharya, “How Apple Could Make a $53 Billion Profit This Year,” CNN, July 20, 2015,
accessed April 27, 2016, http://money.cnn.com/2015/07/17/technology/apple-earnings-2015/.
2

3
“U.S. Fitness Center / Health Club Industry Revenue from 2000 to 2017 (In Billion U.S. Dollars),”
Statista, May 2018, accessed April 23, 2019, https://www.statista.com/statistics/236120/us-fitness-center-revenue/.
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Movement and it was the foundation of the healthy church movement.4 Both of them published
books about church growth.5 Wagner wrote one of the earliest books about a healthy church, Your
church can be healthy, in 1979. However, the Church Growth Movement was brought to attention
among Christians in 1970s and 1980s. In the 1990s, more books about a healthy church were
published: Growing a Healthy Church (Dann L Spader and Gary Mayes, 1993), A Healthy Church
(C. Peter Wagner, 1996), Becoming a Healthy Church (Stephen A. Macchia, 1999), and The
Practices of a Healthy Church (Esther Meek and Donald J. MacNair, 1999). Since this decade,
Christianity shifted a paradigm of movement from a church growing to a healthy church which
emphasized on the natures of the church.6
For countries, such as the United States, that have a lot of churches, their ultimate priority
is a healthy church. However, in countries with a small percentage of churches and believers,
people tend to focus more on church planting or evangelism. In addition, churches in some other
countries, such as those in the Middle East, have to face religious persecution and pressure by the
government and society.7 This does not mean that some countries do not need a healthy church
movement. What this does mean, however, is that those countries that have a small percentage of
believers, some with even less than one to two percent of the population, need a strategy for

Gary L McIntosh, “Church Movements of the Last Fifty Years in North America,” Great Commission
Research Journal 2, no. 1 (Summer 2010): 40-9, 5-6.
4

5

McGavran wrote Understanding Church Growth (1971), and How to Grow a Church (1973), and
Wagner wrote Your Church Can Grow (1976).
6

McIntosh, Ibid., 8.

7
“Middle East and North Africa Religious Affiliation by Country,” The World Factbook, October 2015,
accessed April 25, 2016, https://www.cia.gov/library/publications/the-world-factbook/geos/jo.html.
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creating a healthy church more than the churches in the United States. For this reason, churches in
those countries need more power and strength. In the case of the Hashemite Kingdom of Jordan
(المملكة األردنية الهاشمية, henceforth, Jordan), most of the population is Muslim and there is about two
percentage of Christians.8 The evangelical Christian number is much less than that. Churches in
Jordan need a strategy to build and make healthy churches, not only to survive in their situation
but also to extend the Kingdom of God.

Statement of the Problem
A. The problem
The evangelical church in Jordan faces challenges in creating healthy churches for several
reasons. First of all, just like many other Middle Eastern countries, Jordan is an Islamic country,9
and therefore rules people with sharia-based laws.10 Second, Jordan’s culture is deeply related to
Islam, and 97.2% of Jordanians are Muslim.11 This means that the social situation pressures the

“Middle East: Jordan,” The World Factbook, April 5, 2016, accessed April 21, 2016,
https://www.cia.gov/library/publications/the-world-factbook/geos/jo.html.
8

Article 2 says, “Islam is the religion of the State and Arabic is its official language.”, “Jordan: The
Constitution of the Hashemite Kingdom of Jordan,” International Labour Organization, n.d., accessed August 15,
2017, http://www.ilo.org/dyn/natlex/docs/ELECTRONIC/34112/95327/F1967338556/JOR34112.pdf.
9

10

The constitution of Jordan is not only based on the western law but also on the Islamic law, Sharia,
which was influenced by the Ottoman Empire law. The Ottoman Empire developed their constitution on Sharia and
have influenced many modern Islamic countries. Abdullahi A. An-Na’im, “Jordan, Hashemite Kingdom of,” Islamic
Family Law (blog), n.d., accessed August 15, 2017, https://scholarblogs.emory.edu/islamic-familylaw/home/research/legal-profiles/jordan-hashemite-kingdom-of/, Virginia H. Aksan and Daniel Goffman, eds., The
Early Modern Ottomans: Remapping the Empire (Cambridge, UK: Cambridge University Press, 2007), 10, Selcuk
Aksin Solem, ed., Historical Dictionary of the Ottoman Empire, 2nd ed. (Lanham, Maryland: Scarecrow Press,
2012), s.v. “Islamic Law.”
11
The World Factebook, Ibid., John L. Esposiito, ed., The Oxford Encyclopedia of the Islamic
World (New Yourk, NY: Oxford University Press, 2009), s.v. “Jordan.”
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small number of Christians and makes them disheartened.12 The last reason is that a Christian’s
identity as a Christian is officially given from their birth,13 and it is confirmed by government and
neighbors. This leads them to become nominal Christians.

B. The purpose
This thesis project’s ultimate aim is to provide a strategy to make healthy local churches
in Jordan. To fully understand the various components of the strategy, some cultural and religious
backgrounds of Jordan will be provided in addition to an in-depth examination of Jordanian
Christianity. The current situation of Jordanian churches and the difficulties that they are facing
will then be analyzed through the results of surveys administered to local church leaders. The
results will present the current weaknesses of Jordanian churches and their ministry systems.

Statement of Limitations
This thesis project is limited by the following points. Firstly, this thesis project is designed
for the local evangelical churches in Jordan. Even though there are religious and cultural
similarities between Jordan and other Arabic-speaking countries, each country has its own

12
According to the World Christian Database, there were only 0.13% Protestants Christians in Jordan in
2015. Todd M. Johnson and Gina A. Zurlo, ed. “Religious for Country: Jordan,” World Christian Database, n.d.,
accessed November 29, 2017,
http://www.worldchristiandatabase.org/wcd/esweb.asp?WCI=Results&Query=187&PageSize=250&cntxt=1.
13

Kamran Hashemi, Studies in Religion, Secular Beliefs, and Human Rights, vol. 7, Religious Legal
Traditions, International Human Rights Law and Muslim States (Leiden: Martinus Nijhoff Publishers, 2008), 244,
accessed August 15, 2017, http://ebookcentral.proquest.com/lib/columbia/detail.action?docid=468127.

4

particular situation. For that reason, this thesis is geared specifically towards churches in Jordan.
Secondly, this thesis project is going to discuss the churches in urban areas. Jordan’s
suburban situation is different from a city in many ways and it is therefore difficult to apply what
will be discussed in this project to the churches in the suburbs. This thesis project presents churches
mostly in Amman ( )ع ّمانalong with those in several other cities: Zarqa ()الزرقاء, Madaba ()مادبا,
Irbid ()إربد, and Mafraq ()المفرق.
Thirdly, this thesis project will deal with the local evangelical churches. There are many
kinds of churches in Jordan, such as Orthodox, Catholic, and international evangelical churches.14
Because the aim of this thesis is not on researching various denominations, the project will focus
solely on the local evangelical churches.
Lastly, this thesis project is going to examine the systematic problems currently affecting
Jordanian churches. The solution to such difficulties will not simply be about the contents of
ministry, such as Bible study or discipleship programs, but will rather be of a more wholistic
approach.

Theoretical Basis
This thesis is developed in two fields of theories: terminological and biblical. The
terminological basis is to determine the meaning of the terms in this thesis. This allows for both

14

The majority of Christians in Jordan, about 1.8% of the Christian population, belong to the Orthodox
Church, which is eleven times bigger than that that of evangelical Christianity. The Roman Catholic Church
population is also three times bigger than the evangelical church. Ibid.
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an interpretation according to the dictionary meaning but also by the theological definition. The
Biblical basis is based on Bible passages that reveal the meaning, nature, and mission of the church,
revealing the fundamental definition and function of the church.

A. Terminology
a. Healthy
It is necessary to define the meaning of the terms “healthy” and “church” to build the
theoretical basis as those words are often used broadly and ambiguously. The first term “healthy”
is an adjective form of the noun “health”. The dictionary’s definition of the word “health” is “1 a:
the condition of being sound in body, mind, or spirit; especially: freedom from physical disease or
pain, b: the general condition of the body, 2 a: flourishing condition, 3: a toast to someone’s health
or prosperity.”15 According to the dictionary’s definition, the term “health” has both positive and
negative meanings. On the other hand, the medical dictionary defines the meaning of the term
“health” positively by saying,
“1. The state of the organism when it functions optimally without evidence of
disease or abnormality. 2. A state of dynamic balance in which an individual’s or
a group’s capacity to cope with all the circumstances of living is at an optimal level.
3. A state characterized by anatomic, physiologic, and physiologic, and
psychological integrity, ability to perform personally valued family, work and
community roles; ability to deal with physical, biologic, psychological, and social
stress; a feeling of well-being, and freedom from the risk of disease and untimely
death.”16

“Health,” Merriam-Webster, n.d., accessed April 21, 2016, http://www.merriamwebster.com/dictionary/health.
15

16

John H. Dirckx and Thomas W. Filardo, eds., Stedman’s Medical Dictionary, 28th ed. (Baltimore, MA:
6

In this definition, the meaning of health is the state of the body that has a proper function and an
ability to keep the balance. In this thesis, the meaning of healthy, as an adjective form of the noun
health, is a good state of condition and having the ability to maintain it.

b. Church
The term “church” should be determined before developing the thesis because it is
impossible to describe and build a strategy of the healthy church without the biblical conception
of the “church.” Most reformed theologians have the same definition of the term “church” as John
Calvin, understanding the meaning of “church” as “to believe the church , which not only refers
to the visible church (our present topic) but also to all God’s elect, in whose number are also
included the dead.”17 Louis Berkhof gives the definition of a church as “the company of the elect
who are called by the Spirit of God (coetus electorum vocatorum), as the body of those who are
effectually called (coetus vocatorum), or, even more commonly, as the community of the faithful
or believers (coetus fidelium).” 18 Wayne Grudem also has the same conception of the term
“church.” He says that, “The church is the community of all true believers for all time.”19 Herman
Bavinck’s definition is similar to those of other theologians. He asks, ““Which is the true church?”
Increasingly the answer given was: “The church that remains with the body as a whole; i.e.

Julie K. Stegman, 2006), s.v. “Health.”
17
John Calvin, Calvin: Institutes of the Christian Religion 2, ed. John T. McNeill, trans. Ford L. Battles
(Louisville, KY: The Westminster Press, 1960), 1012-3.
18

Louis Berkhof, Systematic Theology (Grand Rapids, MI: W.B. Eerdmans Pub. Co., 1996), 568.

19

Wayne Grudem, Systematic Theology (Grand Rapids, MI: Zondervan, 1994), 853.
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maintains fellowship with the Catholic Church.””20 Edmund Clowney understands the church the
same way that other scholars understand it, “According to the Bible, the church is the people of
God, the assembly and body of Christ, and the fellowship of the Holy Spirit.”21 According to these
definitions, the term “church” is the assembly of whole believers of past, present, and future.22
However, because this is a fairly broad definition, theologians classify the term “church” into two
parts: the ‘invisible church’, which is mentioned above as a broad sense of church, and the ‘visible
church’.23 The church can also be defined as a universal church and a local church.24 The visible
and local church can be the congregation of believers who confess Jesus Christ as their savior and
Lord and live in local areas. Even if there are unbelievers in the local church, it is referred to as a
church because there is a relationship between some of the believers. Browning illustrates the
meaning of the church in his book Hybrid Church, “If you get a bunch of people in a room and
there is no connection between them, it’s a crowd. If you get a bunch of people in a room and there
is a relationship, it’s a church.” 25 This thesis will discuss the healthy church based on the
conception of the local church, but it will imply the natures of the invisible church.
It is important that the natures of the church are determined plainly to measure the church’s
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health and to provide a way to make it healthy. As mentioned above, the meaning of health is a
state of proper functions and an ability to maintain the body. Consequently, a healthy church means
that the church functions properly as a church and has the ability to maintain the function of the
church. Berkhof describes three marks as true attributes of the church: preaching the Gospel,
administration of the sacraments, and discipline. 26 Each of the three marks contain the Great
Commission, worship, fellowship, and the holy life. The preaching of the Gospel is not only
referring to the Great Commission, but also to the preaching in worship. The sacraments also have
four meanings: fellowship, worship, evangelism, and the holy life. The discipline brings the
fellowship with God and other believers. The holiness of the church subsequently influences
among the community. To sum up, a healthy church keeps the Great Commission, participates in
vital worship, maintains fellowship with other believers as a family, and regards the holy daily life
as a living sacrifice.

B. Biblical basis
The English term “church” in Greek “ἐκκλησία” is addressed one hundred and fourteen
times in the New Testament.27 Some passages that include the term reveal the meaning and the
natures of the church while others also present the models of the church.
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a. The natures of the church
i. In the Gospel of Matthew
The very first use of the term “church (ἐκκλησία)” is in Matt. 16:18. Jesus says to Peter,
“I tell you that you are Peter, and on this rock, I will build my church, and the gates of Hades will
not overcome it.” (NIV) In the passage, there are two key phrases: “on this rock (ἐπὶ ταύτῃ τῇ
πέτρᾳ)” and “I will build my church (οἰκοδομήσω μου τὴν ἐκκλησίαν).” There are many
interpretations of the passage “on this rock (ἐπὶ ταύτῃ τῇ πέτρᾳ)” among theologians. The rock is
Peter himself, not as the first Pope of the church, but as a representation of his historical role.28
Peter was used as the instrument to establish the church at the beginning and this is revealed in the
book of Acts.29 The second key phrase “I will build my church” needs to be considered with the
first phrase “on this rock.” In Jesus’ mentioning of the word “build”, there is a conception of a
building even though it does not indicate the physical building.30 The common conception of the
term ἐκκλησία in the time of Jesus was the assembly of God and people of God Israel.
Nevertheless, Jesus declares that ἐκκλησία as the assembly of God which will build and will be
belonging to Him. The church will have a new relationship with Jesus and will have a new identity
in Him.31
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ii. In the Epistles of Paul
The Apostle Paul has two aspects of the church: the people of God and the body of Jesus
Christ.32 The first aspect of the church is the assembly of God and appears in many places in Paul’s
letters. The aspect is expressed as the general meaning of the assembly of God in 1 Cor. 1:2; 10:32;
11:22; 2 Cor. 1:1; 1 Thess. 2:14. It is not about the Jewish community but rather the new
community of God in Jesus Christ.33 Paul uses this aspect as the local assembly. He also uses the
same term when he calls the local churches. (Rom 16:1; 1 Cor. 1:2; 2 Cor. 1:1; Col 4:16; 1 Thess.
1:2; Philem. 2) Whether the meaning of the church is used universally or locally, the clear aspect
of the church is that the assembly is the new community in God and that each community member
and God has a new relationship.34
The Apostle Paul’s second aspect of the church is that the church is the body of Christ.
(Eph. 1:22-23; Col. 1:18, 24) This aspect points out the relationship and the communion between
Jesus and the church.35 It also implies that the oneness is important between each party of the body
as Paul addresses in 1 Cor. 10:27.36 Moreover, Paul extends the aspect of the church as the body
of Christ from the relationship to the purpose of the body in 1 Cor. 12 and Eph. 4:7-16. In these
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passages, Paul describes many gifts of each body part and the purpose of the body: to grow and
become mature, attaining to the whole measure of the fullness of Christ. (Eph. 4:13) Both passages
1 Cor. 12 and Eph. 4 emphasize not only the oneness of the believers in Christ but also growing to
measure up to the standard of Jesus.

b. The mission of the church
No one denies that the Great Commission is the mission given to the churches by Jesus
Christ in Matt. 28:18-20. The Great Commission is related to the passage in Acts 1:8. Both
passages indicate the same point, but the points are expressed differently. The Gospel of Matthew
focuses on the making of disciples, but the book of Acts emphasizes on becoming a witness. Bill
Hull says that disciple-making has three dimensions: deliverance, development, and deployment.37
These aspects elucidate that the church has the Great Commission, which is the making of
disciples, and that the Great Commission is the basis of the whole work of the church: evangelism,
worship, fellowship, growing and sending. The book of Acts illustrates the same things with the
phrase “you will be My witnesses”. Being a witness is not only preaching the Gospel but also
making followers of Jesus.

Statement of Methodology
Chapter one introduces the problems that the local churches in Jordan face. The chapter
leads to the purpose of the thesis. Limitations will be given to classify the thesis. The theoretical
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foundation is based on the theological and biblical conceptions. Through the methodology, the
whole thesis will be introduced. Lastly, nineteen books which are related to the thesis will be
summarized in the literature part.
Chapter two describes the meaning of the church which is not deeply addressed in chapter
one. It will also contain the relationship not only between the church and the Kingdom of God but
also the church and the Islamic community Ummah ()أمة, the meaning of the healthy church, and
church models in the Bible.
Chapter three introduces the research that was done through surveys administered to local
evangelical churches in Jordan. The purpose of the survey was to evaluate the churches and provide
strategies to make healthy churches. In this chapter, only the survey will be presented. Analysis
and strategy will be given in the next chapter.
Chapter four reports the result of the research, which will be analyzed to specify the issues
of the weaknesses and strengths. The new strategy that focuses on structure will be provided to
help build healthy local churches.
Chapter five concludes the previous chapters from chapter one to chapter three. In this
chapter, each chapter’s main issue of summary will be provided. The conclusive statement will be
given on both problems and the strategy.

Review of Literatures
A. Literature about church paradigm

13

a. Deliberate Simplicity38
Dave Browning brings up the topic, the nature church, in his book Deliberate Simplicity.
His conception of the nature of the church is worship, small group, and outreach, which is
supported by the Great Commandments and the Great Commission. The author believes that the
traditional church has a limitation to pursue the nature of the church that is revealed by the early
church. The early church was bound by a relationship with God and people. The Deliberately
Simple church needs to emphasize helping people worship God sincerely and truly more than just
focusing on the worship form or building. Their quality of their relationship with God is expressed
in their worship and newcomers see it while they are in the church. The emphasis of the church is
not only on the Sunday service, but also on the real daily life of church members. Church members’
weekdays are not different from Sunday because their daily lives consist of worship as well. They
live full of desire for God and passion for the lost. For that reason, they approach their neighbors
with God’s love not only personally but also in a small group. The church is seeking to extend the
kingdom of God “through the multiplication of small group and worship center” rather than make
one big size of the congregation. Small congregation and groups can reach out to the community
more easily and small and simple organic groups can respond quickly to urgent spiritual
necessities. The Deliberately Simple Church is not another system to seek a mega church; it is a
vital model to seek the Kingdom of God.
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b. The House Church Book39
Wolfgang Simson, the author of The House Church Book, approaches the House Church
Movement in a different way than other churches who have a small group in the form of the
traditional model. He had been in an agony over the revival of the church and the creation of a true
church that has the proper functions as the body of Christ. He found the answer to such problems
from the Bible: The House Church. He describes the nature and distinctions of the house church
in history and from the Bible. His conception of the house church is an independent church, not a
single program or organization of the local church. From this foundation, the writer develops his
theory of the house church. He believes that the house church is not a new system or theory in
modern Christianity and that it was initiated by the Apostle Paul. When Paul preached the gospel
in Europe, people received it and they started a meeting in their houses. In the time of the New
Testament, most Christian worship meetings were in private homes. The significant role of the
church is to continually grow. To fulfill this role, the house church needs five ministries which are
based on Ephesians 4:11-13: the pastor, the prophet, the Apostle, the teacher, and the evangelist.
He stresses that the traditional church should transform into a house church even though it is not
easy to take the steps to do so. The house church model is a biblical type of church, so it is a more
effective form of sharing the gospel and having a real relationship, not only between believers but
also between God and people.
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c. Hybrid Church40
David Browning says that “the hybrid church may be in the best position to fulfill the great
commission” in his book Hybrid Church. Smallness and bigness work together and improve
ministries in various ways. Hybrid churches did not force members to do certain types of ministry
or to do it in small groups; instead, people let them do whatever fit their own personality. Some of
the members loved to be involved in an intimate small group ministry rather than the congregation
while others wanted to spend time and use their energy for a bigger ministry. The difference in
preferences did not matter in a hybrid church because both were necessary to create an intimate
and impactful ministry. Hybrid or fusion church, which uses every advantage of intimate and
impact, is the new way to build the kingdom of God in a modern society. Browning provides three
hybrid models: association, network, and satellite. Association is the cellular side of the viewpoint
to bring the people into daily life, not into formal church service. It was based and focused on an
intimate relationship not only between believers but also between believers and non-believers.
Networks were congregational, and it came from the early church conception of the house-tohouse and temple courts. Intimacy could make an impact when it came together. This impact would
apply in the ministry field, such as satellite churches.

d. Organic Church41
In the book Organic church, the author, Neil Cole introduces the organic church, an
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informal, relational and mobile church. The organic church does not focus on the program and any
traditional church formation and is focused on the relationship in the center of Jesus Christ. Unlike
the mega-church model, the church does not pursue the number. Two or three people are enough
to start the church in any place. They do not need any specific place or building to meet. The
organic church is interested in the mission that Jesus has given to His disciples. The Bible does
not mention to plant the church, but it does say to make disciples. That is why, even today,
wherever disciples are raised, churches are established spontaneously in the Bible. It is connected
with the principle of a healthy church. The healthy church is not indicated by number, finance, or
program. The barometer of the healthy church is the presence of healthy disciples, those who have
a strong and good relationship with God and are strongly grasped by the Great Commission. For
that reason, their life has the power to influence neighbors. Because a disciple’s life is the tool for
God’s work, the organic church is started with prayer and filled with prayer. When Christians see
the organic church planting and God’s working among them, they do not hesitate to plant another
church among their living place. Many church planting models and some church planting
movements make it hard to plant a church. However, the model of the organic church shows that
church planting is not difficult because God is using whoever has His heart and passion in their
lives.

B. Literature about the natures of church
a. Gospel42
JD Greear presents the fundamental subject of Christianity, the gospel, in his book Gospel.
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Because the real gospel is the center of Christianity, he tries to explain the real meaning of the
gospel to give the book’s readers a deeper comprehension of the gospel. The writer reveals
people’s misapprehensions about the gospel and explains the real gospel. Some Christians treat
the gospel only as a religion that contains commandments that must be obeyed in order to obtain
salvation. Others think that the gospel is merely the ticket for their salvation. The author says that
the gospel is the love of Jesus Christ and God. It is not a ticket to their salvation or the duty of
commandment from God. It has a deeper meaning that many Christians do not understand.
Therefore, whoever understands the gospel will be able to understand God’s love and will be full
of desire for God and His will. Because the gospel is Jesus Christ, it has the power to change
people. The church that is filled with gospel-centered believers will affect the community with the
gospel not only by the love of God but also by the clear preaching of the gospel.

b. The Jesus Revolution43
The book The Jesus Revolution describes the life of Christians. There are various
differences between the early church Christians and the twenty-first century Christians, but both
of them stand on the same essential components of faith: following Jesus Christ, having the same
mission which is given by Jesus, and the same power of the Holy Spirit to fulfill the mission and
living as His followers. On top of that, both types of followers faced persecution from the world.
As the early church, Christians were under persecution because of their faith and modern believers
have been put to death more than any other generation. The book brings up the issue of persecution
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as a part of Jesus’ follower’s life in any generation. For that reason, every believer needs the Holy
Spirit who gives the power to overcome the oppression and handle many challenges with His
wisdom. The book also brings many issues of Jesus’ followers such as prayer, growth, endurance,
sharing the Gospel, and fellowship. It says that every element of Christianity is in the faith of Jesus,
by the power of the Holy Spirit, and for the glory of God. This is a truth that has not been changed
since the church was started.

c. The Forgotten Ways44
The author sees a unique power, “Apostolic Genius”. Apostolic Genius has six elements
of missional DNA (mDNA): the Confession of Jesus is Lord, disciple-making, MissionalIncarnational Impulse, Apostolic Environment, Organic System, and Communitas, Not
Community. Firstly, the confession of “Jesus is Lord” is the foundation of the power. The
confession by the early Christians that “Jesus is Lord” has a deeper meaning than what most
modern believers think. The early Christians’ confession of faith implied not only the confession
of their loyalty to Jesus but also their rejection of the lordship of Caesar, despite the possibility of
facing isolation, disadvantages in society, and even death. Secondly, Jesus gave His followers the
Great Commission, which was to make disciples of all nations. A disciple means to be like Jesus,
Christlikeness. It indicates that every follower of Jesus should be the gospel to all nations. Thirdly,
missional-incarnational impulse means taking the church to the people. not bringing people to the
church. Therefore, it is necessary to send Christians into the community to engage with the world.
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Every believer’s lives are the message of the gospel to them. Fourthly, the apostolic environment
is the foundation ministry for other ministries: prophetic, evangelistic, pastoral, and teaching
ministry. The environment has three functions: embedding mDNA, guarding mDNA, and creating
the environment. Fifthly, organic systems are the living system that have the ability to reproduce
by itself. The system can be understood by the all-channel network. While it may seem to be a
complicated network to organize and sustain, with plenty of communication, it maximizes latent
cooperating ministry. Lastly, the presence of communities implies deeper relationships and
connections built on specific experiences in the Jesus movement.

d. Why Churches Die45
Why Churches Die has the subtitle, Diagnosing Lethal Poisons in the Body of Christ. As
the subtitle indicates, the book describes the way to avoid the unhealthiness of the church. The
author points out the lethal poisons that serve as the cause of the churches’ unhealthiness from the
examples of the Bible. He does not focus on the examples of the church system or program, but
he brings many issues of the matter of church leaders and the members. He believes that people
are the main problem of the church because people make up the church as the body of Christ. For
that reason, he reveals the germs of the church which make churches sick and weak. His assertions
are useful in diagnosing the wellness of the church.

45
Mac Brunson and Ergun Caner, Why Churches Die: Diagnosing Lethal Poisons in the Body of Christ
(Nashville, TN: Broadman & Holman Publishers, 2005).

20

e. The Practices of a Healthy Church46
The book The Practices of a Healthy Church is one of the earlier works that influences the
healthy church movement. The author MacNair transfers the point of view from simply looking at
a church’s growth in the number of members to examining the healthiness of the church. This
book’s pros are not only providing biblical approaches to find the healthiness of the church but
also suggesting six practices to maintain healthiness of the church: retaining the commitment to
the Holy Scriptures without compromise,47 engaging in regular vibrant worship to God as the
ultimate motivation for personal and corporate growth, 48 training and implementing shepherd
leadership,49 having a mechanism for utilizing gifted member initiative while maintaining elder
accountability,50 having a vision and plan, unique to that church body at that time and in that
community, which focuses and implements its purpose and mission,51 and seeking the grace of
God prayerfully to build commitment to biblical health.52
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f. The Healthy Church53
The book The Healthy Church is one of the classic books about the healthy church. This
is based on the author’s early book Your Church Can Be Healthy54 which is one of the earliest
books about the healthy church in the twentieth century and one that subsequently provided the
initial conception of the healthy church. The author C. P. Wagner defines the healthy church as
one that has an immune system to withstand diseases that make churches weaken and fade. He
gives nine diseases which affect the church the most: Ethnikitis, Ghost town disease, Peopleblindness, Hyper-Cooperativism, Koinonitis, Sociological strangulation, Arrested spiritual
development, St. John’s syndrome, and Hypopneumia.

C. Literature about the discipleship
a. The Emotionally Healthy Church55
The author, Peter Scazzero, brings the issue of the barometer of the healthy church in
the book The Emotionally Healthy Church. He believes that a healthy church is full of healthy
Christians who are both spiritually and emotionally healthy. In Christianity, emotional matter is
often ignored, and many Christians do not know the significance of the emotion in a Christian’s
life. For that reason, most Christians focus on the spiritual area whenever they want to make
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healthy disciples and healthy churches. This causes many unhealthy symptoms of modern
churches. But the church leaders do not understand the factors that contribute to such symptoms,
despite the symptoms being displayed by the church, its members, and even the leaders themselves.
The Bible indicates that emotions are an important part of a human being. For that reason, the
Bible addresses the matter through many people in the Bible, even Jesus. The author says that
church leaders need to face the emotional issue if they want to build a healthy church and healthy
disciples. But the leaders must first check their emotions and those of their family. A healthy leader
can make healthy disciples; healthy disciples can build a healthy church.

b. Transforming Discipleship56
The author, Greg Ogden, describes the issue of discipleship that results from the gap
between the biblical model and the modern Christianity in the book, Transforming Discipleship.
He addresses seven biblical standards of the church ministry, including discipleship, and points
out what the modern church does not have. This problem of the modern church is hard to overcome
to rebuild a healthy ministry and discipleship. The writer goes back to the Bible to find the solution
of reforming the modern church through providing the model of Jesus and Paul. He says that Jesus’
way of discipleship is different than Paul’s way. He names Jesus’ model as a “Situational
Leadership” and Paul’s model as a “Spiritual Parenting.” The author describes Jesus’ model in five
stages. In each stage, Jesus and His disciples have roles as a discipler and disciples. Jesus did not
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use a standardized discipleship program, but he taught and led His disciples through the daily
situation to imitate and be like Himself. Jesus chose a small group of people because He wanted
to make disciples as another version of himself who would inspire the world as Jesus did to His
disciples. However, Paul’s discipleship approach was different with that of Jesus. Paul understood
spiritual growth to be similar to a human being’s growth: infancy, childhood, adolescence, and
adulthood. Each growing step had a typical role for the disciples and the discipler.

c. True Discipleship57
True Discipleship is the book about the nature of the discipleship rather than a practical
introduction of the discipleship program. The author of this book, John Koessler, says that
discipleship is the whole progression from a sinner to a mature Christian who has full knowledge
of God and experiences of God in his daily life. The new believers need not only spiritual foods
such as the word of God and prayer but also practice growing in faith healthily. Someone needs to
teach them to understand the right biblical principles and give an example to them on how to apply
the biblical principles in daily life as Jesus did. They might learn what disciples should focus on
and pursue after even though there are many difficulties and struggling situations. As they are
growing, they will bear the fruits, connect with other believers strongly and grow together as the
body of the Jesus Christ. God does not call His people alone; He calls His people as a church: one
Body. The writer’s conception of the discipleship is clear: every believer is called as the body of
the Christ to follow and imitate Jesus with other believers by encouraging and challenging one
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another.

d. Disciple Making is58
The authors of the book Disciple Making is, Earley and Dempsey, stress that making
disciples is not only a matter of the personal spiritual health of believers, but also the barometer of
the healthy church. Furthermore, making disciples is connected with the Great Commission and
God’s glory as well. They believe that making disciples is the process of non-believers’ spiritual
growth from salvation to eventually making other disciples. This spiritual journey of new believers
needs true disciples who can share the gospel with the non-believers and help them to grow in
faith. When every individual church member has a healthy position as a leader or a growing new
believer, the church is healthy. The health of the individual body of the church is the barometer of
the healthy church. A healthy Christian is making disciples and a healthy church is multiplying
continually. For that reason, it is not possible to think of the healthy church without considering a
healthy Christian. Wherever there are true disciples who are making disciples, there is church
planting ministry and the subsequent multiplying of church ministry. This is proven by many
churches that the authors mentioned as a model, even though those churches have a different type
of way to fulfill the Great Commission. There are true followers of Jesus, evangelism, newcomers,
disciple-making ministry, and multiplying in every healthy church.
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e. Right Here, Right Now59
The book Right Here Right Now challenges Christian to be a missional shape disciple.
Like many others, the author of this book states that every disciple needs to live missional life.
Living a missional life does not mean to be in church on Sunday morning, but rather to apply the
gospel to the believer’s every area of life. Therefore, a Christian’s life consists of acting as a
missionary in his or her daily life. Their everyday life is the mission field where there are many
people who never hear the gospel and do not know Jesus Christ. The Gospel should be brought
into the world and it is important to make a relationship and communicate with non-believers.
Since the purpose of the relationship is to share the Gospel, it is necessary to know how to present
the Gospel as their language. It is also required to have a good relationship with neighbors before
sharing the Gospel. Even though Christians live in a non-Christian society, there are many
differences of culture between Christians and non-Christians. Therefore, it is hard to share the
Gospel without understanding the culture. However, it is not enough to only know the culture; the
culture should be understood through God’s eyes. The essence of discipleship is spending time
with the Word daily and applying it to the field of life. Through the Word of God, Christians need
to check the culture that they belong to and they must mingle with their neighbors and show God’s
love towards them. It is not an easy life to apply on Christian’s life because it is the life for the
Kingdom of God.
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D. Literature about the mission of church
a. Center Church60
Timothy Keller gives great insights in rebuilding existing churches healthily and planting
churches biblically through his book Center Church. This book is organized in three parts: Gospel,
City, and Movement. He explains how the real gospel could affect not only the personal life but
also the church ministry more than any program. If the gospel touches ministries of churches,
churches and ministers will see the spiritual necessity of cities and then they will start ministries
in cities. Through their ministry, churches will challenge people to live missional lives in their
working and living place.

b. Evangelism and the Sovereignty of God 61
Evangelism and the Sovereignty of God by J. I. Packer describes some essential elements
of evangelism such as definition, motivation, contents, method, and the interrelationship between
God’s sovereignty and human being’s responsibility. The writer’s explanation of evangelism is
based on God’s sovereignty and people’s responsibility so that he pictures that God’s sovereignty
is revealed in the salvation of people and worked at both salvation and the daily Christian’s life.
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c. Concentric Circles of Concern62
The book Concentric Circles of Concern describes the making of disciples and evangelism
through the relationship. The book says that the making of disciples and evangelism starts from
the relationship with God and those who want to share the Gospel. When a Christian has the correct
and real relationship, they can reach out to the world with the reconciliation Gospel. God’s love
can be revealed through the relationship that a Christian has with the lost.

d. Subversive63
The book Subversive says that the Kingdom’s subversive movement starts from a small
and tiny group like mustard seeds and yeast. The kingdom is extended by sowing seeds of God’s
word and it brings power to transform the people and give the heavenly joy and peace to those
who are possessed by the Kingdom. All Christians live in the world as citizens of the Kingdom
and they have different perspectives and standards for their living. The Kingdom citizens are
required to live a holy life as God is holy. Every Christian follows Jesus Christ and they represent
Him through their daily lives. The key element of the Kingdom, holiness, should be applied in the
relationship with non-believer neighbors. This is the way of obeying the greatest commandment:
love God and love neighbors. Each disciple shows God’s heart for the lost through their lives and
sharing the Word and each church allows the lost to see the believers worshipping and praying to
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the true and living God. God wants to show His heart to have a relationship with the lost through
His church and His people.

E. Literature about the strategy
a. Strategic Planning64
Aubrey Malphurs gives a good practical insight to those who want to plant and renew
churches healthily and biblically through his book, Advanced Strategic Planning. The book,
Advanced Strategic Planning, consists of two parts. One is the preparation for strategic planning,
and the other is the process of strategic planning in detail. In the first part, the author introduced
the reason of why it is necessary to create a strategic plan for both the church and the basic required
elements. In the second part, he gave nine steps to make a strategic plan.
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CHAPTER II
NATURES OF CHURCH

Even though the previous chapter accounts the church, this chapter will describe the
meaning of the church and its natures in detail. It will also provide the differences and similarities
between the church and the Kingdom of God and the marks of the healthy church in the New
Testament. In addition, an explanation of the Islamic community, also known as the Ummah ()أمة,
will be given to define the difference between the Ummah ( )أمةand church.

1. The Origin of the Term “Church”
The English term “church” has two different origins: the form and the meaning. The
meaning of the church is from the Greek word “ἐκκλησία (ekklesia or ecclesia)” and the English
form (spelling) of the church is from the Greek word “κυριακός (kuriakos or Kyriakos).” In light
of this, it is necessary to trace the term “church” by exploring both its meaning and form.

A. The origin of meaning: ἐκκλησία
It is a well-known fact that the Greek word “ἐκκλησία” is translated as a “church” in the
English Bible ever since John Wycliff (1330 - 1384 A.D.) translated the English Bible and referred
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to the word with the term “chirche” in 1395.65 Even though Wycliffe used the term “chirche”, the
other translations did not render it into “church” until the King James Version Bible used the word
“church” in 1611. Between the translation of two English Bibles, Wycliffe Bible and the King
James Bible, many Bibles were translated into English such as Miles Coverdale Bible (1535),66
William Tyndale’s Bible (1536),67 the Great Bible (1539),68 Geneva New Testament (1557),69 and
Bishop’s Bible (1568). 70 These translations did not render ἐκκλησία into “church” but into
“congregation.” However, it is an obvious fact that Wycliffe influenced the English Bible to adopt
the word “church” instead of “congregation” or “assembly.”
The meaning of ἐκκλησία is “assembly” which is an assembly of citizens of the city (πόλις,
polis) Athens.71 The term ἐκκλησία was used not only for political meanings but also for social
assembly among the Greek-speaking people.72 However, ἐκκλησία more commonly signifies the
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legislative assembly which is cited by the messenger at that time.73 There is a similar example of
the legislative assembly in the New Testament Acts chapter 19. In this chapter, Ephesians gathered
in the theater to accuse the Apostle Paul’s companions, Gaius and Aristarchus. In the New
Testament, ἐκκλησία is referred to 114 times and among those, it is used to address a citizen
assembly only three times, all in chapter 19 (v 32, 39, 41).74
As mentioned above, the Greek word ἐκκλησία was a common word with the meaning of
“assembly” in the Roman Empire. However, the early church adopted the word ἐκκλησία to
indicate the church. The Jewish scholars translated the Hebrew “( קָ הָ לqhal)” to Greek “ἐκκλησία”
in the Septuagint, the Greek translation of the Old Testament in Hebrew in the third century B.C.75
The Hebrew term “ ”קָ הָ לhas similar definitions as an assembly, convocation, or congregation, like
ἐκκλησία.76 The word indicates two kinds of assemblies, a convoked assembly and an organized
congregation. 77 The convoked assemblies in the Old Testament are for evil counsel, 78 civic
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affairs, 79 wars or invasion, 80 a company of returning exiles, 81 listening to God’s word, 82 and
worshipping God. 83 The meanings as an organized congregation are congregation of Israel, 84
restored community in Jerusalem,

85

congregation of angels,

86

and general company or

congregation.87 The word “ ”קָ הָ לin the Old Testament does not point to the specific meaning as the
various definitions of  קָ הָ לshow. However, it is true that  קָ הָ לimply the meaning the people of God’s
assembly in the contexts of the Old Testament, regardless of whether or not the word “God” is
used with קָ הָ ל. On the contrary, the word “( עֵדָ הedah),” the synonym of קָ הָ ל, stands for the general
meaning of any kinds of assembly88 and it stresses the unity of the fellowship.89 The word “ קָ הָ לis
only used where it is a question of the people as God’s assembly, characterized by having answered

79

1 Ki. 12:3; Job 30:28; Pr. 5:14; 26:26.

80

Num. 22:4; Judg. 20:2; 21:5, 8; 1 Sam. 17:47; Ezek. 16:40; 38:7, 15; Jer. 50:9.

81

Jer. 31:8; Ezra 2:64.

82

Deut. 5:19; 9:10; 10:4 18:16.

83

2 Ch. 20:5; 30:25 Neh. 5:13; Joel 2:16; Ps. 107:32, Saucy, Ibid., 13, “6951. qahal,” ibid.

84

Micha 2:5; Nu. 16:3; 20:4; 1 Chr. 28:8; Deut. 23:2, 3, 9; Neh. 13:1.

85

Ez. 10:12, 14; Neh. 8:2, 17.

86

Ps. 89:6.

87

Ge. 28:3; 35:11; 48:4; Pr. 21:16, “6951. qahal,” ibid.

T. Witton Davies, “Milestones in Religious History: Or Tent Temple, Tabernacle, Synagogue, and
Church,” The Biblical World 10, no. 1 (July 1897): 15.
88

89
Colin Brown, ed., The New International Dictionary of New Testament Theology (Grand Rapids,
Michigan: Zondervan Publishing House, 1986), s.v. “Church.”

33

Yahweh’s call.”90 It is supported by the translation of the term “עֵדָ ה.”91 Robert L. Saucy says that
in the Septuagint the word “ ”עֵדָ הdoes not render to ἐκκλησία but συναγωγή (sunagógé).92 The
term  קָ הָ לis translated into both terms ἐκκλησία and συναγωγή in the Septuagint while the term
“ ”עֵדָ הmostly is translated into “συναγωγή.”93 “ ”קָ הָ לis referred to thirty-three times in the Bible,
specifically within books spanning from Genesis to Numbers,94 and it is mostly not rendered as
ἐκκλησία but usually as συναγωγή.95 Likewise, in the book Ezekiel,  קָ הָ לis referred to fifteentimes96 but it is translated as συναγωγή (sunagógé),97 ὄχλος (ochlos),98 or λαός (laos).99 However,
the term  קָ הָ לis translated into ἐκκλησία about seventy times in the Septuagint100 and it occurs
twenty-four times in the second Chronicles. 101 This implies that ἐκκλησία, which is translated
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from,  קָ הָ לis distinguished from συναγωγή to indicate the assembly of God.

B. The origin of the form: κυριακός
The English form of the term “church” is transformed from the Greek “κυριακός (kyriakos
or kuriakos)” but it does not adopt the form directly from “κυριακός.” 102 The Greek term
“κυριακός” appears in the New Testament only twice in 1 Cor. 11:20 and Rev. 1:10.103 Its meaning
is “of the Lord or belonging to the Lord.”104 κυριακός is used to mention the Lord’s supper in 1
Cor. 11:20 and the Lord’s day in Rev. 1:10. While both verses do not indicate the term church
directly, it seems to imply the characters of the early Christian’s meeting. It is not easy to trace
how the English term “church” is formed from the Greek “κυριακός” despite many scholars
asserting it as a solid fact. However, it is possible to deduce its origins through the process of the
language transformation through the historical background.
Webster’s English dictionary says that the term “church” is from the Greek κυριακόν
(kyriakon) which is the neutral gender of κυριακός (kyriakos, of the lord or master). 105 The
dictionary addresses that κυριακόν (kyriakon) is short for κυριακόν δῶμα (kyriakon doma, the
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Lord’s house).106 The word κυριακόν (kyriakon) is somehow transformed to Gothic (kyriko), 107
and it was then changed to the form in Old High Germanic (kirihha, chirihha or chilihha),108 Old
Saxon (kirika), Old English (cirice), and Middle English (chirche). 109 The dictionary does not
mention the Middle High Germanic form, kirche , which is the same form and meaning of church
in modern German.110 The form kyriko or kiriko is one of the earliest forms of Germanic from the
Greek κυριακόν. Some scholars say it is Gothic111 but some other scholars say there is no evidence
to prove it.112
Even though it is an accepted fact that the term kyriko or kiriko was “spread from the
imperial Roman residence of Trier to the Franks and the Anglo-Saxons, together with the spread
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of Christianity around the fourth Century.”, 113 there is still no explanation for why Germanic
Christians used the term kyriko or kiriko instead of the Greek term ἐκκλησία or the Latin term
ecclesia that had already existed. It is possible to deduce the reason from the general meaning of
the term ἐκκλησία. As mentioned above, ἐκκλησία is the common word for an assembling of the
city of Athens. The word itself does not imply any kind of religious or ritual meaning, but when
citizens the of city Athens assembled, the assembly was “opened with prayers of and sacrifices to
the gods of the city” which “was bound by the existing laws.”114 It denotes that ἐκκλησία was the
assembly which was based on their religion or faith. For that reason, Germanic Christians avoided
to use the term ἐκκλησία which implied the worshipping of gods.
Germanic people, also called Teutonic Peoples, came in contact with the Roman Empire
even before fourth century B.C. They lived in “southern Sweden, the Danish peninsula, and
northern Germany between the Ems River on the west, the Oder River on the east, and the Harz
Mountains on the south”.115 Their religion was a folk which was based on ancestor worship. They
were bound to each other strongly as a tribe and to honor their members’ death. “The sacredness
of the community is expressed in ritual ceremonies that celebrate its relationship with its own
exclusive gods and which promote a strong sense of in-group identification and loyalty.” 116
Germanic people were known by the Roman Empire even in the fourth century of B.C. This is
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supported by a couple of facts. Firstly, Pytheas of Massalia, a Greek geographer and explorer in
the fourth century B.C., traveled to Germanic countries in the north. This indicates that there were
personal contacts between the Roman Empire and Germany. The other is that in the late of the
second century B.C., Germanic people invaded the Roman Empire territory as they migrated from
Jutland, the majority of Denmark, to Noricum, a region of Europe that is north of what is now
Italy, modern central Austria and parts of Bavaria, German.117 The invasion led to war for a while
and gave a chance for the Roman empire to know Germanic people. This is proven by two books:
Commentarii de bello Gallico (Commentaries on the Gallic War) and Germania. Julius Caesar
(100 B.C. – 44 B.C.) wrote the book Commentarii de bello Gallico (Commentaries on the Gallic
War) in which he described the Germanic people’s social and political system along with their
religion. 118 The Roman historian Pubius Cornelius Tacitus119 wrote about Germanic people in his
literary work, Germania, in A. D. 98. He had a more accurate view of Germanic people’s ritual
facts than Julius Caesar.120 These facts led to the point that the Roman people and Germanic people
interacted with each other in social, political, and even religious contexts.121 As Germanic people
settled in the Roman Empire territory, they had a chance to encounter Christianity. In the second
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century of A.D., there were already Germanic converters from the folk religion to Christianity who
had their own Christian vocabularies such as kirche (church), bishof (bishop), opfern (sacrifice),
almosen (alms). 122
Jewish Christians were familiar with the terms ἐκκλησία from the Septuagint. For that
reason, when Jesus mentioned ἐκκλησία in Matt. 16:18; 18:17 (twice), the disciples were not
surprised and perplexed with the term. They had a certain conception of ἐκκλησία that implied the
people of God or the assembly of God. This is also supported by the book of Acts in which the
disciples did not teach or explain the concept of a church. However, the early Jewish Christians
acknowledged and accepted the word and the conception “church” without any questions. That is
why when Stephen preached in front of Jewish people, he referred to their ancestor in the desert
as ἐκκλησία. (Acts 7:38) However, Germanic Christians did not stand in the same line of
understanding of the Old Testament and its terms as the Jews. They were a part of a folk religion
that consisted of worshiping ancestors or gods and holding sacrificial rites. When they first learnt
the word ἐκκλησία before converting, it was in the context of the Roman people’s daily life in their
community. They did not learn the word as a superficial meaning but rather as the implying of rite
because it was a part of their religion and life. As it mentioned above, Germanic Christians thought
that the word ἐκκλησία was not a proper word for the meeting of Christians. They believed that
the meeting of Christians belonged to the Lord and thus believed that the term for the assembly
should be distinguished from a secular assembly and place. Therefore, they adopted the word
κυριακόν (δῶμα), the Lord’s (house), and spelled the word verbally for indicating their meeting or
meeting place. This is supported by three facts. The first fact is that even though there was a term
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of assembly or meeting place in Germanic, mapla,123 pinga,124 they did not choose from these
words and did not use it among their community. The second fact is that Ulfilas (Wufil in Gothic),
a missionary in Goths in the fourth century of A.D., used the term “aikklesjom” which was from
ἐκκλησία in his Gothic Bible translation,125 but Germanic Christians did not adopt and use the term
“aikklesjom” as a church. The last supporting fact is that the term κυριακός has not been adopted
from Italic Romance language groups such as French, Spanish, Italian, Portuguese, Galego.126
Those countries employ the term of church from ἐκκλησία not κυριακός. Their word for church is
église (French), Iglesia (Spanish), Chiesa (Italian), Igrexa (Galego), and Igreja (Portuguese). Only
the Germanic language group renders the church from κυριακός such as church (English), tsjerke
(Frisian), kerk (Netherlandic), kirche (German), kirkja (Icelandic), kirkja (Faroese), kirke
(Norwegian), kirke (Danish), kyrka (Swedish).127
Therefore, it is feasible to assume the transforming from the Koine Greek κυριακός
(Kyriakos) to the modern English church as the following: Kyriakos (Greek) → kyriko or kirche
(Gothic) → khrihha/ chirihha/ chilihha (Old High Germanic) → kyrice/ cyrice/ cirice/ circe (Low
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Germanic) → chirche/ chireche/ churiche (Old English) → chirche (Middle English) → church
(New English).128

2. Church and the Kingdom of God
In the New Testament, there are two significant terms: the church (ἐκκλησία) and the
Kingdom (βασιλεία, basileia)129. The term ἐκκλησία is referred to one hundred fourteen times130
in the New Testament while the term βασιλεία is referred to one hundred sixty-three times.131 One
noticeable fact is that the term ἐκκλησία appears only three times in the four Gospels, but it is
presented one hundred eleven times after Jesus’ resurrection. On the contrary, the term βασιλεία
is addressed in the Gospels one hundred two times but it is shown only twenty-nine times from the
book of Acts to the Revelations. In other words, Jesus preached the Kingdom, but His disciples
taught and built the church. This indicates that there is an indissoluble connection between the
Kingdom of God and church.
In the church history there are three kinds of conceptions to understanding the relationship
between the Kingdom of God and the church. Firstly, some Christians believe that the kingdom of
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God and the church are the same. Secondly, others assert that both are wholly different. Lastly,
others support that while both are not the same there are common facts. The first conception is
based on Augustin’s book “City of God.”132 The Middle Age church believed that the church and
the Kingdom of God was the same. They tried to build the Kingdom on the earth through the
church. For that reason, the church used all authority and power to govern the country like the
church.133 This understating influenced some languages and for that reason they rendered the term
“church” from the Greek word “βασιλεία (basileia, kingdom)” such as Rumanian (biserică),134
Lithuanian (bažnyčia),135 and Latvian (baznīca).136
When the term “church” has a meaning of an assembly who belongs to God, it has a certain
connection with the Kingdom of God. Clowney describes the church as the community of Christ’s
Kingdom and the people of God.137 He also addresses that the story of the church started with
people of the Old Testament God. 138 George E. Ladd describes the connection between the
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Kingdom of God and Church well in his book.
“The kingdom is primarily the dynamic reign or kingly rule of God, and,
derivatively, the sphere in which the rule is experienced. In biblical idiom, the
kingdom is not identified with its subjects. They are the people of God’s rule who
enter it, live under it, and are governed by it. The church is the community of the
kingdom but never the kingdom itself. Jesus’ disciples belong to the kingdom as
the kingdom belongs to them; but they are not the kingdom. The kingdom is the
rule of God; the church is a society of women and men.”139
The Church and the Kingdom of God are not the same; however, both are linked strongly with
each other. That is why even though both words are not the same, it is not unreasonable to consider
them as having the same meaning. Berkhof identifies the relationship between the Kingdom of
God and visible churches as
“The visible Church and the Kingdom, too, may be identified to a certain extent.
The visible Church may certainly be said to belong to the Kingdom, to be a part of
the Kingdom, and even to be the most important visible embodiment of the forces
of the Kingdom. It partakes of the character of the invisible Church (the two being
one) as a means for the realization of the Kingdom of God. Like the visible Church,
the Kingdom also shares in the imperfections to which a sinful world exposes it.
This is quite evident from the parable of the wheat and the tares, and that of the
fishnet. In so far as the visible Church is instrumental in the establishment and
extension of the Kingdom, it is, of course, subordinate to this as a means to an end.
The Kingdom may be said to be a broader concept than the Church, because it aims
at nothing less than the complete control of all the manifestations of life. It
represents the dominion of God in every sphere of human endeavor.”140
“The Kingdom of God” is the main theme of the whole Bible as mentioned above. 141 When God
created the Garden of Eden with Adam and Eve, He intended to build His kingdom. His kingship
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and supremacy were given to Adam to rule over every creature (Gen. 1.28). God wanted to dwell
in there with His holy people.142 After Adam’s fall, “Jerusalem became a model of God’s creation
blueprint and reflects in microcosm what God intends for the whole earth” and in the New
Testament, Jerusalem is replaced by the church.143 Ultimately God points out the New Jerusalem
of Revelation 21-22 through the church. 144 Ridderbos addressed that Jesus proclaimed the
Kingdom of God, but what arrived was the church.145 In the Gospels, Jesus taught the kingdom of
God and proclaimed it, but He only mentioned once about planting a church in Matt. 16:18. Jesus
did not command His disciples to plant a church but instead, He gave a Great Commission. In the
book of Acts, Jesus’ disciples did not try to plant a church. They only proclaimed the gospel as
Jesus commanded. However, wherever they preached and proclaimed the gospel, the church was
planted. Grudem explains that “As the church proclaims the good news of the kingdom, people
will come into the church and begin to experience the blessings of God’s rule in their lives. The
kingdom manifests itself through the church, and thereby the future reign of God breaks into the
present.”146 Church is the way of the foundation for fulfillment of the Kingdom of God. 147 Hirsch
presents the relationship between the Kingdom of God and the church. “The church is not simply
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the same as the kingdom. The church is an expression of the kingdom, perhaps even the most
consistent expression of it, but the kingdom (God’s active rule in and over his universe) is much
larger than the church- in fact, it is cosmic in scope.”148

3. The Elements of a Healthy Church from the Epistles of Paul
There is no objection that building a healthy church is the most significant subject of
modern churches. That is why many ministers and local churches are not only involved in the
church planting ministry but are also taking seminars for the purpose of learning how to build
healthy churches. Even though many churches are planted by church planters or local churches
every year,149 thousands of churches are closed for various reasons every day in the States. 150
According to the research reports of North American Mission Board, only 68% of newly planted
churches survived after four years.151 This means that, of the churches planted, a majority of them
quickly fail. For that reason, it is not enough just to plant churches as a focused ministry. If
churches and ministers emphasize the church planting ministry, they should also value making
healthy churches that cannot wither or disappear in any circumstances.
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A. The term “health” in the New Testament
In the New Testament, the term “healthy” in Greek ὑγιαίνω (hugiaino) appears twelve
times.152 The word “ὑγιαίνω” is the root of the English term “hygiene” and it is explained as a
sound condition or opposite status of having a debilitating sickness and functioning holistically
with all parts working together. 153 The term indicates not only the wellness of the physical
condition, 154 but also doctrine, 155 and faith. 156 However, even though ὑγιαίνω indicates the
physical wellness,157 it implies the spiritual condition as well. For example, Jesus said in Luke
5:31, 32, “It is not the healthy who need a doctor, but the sick. I have not come to call the righteous,
but sinners to repentance.” In this passage, Jesus did not stress the physical condition but people’s
spiritual condition. The passage itself proves it by comparing the healthy and the sick with the
righteous and sinners. In the passage, Jesus used the word “healthy” and “the righteous” ironically
to point to their unhealthy or hopeless spiritual state.158 The contrary, the term “the sick” and
“unhealthy” implied their spiritual recognition that they need God’s grace. In the book of
Revelation, a similar context is mentioned. (Rev. 3:14-23) In this chapter, Jesus rebukes the church
of Laodicea for their spiritual unhealthiness as the Pharisees and the teachers of the law regard
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themselves as the righteous. (v. 17) The church of Laodicea was under the illusion that they were
rich and healthy in spirit. The biblical conception of healthiness relates to the relationship with
God as it is shown in the passages above.159

B. The elements of a healthy church in the New Testament
Many local churches are mentioned in the New Testament on purpose because each church
has its own issues that are ultimately measures of the church’s health. For that reason, whenever
the church is mentioned in the New Testament, especially in the epistles of Paul, there is either a
rebuke, correction, and warning or a compliment and encouragement. The description of the
churches shows the key elements that are involved in shaping either a healthy or unhealthy church.
This especially appears at the beginning of the Jerusalem church. The key natures of the healthy
church can be found in the epistles of Paul.

a. Preaching and teaching the truth
There are many issues which weakened the churches in the New Testament. However, the
major poisonous element was false teaching that lead a church into a heresy.160 At the beginning
of the Jerusalem church, the disciples started their ministry by publicly preaching about Jesus
Christ. (Acts 2:14-36) Peter’s preaching was simple but it pointed out what Jews misunderstood
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and ignored about the truth of Messiah. This preaching was the first conflict with false teaching of
Jews after Jesus’ Ascension. Most of the epistles in the New Testament mention and point out the
false teachings such as Peter revealing the Jew’s misunderstandings about Christ.
In the epistle of the first Corinthians, Paul explained the right conception of the believer’s
resurrection because some of the church members denied the resurrection. (Acts 15:12) These
members could have been influenced by a Hellenistic idea that insisted that the spirit was the only
thing that existed after a human’s death, 161 or as the Epicureans taught, they could have also
believed that a soul disappeared when people died. 162 The epistle of Galatians treats the false
teaching of Jewish Christian’s legalism. Jewish Christians asserted that the salvation was not from
the faith and the grace of God but from the conduct of people who practiced the laws of Old
Testament and Jewish tradition. (Gal. 4:10) Paul called their teaching a “different gospel (ἕτερον
εὐαγγέλιον)” (Gal. 1:6). The letter to the Colossians church describes the matter of legalism (Col.
2:11, 16, 17) and Gnosticism163 (Col. 2:21, 23).164
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The church of Pergamum was troubled with some members who held to the teaching of
Balaam and the teaching of Nicolaitans, leading the church to fall into idolatry and fornication.
(Rev. 2:14, 15) The church of Thyatira was also enticed by the teaching of Jezebel who called
herself a prophetess. She made church members commit sins of idolatry and sexual immorality.
(Rev. 2:20) On the other hand, God gave a word of praise to the church of Ephesians because the
church revealed the false teaching among them. (Rev. 2:2)

b. Unity in Jesus Christ
Unity is the key element of the early church because division is one of the serious malignant
viruses for churches from the beginning of the church history. Sometimes the cause of the division
is from an outside factor, like persecution, but other times the reason is found from the inside, like
factionalism or a group interest.

i. Division in the church of Jerusalem
The Jerusalem church, the very first church, faced the tension between the Hellenistic Jews
and the Hebraic Jews because of the daily distribution of food. (Acts 6:1) It could be treated as a
small or minor issue in the church, but disciples considered it seriously because there were cultural
and social tensions between the Hellenistic Jews and the Hebraic Jews, not only in the church but
also in the secular community.165 F. F. Bruce explains the identity of the Hellenistic Jews and the
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Hebraic Jews as “the Hellenists were Jews whose habitual language was Greek and who attended
Greek-speaking synagogues; the Hebrews spoke was conducted in Hebrew.”166 This means the
Hellenistic Jews were diaspora Jews who immigrated out of Palestine and they were separated
from the Hebrew speaking Jews. At the time of the early church, there were many widows and the
supporting of widows was one of the social issues. “Widows constituted nearly a third of women
in the Roman world and 40 percent of those between forty and fifty years of age. If impoverished
widows constituted only half of such numbers (despite the large percentage of poor people in
general in Mediterranean antiquity), they could easily overwhelm a community’s resources to care
for them”.167 The lack of resources to support and help widows was a difficult issue for not only
the Roman empire but also for the Jewish society in Jerusalem. The Hellenist widows did not have
relatives in Jerusalem or Palestine and for that reason, they faced more serious situations than those
of Hebrew Jewish widows.168 Some scholars says that the Jewish community stopped supporting
widows who converted to Christianity.169 These kinds of situations brought conflict between the
Hellenist widows and the Jewish widows. For that reason, the church took the situation seriously
and decided to make a new leadership consisting of seven deacons to charge the distribution. (Acts
6:2-6)
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ii. Division in the church of Corinthians
The church of Corinthians had a problem of division from faction fighting. (1 Cor. 1:1113; 3:3-9) There were four groups in the church and the groups were named after their leaders:
Paul, Cephas, Apollos and Christ. The followers of Paul who were non-Jewish church members
emphasized that Paul planted the church. The followers of Cephas, which consisted of many
Jewish members, asserted that Cephas was the one of Jesus’ disciples. Apollos’ followers were
attracted by his eloquence,170 as the book of Acts mentions in 18:28. He was not only a good
speaker but also well-versed in Scripture. Furthermore, according to the book of Acts, Apollos
had bravery and great passion for sharing the gospel. It is hard to define the last group, the
followers of Christ, because the text does not give much information.
Due to the division, Paul stressed the clear point that Jesus was the center of the church
and that the gospel could not be replaced by any human being. (1 Cor. 1:13) Paul believed that the
church needed to keep the unity in Jesus Christ because Jesus was the head of the church and the
church was the body of Jesus Christ. This was addressed and emphasized by Paul’s epistles many
times. When Paul dealt with the issue of division, which was caused by spiritual gifts in the church
of Corinth, he stressed “one body” (1 Cor. 12:12, 13, 27), “one Spirit” (1 Cor. 12:4, 11, 13), “one
Lord” (1 Cor. 12:5, 12, 27), and “one God” (1 Cor. 12:6). Through this chapter, Paul accounted
that the church must not be separated because the church was one body which was not an inanimate
matter but a living organic body. The same conception appears in Rom. 12:4-5 again and it also
focuses on one body in Jesus Christ which is connected intimately with the Head. Paul directly
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pointed out that Jesus was the head of the body of the church in Col. 1:18. In Col. 1:15-17, Paul
described the relationship between creatures and Jesus, who was the creator and the reason for the
existence of all of the creatures. Likewise, Paul defined that Jesus was the beginning, the origin
and the head of the church in Col. 1:18. 171 Paul brought the topic of the church’s unity more
explicitly in the epistle of Ephesians chapter four. He provided three reasons to make every effort
to keep the unity of the church. The first reason was that there was one Spirit (Eph. 4:4), one Lord
(Eph. 4:5), and one God (Eph. 4:6). The unity of the church was the works of the Triune God. 172
The second reason was that there was one body, one Spirit, and one hope of calling. (Eph. 4:4) It
indicates that Christians are baptized by the Holy Spirit, are the parts of the body, and have one
hope for the future.173 The last reason was that there is one Lord, one faith, and one baptism. (Eph.
4:5) It points the way for the church to be one body: by faith through the faith in the Lord. 174

c. Practicing the Jesus’ teaching
The early churches in the New Testament kept practicing what they learned from Jesus
Christ and the disciples. It was not only a matter of knowledge but also a matter of belief which
was challenged by persecution that placed them in the fatal situation of deciding between death
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with faith or life with denial of the faith. (Heb. 11:35b–38) The church of Jerusalem exhibited
several components of their faith which it learned from Jesus: worshipping God, fellowship,
serving others, and evangelism. Keener interprets the verse 46 and 47 by saying that
“The daily meeting in the temple follows Jesus’s example when he taught there
daily (Luke 19:47; 22:53), and the daily breaking of bread perhaps follows Jesus’s
teaching that his followers should pray daily for their bread (Luke 11:3);
discipleship also entailed daily acts of sacrifice (Luke 9:23); and the Jerusalem
church fed the poor daily (Acts 6:1). Likewise, and perhaps consequently, the
number of believers was growing daily (2:47; 16:5). That believers would meet
daily, as here, seems the ideal pattern (cf. Heb. 3:13; 10:25; Did. 4.2), though we
cannot be certain that all members met daily or how often this proved feasible in
the later Diaspora churches.”175

i. Worship
The Jerusalem church members continually worshiped and praised God every day as a
church, the assembly of God. (Acts 2:46, 47) The passage clearly described that the believers met
and gathered every day in the temple and their homes to worship and praise God with joyful hearts.
Salvation brought believers to the place of worship and inspired them to praise God spontaneously.
It was the natural reaction of believers because the purpose of creation and salvation is to praise
and worship God. (Is. 43:21; Eph. 1:6; 1 Pet. 2:9) Praise and worship is the highest offering to God
and the utmost sublime of believer’s duty.176 Worship is the believer’s offering of their lives back
to God through Jesus.177 Knowing this, the early Christians worshipped God everywhere, from
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public places and temples to their homes. Such worship continued throughout the subsequent years
of Christianity. For example, during his third mission trip, Paul attended the meeting of Christians
for breaking bread in Troas on the first day of the week. (Acts 20:6-7) This does not simply mean
that Paul had a dining; rather it indicates that they had a regular worship service and a communion
every week on the first day of the week.178 In the first letter of Corinthians, Paul also mentioned
the worship service when he encouraged the church of Corinthians to prepare the offering for the
church of Jerusalem that is suffering from the famine. (1 Cor. 16:2)

ii. Fellowship
As the gospel is shared among people, there is another phenomenon in the early church:
worship and fellowship (κοινωνία, koinonia). The early Christians had fellowship with other
believers in their homes daily (Acts 2:42, 46) The word fellowship in Greek κοινωνία is used in
many ways in the New Testament: fellowship (Acts 2:42; 1 Cor. 1:9; 2 Cor. 6:14; 2 Cor. 13:14;
Ga. 2:9; Phil. 2:1; 3:10; Phm. 1:6; 1 Jn. 1:3, 6, 7), communion (1 Cor. 10:16), participation (2 Cor.
8:4; Phil. 1:5), and contribution (Rom. 15:26; 2 Cor. 9:13; Heb. 13:16). According to the
commentary, the meaning of fellowship (κοινωνία) is “the personal, fraternal coherence of the
individual members of the congregation, the followers of Jesus who live in community “brought
into existence by the shared experience of the Spirit.””179 This definition implies all meanings of
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the term κοινωνία: fellowship, contribution or sharing, participation, and communion. This is
because fellowship is not a new idea of disciples or the early church members, but a precedent of
their teacher Jesus.180 Evangelism is when the meeting is in the temple or outside whereas a house
meeting is more intimate and consists of interactional fellowship. 181 As mentioned earlier, the
fellowship is not only a matter of eating and drinking but always involves teaching and preaching,
as exemplified by Jesus. 182 (Acts 2:42) Whenever Jesus was invited by people, he brought the
message to the attendees. (Mk. 2:15-17; Lk. 10:38-42; 19:1-10) Accordingly, the early church
members had a time to pray in their house fellowship, as indicated in verse 42. It was not strange
to have prayer time while they had fellowship because there was a time of teaching and preaching
which then connected to prayer requests and prayer time. Anderson says that “Prayer bounds
Christians with God and with each other like nothing else.”183 This meant that the fellowship was
not only for having a connection with believers through breaking bread but also for having an
interaction with God by preaching, prayer and worship. For that reason, it is natural that the
fellowship is understood as not only breaking bread as a normal meal but also as a communion.
The reason the fellowship exists is that “God the Father through Jesus Christ, the Son, and by/in
the Spirit has established in grace a relation (a “new covenant”) with humankind.”184 Through the
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fellowship, Christians remembered the greatest Commandments “love God and love neighbors”.
That is why the Jerusalem church members listen to the Word, break bread, have communion,
have prayer time, worship God, and share their possession for the poor whenever they have a
fellowship. The fellowship makes the church strong by proving the authenticity of their faith.

iii. Sharing possessions
The result of faith in Christ was that believers begin to share their own possessions to serve
others who are in need. (Acts 2:44, 45; 4:32-37) This was not a requirement to be a Christian or to
be a member of a Jerusalem church. Unlike the Qumran community who require for people to
surrender their own possessions to be a member, the Jerusalem church members voluntarily
handed over what they had to the poor.185 In the passage of chapter two, there are two kinds of
sharing: sharing with ownership (v. 44) and giving up the ownership (v. 45). Verse 44 says that
“they held all things in common.” The commentary explains that “they remained owners of their
property while being willing to use their possessions for the common good.”186 On the other hand,
as shown in verse 45, some of the church members sold their properties and contributed to the
believers who were in need. The early church members’ behavior coincided with Jesus’ teaching
to love one’s neighbors (Matt. 22:39; Lk. 10:37) and to store treasures in heaven not on earth.
(Matt. 6:19-20)
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Sharing the possession with needy church members was not an accidental event but rather
a response to salvation. On that account it happened continually wherever a church exists. The
book of Acts shows another example of sharing possession. The church in Antioch offered
financial assistance to the Jerusalem church, which suffered from severe famine at the time of
Claudius (A.D. 41-54).187 (Acts 11:27-30) To serve other believers is related to the teaching of
Jesus of loving others (Matt. 19:19; Lk. 10:25-37) and is also connected to the matter of loving
God. Jesus clearly mentioned that “when you did it to one of the least of these brothers and sisters,
you were doing it to me.” (Matt. 25:40) This describes the identity of the body of Jesus Christ:
connecting with each other to care and support the weaknesses of others but also with the head of
the body, Jesus Christ, to do what He wants.

iv. Evangelism
While there are many definitions of evangelism, David J. Bosch gives a simple yet indepth definition, “Evangelism is calling people to become followers of Jesus.”188 Regardless of
the depth and simplicity of these definitions, none of them have gone astray from the common
elements of evangelism. This is due to the fact that the term, “evangelism”, comes from the Bible
and the origin of the term helps give a clear understanding of the word.
Even though the English term “evangelism” is rooted in the Greek word “εὐαγγελίζω”
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(euangelijo) from the New Testament,189 the English Bible does not have the word “evangelism”
or “evangelize” with the exception of “evangelist” which appears three times: Acts 21:8; Eph.
4:11; 2 Tim. 4:5.190 “εὐαγγελίζω” is usually translated as “to preach, proclaim”191 or “to preach
the good news.”192 These interpretations show the definition of “εὐαγγελίζω” clearly: “I bring
good news, preach good tidings, with or without an object, expressing either the persons who
receive the good news or the good news itself (the good news being sometimes expressed as a
person).”193 When the term “εὐαγγελίζω” is analyzed, the meaning of the word is revealed more
easily. “εὐαγγελίζω” consists of two parts: “εὐ” and “αγγελίζω”. The prefix “εὐ” means “good” or
“well” and “αγγελίζω” is defined as “announce” or “herald”, so the term can be translated as
“sharing the gospel” or “preaching the gospel.” It is not a presumptive work because the Greek
“εὐαγγέλιον”, Gospel, has the same root as “εὐαγγελίζω.”194
There is another Greek word in the New Testament that has a similar meaning and can be
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understood as evangelism: “κήρυγμα” (kerigma). The word “κήρυγμα” is from the verb
“κηρύσσω” (kerusso).195 The Greek “κήρυγμα” is also translated as preaching or proclamation in
the New Testament, same as “εὐαγγελίζω.” 196 “κήρυγμα” generally implies the meaning of
preaching or proclamation of the Gospel directly or indirectly. 197
The disciples understood the meaning of evangelism, what it implied, and what they needed
to do for it. On that account, they did not hesitate to preach the gospel in public. They knew that
evangelism was not only given to disciples but also to all believers and they consequently taught
the gospel to new believers. (Acts 4:31; 6:8-7:53; 8:4, 5) Despite the lack of evangelical strategies
or training programs for sharing the gospel, the Bible still portrays their active ministry work:
preaching in public and personal evangelism and also sharing the gospel spontaneously.198

1) Public Preaching199
After Peter started the Jerusalem church in Acts 2:14-36, public preaching was the most
powerful weapon of evangelism in the church. There are several public sermons in Acts. Peter
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preached in a public place whenever he had a chance. For example, in chapter three, Peter preached
in the temple area when he healed the crippled. (Acts 3:12-26) He also preached twice in front of
religious leaders. (Acts 4:5-12; 5:29-32) Stephen, a leader of the Jerusalem church, also preached
in public. (Acts 7:2- 53) Although Paul was not a member of the Jerusalem church, he was sent by
the Antioch church as a missionary with Barnabas. (Acts 13:1-2) Paul’s evangelism was wider
than that of other disciples or Christians and he visited many places to share the gospel. One of his
particular preaching and evangelical methods was visiting the Synagogue and preaching among
the Jews. 200 (Acts 13:14-42; 17:2-4, 10, 17-31; 18:4, 19; 19:8)

2) Personal Evangelism
The Jerusalem church did not send people out to share the gospel. However, the disciples
and leaders knew that the good news should be proclaimed to everyone personally or publicly.
Jewish religious leaders did not want the disciples to preach and share about Jesus, (Acts 4:1-2)
but the disciples still preached and taught Jesus everywhere. After Stephen’s death, the Jerusalem
church was under persecution from the Jews, so the church members became scattered throughout
many areas. However, they reached out and shared the gospel as often as possible. (Acts 8:4) Philip
was a leader of the Jerusalem church. When he moved out to Samaria, he preached and shared the
gospel among Samarians. (Acts 8:5-25) He was also led by the Holy Spirit to the desert and it was
there that he met an Ethiopian eunuch to whom he taught about Jesus and baptized. (Acts 8:26-39)
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These two types of evangelism in the book of Acts clearly explained that evangelism was
the nature of the church and something that Christians should spontaneously do throughout their
lives so that people can meet Jesus as their Savior and Lord of their life.201

3) Sending missionary
The first century church was involved in evangelism more than public preaching and
personal evangelism: sending missionaries out of town where the church members cannot reach
out to preach the gospel directly. The church of Antioch was the example of the missional church
that sent Paul and Barnabas as missionaries. (Acts 13:1-3) It is clear that sending the missionaries
was not an accidental event, but the result of their prayer to seek God’s will. The church was led
by the Holy Spirit to preach the gospel to the end of the world, as Jesus had commanded.202 The
members of the Antioch church experienced the Great Commission of Jesus in Matt. 28:17-20
because the church was planted not only by Diaspora Jewish Christians who left Jerusalem from
the persecution but also from some Greeks who received the gospel from the people of Cyprus and
Cyrene. (Acts 11:19-21) The Antioch church had a better position to understand the Great
Commission than the Jerusalem church. The Jerusalem church members, who were mostly Jews,203
hardly understood the Great Commission so that they could not even imagine spreading the gospel
among gentiles. Then, whenever the Jerusalem church had news that the Holy Spirit came upon
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the gentiles and that the gentiles converted to Christians, the church sent the people to check the
fact. (Acts 8:14; 11:1, 22) There, the Antioch church saw the work of the Holy Spirit that was
fulfilling the Great Commission among them. They preached the gospel and taught the Word of
God and they saw people coming to Christ. Verse 21 clearly mentioned that the result of great
conversion was from the power of God. Through this experience they could understand the
meaning of the Great Commission.
If the coming of the Holy Spirit was the beginning of the Great Commission, which was to
Jerusalem and Judah, the persecution was the beginning of the second step of going to Samaria.
The dispatching of the missionaries, Paul and Barnabas, was then the opening of the third step to
go to the end of the world. In those three significant events, the Bible emphasizes that the Holy
Spirit led the steps to the fulfilling of the gospel. (Acts 2:1-4, 17-18, 33; 8:17, 26, 29, 39, 13:2)
Thus, as shown by the Bible, while the Antioch church members did not go to the end of the world
to share the gospel, they reached out to the world with the gospel by sending missionaries.

v. Holiness
The practicing of Jesus’ teaching was not only a matter of doing ministries but also a matter
of the church members possessing internal holiness. As much as the epistles focused on false
teachings and serving others who were in need financially and spiritually, it also emphasized the
holiness of church members morally because the Christian is called to be holy.204 (1 Cor. 1:2) Jesus
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taught the moral holiness and he indicated the higher standard of moral conception (Matt. 5:2122; Mk. 7:17-23) because it was a matter of a relationship with God. J. C. Ryle defined holiness
as “the habit of being of one mind with God, according as we find His mind described in Scripture.
It is the habit of agreeing in God’s judgment-habiting what He hates-loving what He loves-and
measuring everything in this world by the standard of His Word.”205 Furthermore, holiness is the
nature of God and human beings are created by His image (צֶ לֶם, tselem) after His likeness (דְּ מּות,
demuth). Wayne Grudem explains the meaning of God’s image and likeness by stating that it does
not imply the completing meaning as many theologians suggest, but that it has a simpler meaning
of “like God and to represent God” as the first recipients understood.206 The reason why he has a
simple understanding of it is that
“the rest of Scripture fills in more details to explain this. In fact, as we read the rest
of Scripture, we realize that a full understanding of man’s likeness to God would
require a full understanding of who God is in his being and in his actions and a full
understanding of who man is and what he does. The more we know about God and
man the more similarities we will recognize, and the more fully we will understand
what Scripture means when it says that man is in the image of God. The expression
refers to every way in which man is like God.”207
However, the sin has affected the image of God negatively so that men cannot be like God and
men can no longer reflect God’s holiness.208 It indicates that men cannot restore the image of God
by men’s efforts or abilities and for that reason God sent His only begotten Son Jesus Christ to
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redeem and restore it. It also means “we can, even in this life, progressively grow into more and
more likeness to God.”209 This implies that every Christian needs to spare no efforts to mature
spiritually and to be like God. Gordon T. Smith describes this fact, “Our vision of Christian
maturity must include a doctrine of holiness that accounts for the interplay between the individual
person, called to maturity in Christ, and the church, which is also called to grow up in Christ.”210
It is not possible to be holy like God and keep the holiness of God in a believer’s life because it is
not given by “human effort but response to the call and enabling of God”. 211 The holiness is
revealed through the morality in Christian life because moral law came from God and morality is
the part of the relationship with God. 212 Every believer is called to be holy which is based on the
new relationship with God and the calling to be holy leads the believers to have a different
conception of morality than non-believers. Whenever Paul mentioned the immorality in his letters,
it is related to faith. Rom. 1:26-32 describes a life that does not belong to God. Rom. 13:12-14
says Christians should not follow the lifestyle and pattern of unbelievers who belong to the
darkness. 1 Cor. 5:1-13 and 6:9-20 address that every believer needs to avoid sexual immorality
and not associate with evil doers. 2 Cor. 12:19-21 mentions Paul’s warning of sins in the church.
In Gal. 5:19-21, Paul presents all kinds of sins which are caused by following a sinful nature. Paul
also describes the behaviors of unbelievers (Eph. 4:19; Col. 3:5-9) and what is not a suitable
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behavior of believers. (Eph. 4:29; 5:3-7) The reason why Paul mentions all kinds of immorality in
his letters is that immorality comes from the sinful nature and it destroys the relationship with God
so that it makes the church weak. (Rev. 2:14, 20) To keep the holiness is the way to obey Jesus’
teaching and the way to keep a church healthy.

d. Pastors
The Apostle Paul wrote several letters named “the pastoral epistles”:1 Timothy, 2 Timothy,
and Titus. These letters were addressed to the pastors of churches to build their ministry firmly on
the truth. Even though the letters were personal, they were also meant for the church as Paul knew
that a healthy pastor was one of the key elements for the healthy church. There are several healthy
pastor’s roles that appear in Paul’s letters.
The most essential role of the pastor is the discernment of truth from false teaching; this is
closely related to the teaching ministry of pastors. (1Tim. 1:3-4; 2 Tim. 2:15) In the book of Acts,
this pastoral role is described as feeding and shepherding God’s flock. Paul encourages the elders
of the church of Ephesus to “feed and shepherd God’s flock-his church.” (Acts 20:28) Paul’s
statement is reminiscent of the conversation between Jesus and Peter in John 21 but the meaning
of feeding and taking care is not clear in the chapter.213 However, the meaning of feeding and
shepherding is clear and chapter 21 aids in the understanding of this passage. Paul compared the
false teaching to vicious wolves and warned the church about false teaching and its ultimate
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purpose: destroying believers. (Acts 20:29-30) For that reason, Paul stressed the point that Timothy
and Titus should remember Paul’s teaching (2 Tim. 3:14) and know what false teaching looks like.
George W. Knight III arranged the false teaching into categories from the pastoral epistles;
“The false teachers are characterized by an interest in myths (1 Tim. 1:4; 4:7; Tit.
1:14; 2 Tim. 4:4) and genealogies (1 Tim. 1:4; Tit. 3:9), a concern with the law or
a Jewish orientation (1 Tim. 1:7; Tit. 1:10, 14; 3:9), an interest in “antitheses” that
they identify as “knowledge” (1 Tim. 6:20), a tendency toward controversy,
argumentation, and speculation (1 Tim. 1:4, 6; 6:4, 20; Tit. 1:10; 3:9; 2 Tim. 2:14,
16, 23), deceptiveness (1 Tim. 1:19, 20; Tit. 1:15, 16; 2 Tim. 2:16, 19; ch. 3), and
a desire to get material gain by means of their teaching (1 Tim. 6:5; Tit. 1:11; 2
Tim. 3:2, 4).”214
The first century churches faced many challenges regarding what they believed because of several
reasons. Firstly, the church was located among religious cultures of Jews and Greek pagan
believers, whose beliefs directly contradicted that of Christianity. For example, Jewish legalism
disturbed Gentile believers by stating that following the law of the Old Testament was a
requirement for salvation, much like circumcision was required for all Jewish men. (Acts 15:5)
Furthermore, Jewish tradition broke the unity of the body of Christ by the prohibition of fellowship
between Jewish believers and Gentile believers. (Gal. 2:11-14) Polytheism was also a dangerous
factor that contaminated Christianity. (Acts 17:16-34; 1 Cor. 15:12) Secondly, the early church
Christians lived among secular cultures which were related to idolatry. The early church members
were tempted by moral hazards, such as sexual immorality. (1 Cor. 6:9) Thirdly, the church did
not have the Word that Jesus taught. This was the cause of many false teachings that were
proclaimed as truths by false teachers. (Gal. 1:6-9; 4::9-10; Phil. 3:2; Col. 2:8, 16) Paul wrote the
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letters to the church to teach the truth and correct the false teachings and consequently, admonished
people to read his letters carefully and pass them on to other churches. (Col. 4:16)
The second role of the pastor is to appoint some church members to the leadership: elders
and deacons who can participate in teaching and governing while also serving as exemplary figures
to the church members. (1 Tim. 3:1-13; Tit. 1:5-9) A church leader’s duty is to teach the truth as a
teacher and to govern the church in administration and finance. While it may seem like the
responsibilities are divided by the positions, the Bible says that the leaders should take all
positions. For example, Stephen was called as a deacon to take care of the distribution of finance,
but he also preached the gospel in public. (Acts 6:1-10) Phillip was also one of the deacons, but
he preached the gospel and taught like a pastor and missionary. (Acts 8:1-40) Aquila and Priscilla
were not ordained ministers but they taught in ministry when the occasion demanded them to do
so. (Acts 18:24-26) Thus, teaching and administration are important in keeping the unity of church.
When there are problems in the teaching, the church falls into a heresy,215 and when administration
is not handled well, it could be the cause of tension among members. (Acts 6:1-2) This proves that
leadership in the church is important both spiritually and practically to keep the church in health.
The third role of the pastor is staying true to the gospel, (1 Tim. 1:18; 6:12; 2 Tim. 3:14)
protecting the gospel, (2 Tim. 1:14) and preaching the gospel. (2 Tim. 4:2) This role makes a
distinction between a secular assembly and the church. A secular assembly does not require their
leaders and members to devote their whole lives, but the church does. The leader of the church
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needs to have faith in Jesus Christ who is the head of the church and the reason for the church.
Faith is not only a matter of leading people; it is also a matter of living what the leader himself
teaches and guides as he is also a follower of the Head, Jesus. Remaining in the Gospel and
protecting its teachings relate to preaching the gospel. When Paul says to Timothy to remain in the
Gospel in 2 Tim. 3:14, the passage leads to Paul’s preaching of the gospel, his way of remaining
in the Bible. (2 Tim. 4:2) In the first chapter of 2 Tim. Paul addresses that he lives for the gospel
before he asks Timothy to guard the gospel. (2 Tim. 1:11-14) Paul urges Timothy to fight the good
fight, one in which the gospel that is preached and proclaimed among the lost is pure and authentic.
Paul clearly, broadly, and directly challenges Timothy to preach the gospel at all times, whether
in season or out of season. (2 Tim. 4:2) Preaching the gospel is an obvious role of the pastor. Paul
invites Timothy to suffer hardship with Paul as a good soldier of Christ Jesus (2 Tim. 2:3) as Paul
himself experienced hardship as a result of of preaching the gospel. (2 Tim. 2:9-10)

e. Spiritual growth of members
If any church has members who are growing in spirit it is a sign that the church is healthy.
Apostle Paul pointed out the positive consequences of spiritual growth many times in his letters.
In First Thessalonians, Paul was proud of the Thessalonians church because their spiritual growth
influenced other churches in Macedonia and Achaia. (1 Thess. 1:5-10)
In the epistle of Philippians, Paul says to “continue to work out your salvation.” (Phil. 2:12)
Many commentaries interpret this passage as personal spiritual growth even though the meaning
should be considered within the context of the passage because it indicates a growth in the
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relationship with other believers in the church.216 In the letter to Colossians, Paul described the
result of receiving the gospel that makes the believers of Colossae church grow and bear fruits as
the gospel had done to others. (Col. 1:6) For that reason, Paul kept praying for their continuous
spiritual growth. (Col. 1:10) This was not only his prayer point but also his purpose of ministry
and mission. (Col. 1:28) In Ephesians, he clearly maintains that the duty of the Apostles, the
prophets, the evangelists, the pastors and teachers is “to equip his people for works of service, so
that the body of Christ may be built up until we all reach unity in the faith and in the knowledge
of the Son of God and become mature, attaining to the whole measure of the fullness of Christ.”
(Eph. 4:11-13, NIV) He stresses the point again in 15 and 16 “Instead, speaking the truth in love,
we will grow to become in every respect the mature body of him who is the head, that is, Christ.
From him the whole body, joined and held together by every supporting ligament, grows and builds
itself up in love, as each part does its work.” Paul’s desire of mission appears in Second Corinthians
“Neither do we go beyond our limits by boasting of work done by others. Our hope is that, as your
faith continues to grow, our sphere of activity among you will greatly expand.” (2 Cor. 10:15)

The Islamic Community Ummah ()األمة اإلسالمية
Jordanian Christians live among Muslims in an Islamic society so even if they do not want
to be confronted with any kinds of religious issues, they are exposed to Islamic influence. Islam
has a conception of religious community, Ummah ()أمة, much like Christianity has the church.
They do not deny that their conception of Ummah ( )أمةcomes from the community of Jews and
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Christians’ church even though they think the original conception of community is corrupted.217
Muslims believe that the Ummah ( )أمةstarted from Adam.218 Because Jordanian Christians live
among Muslim neighbors and share a common source of community, it is possible that the Islamic
concept of Ummah ( )أمةcould impact the Christian’s view of the church. Therefore, it is necessary
to understand the Ummah ( )أمةto distinguish the church from it.

A. The meaning of the Ummah ()أمة
Though the term Ummah ( )أمةis commonly known as the Islamic community, it has various
meanings and complicated conceptions. The Arabic term Ummah ( )أمةhas numerous meanings as
stated in the Arabic dictionary, such as “nation, people, generation, and community.”219 Another
definition is “ethnical, linguistic or religious bodies of people who are the objects of the divine
plan of salvation.”220 The Quranic dictionary presents numerous definitions of the term Ummah
( )أمةbecause in the Quran it appears in diverse contexts. 221 The dictionary defines it as the
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following:
“(1) A way, course, mode or manner of acting or conduct; (2) a rule of life or
conduct; (3) religion; religious persuasion; (4) obedience to God; (5) the
followers of a particular religion; (6) a people to whom a Prophet is sent whether
believers or unbelievers; (7) a nation; a people; a race; a tribe; a collective body
of men; (8) a generation of men; or people of one time; (9) the creatures of God;
(10) a righteous man who is an object of imitation; one who follows the true
religion; (12) one who is known for goodness; (13) a man combining all good
qualities; (14`) a learned man who is singular in his learning; (15) one who has
no equal. : Abraham was indeed a paragon of virtue, obedient to Allah (16:121);
(16) stature; : Verily, he is beautiful in respect of stature or as regards stature;
(17) a time; a period of time; a while.”222
There are several theories of the origin of the term Ummah ()أمة. Firstly, some scholars believe
that the word Ummah ( )أمةis from the Arabic root “(امum)” which means “a mother.” Secondly,
other scholars assert that the origin of the term is from “( امامimam)” that means “a leader” or
“Imam.” Thirdly, some other scholars insist that the term Ummah is from the Hebrew word “”אֵ ם
(em) which means “a mother, stock, race and community.”223 Lastly, some scholars reveal their
opinion that the term Ummah ( )أمةis from Sumerian as it influenced Hebrew, Aramaic, and
Akkadian. 224 Even if there are many opinions of the origin of the word “Ummah ( ”)أمةthe
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conception of it has been developed through history.

From pre-Islamic period to the early Median ( )المدينةperiod
It is an undeniable fact that the word Ummah ( )أمةexisted in pre-Islamic period. The word
without a doubt means a community, both in the sense of religion and a general conception of
tribal community.225 However, it implies a certain conception of religion.226 At that time, people
perceived that the community was their identity and that its function was protection.227 Since Islam
arose by Muhammad, the conception of the Ummah has changed as time went on. The time of
Hijra (هِجْ َرة, migration) was an especially significant point of change in Ummah’s conception. The
meaning of Hijra ( ) ِه ْج َرةis not only migration but also the meaningful event of Muhammad’s
migration from Mecca ( )مكةto Yathrib ()يثرب228 known as the Medina ( )المدينةin 622 A.D. In Islam,
the life of Muhammad is classified into the pre-Hijra ()قبل الهجرة, the life of Mecca (( )مكة570 A.D.
– 622 A.D.) and the post-Hijra ()بعد الهجرة, the life of the Medina.229 (622 A.D. – 632 A.D.) For
that reason, the second Caliph Umar Ibn-Al khattab ( )عمر بن الخطابapplied the Hijra ( ) ِه ْج َرةyear
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in 622 A.D. as the first year of the Islamic calendar (or Hijra Calendar,  )التقويم الهجريduring his
leadership in approximately 638 A.D.230
During the time of Mecca ( )مكةand the early Medina ()المدينة, Muhammad did not indicate
that the Ummah ( )أمةwas only for Muslims. Instead, he accepted those who had faith in one God
in his Ummah ()أمة. The early document, the Constitution of Medina, which was written right after
Hijra ( )هِجْ َرةin 622A.D., mentioned Jews and Christians directly and indirectly as a member of the
Ummah ()أمة. The article 20 and 58 says,
“Article 20. Non-Muslim minorities (Jews) have the same right of life protection
(like Muslims) A Jew, who obeys us (the state) shall enjoys the same right of
life protection (as the believers do), so long as they (the believers) are not
wronged by him (the Jews), and he does not help (others) against them.”231
“Article 58. The basic constituent members of this document and their
associates shall possess the equal constitutional status The Jews of Aws (one of
the basic constituent members of this document) and their allies shall possess
the same constitutional status as the other parties to this document, with a
condition that they should thoroughly sincere and honest in their dealing with
the parties.”232

There were two reasons for Muhammad treating Jews and Christians as a member of
Ummah ()أمة. The first reason was that Muhammad had a positive perception of Christians. In the
Mecca ()مكة, Muhammad did not have a big and strong Ummah ()أمة, and his preaching, which was
one of monotheism, and his prophethood were rejected by local people. On that account, he sent
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some of his followers to Ethiopia to flee from the persecution and before long he too escaped from
Mecca ( )مكةto avoid the persecution from the locals who were polytheists. When Muhammad sent
his followers to Ethiopia to escape from the persecution of the Meccan (مكى, Makki), they were
treated well by Christians.233 When they later joined Muhammad in the Medina, they reported how
Christians had welcomed them. In addition to having received positive treatment by Christians,
Muhammad needed allies to build a bigger Ummah ()أمة.234 As mentioned above, Muhammad and
his followers were of a smaller number, so they had to choose a proper strategy to enlarge their
Ummah ()أمة. In the Medina ()المدينة, there was quite a big group of Jews and Christians and they
had a common religious conception of one God. That was why Muhammad made the Constitution
of Medina ( )المدينةwhich, rather than serving as a constitution, was more of an agreement between
the clans of Medina ( )المدينةand Muhammad.235

From mid-Medina to post-Muhammad
In the Medina ()المدينة, Muhammad settled down quickly and enlarged the Ummah ()أمة
through an attack on the pagans of Medina ()المدينة. As the Ummah ( )أمةstrengthened, the character
of Ummah ( )أمةbecame more focused on Islam.236 The community formed gradually with distinct
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rituals and practices, bringing conflict with Jews and polytheists.237 Even though the Ummah ()أمة
was formed more like a religious community of Islam, Muhammad had a conception of it in two
aspects: a political and religious community. The reason was that even if the foundation of the
Ummah ( )أمةwas religious, it was built on the socio-political community conception to protect
people and give an identity, as proven by the Constitution of Medina.238
After Muhammad died, the successors of Muhammad, Caliph ( )خَليفةtook the place of the
Ummah( )أمةas a leader and governor.239 The role of the Caliph ( )خَليفةplaced less of an emphasis
on religious responsibility and more on the duty as the state governor. 240 The Ummah ()أمة
developed more like a state of Islam as time went by and the title of Caliph ( )خَليفةdemanded
political authority and leadership, allowing the Caliph ( )خَليفةto build and extend the Ummah
()أمة.241 After Muhammad died, the Ummah ( )أمةexpanded the territory not only into the Middle
East but also into North Africa under the authority of Caliph ()خَليفة.242 On the other hand, the leader
of Ummah ()أمة, Caliph ()خَليفة, could not ignore the religious matter in order to sustain the unity
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of the Ummah ( )أمةreligiously. Muhammad established the Ummah ( )أمةon the grounds of Islamic
faith and laid down a solid foundation as a state by comprising a union of allies especially in the
Medina. In other words, the role of Muhammad was establishing and making the foundation of the
Ummah ( )أمةsecure as the form of the religious state. Building on top of Muhammad’s foundation,
the four Caliphs ( )الخلفاءfostered the growth of the Ummah ( )أمةand developed it solidly.
After the last Caliph stepped down from the leadership of the Ummah ()أمة, several Islamic
empires came into formation until the Ottoman empire perished twelve thousand years later.243
The Ummah ( )أمةas the empire had a steadier character of religion and state. One article describes
the Ottoman empire’s leadership, “the Ottoman sultan was also the caliph or khalifah of the
Muslim world …… According to Islamic law, the most important and basic duty of a Muslim
ruler, particularly a caliph, was to maintain Islamic law throughout the empire – the shari’ah.”244
The Islamic empire wove religion and politics into the Ummah ( )أمةthrough history, making them
inseparable. Lewis says that “In classical Islamic history there could be no clash between pope and
emperor, since the caliph, the titular head of the Islamic state and community, combined in himself
both political and religious though not spiritual authority.”245
Even though nationalism has risen amongst the Muslims since the Ottoman empire
disappeared in history, the modern conception of the Ummah ( )أمةhas not changed since the era
of Muhammad and the era of Caliph. For example, many Islam countries’ constitutions are based

243

Umayyad Empire (661-750 AD), Abbasid Empire (750 – 1258), and the Ottoman Empire (1300-1922).

Firas Alkhateeb, “Islam and the Ottoman Empire,” Lost Islamic History, November 20, 2012, accessed
March 21, 2018, http://lostislamichistory.com/islam-and-the-ottoman-empire/.
244

245

Bernard Lewis, Islam and the West (New York, NY: Oxford University Press, 1993), 4.

76

on the Sharia ( )شريعةlaw which is founded on the Quran.246 Their law, religion, and culture are
mingled as Ummah ()أمة.

B. Oneness of the Ummah ()وحدة األمة
The oneness or unity is the fundamental intention of the Ummah ()أمة. Muslims have a clear
understanding that the Ummah ( )أمةshould keep the unity as commanded by the Quran, “And hold
firmly to the rope of Allah all together and do not become divided. And remember the favor of
Allah upon you - when you were enemies and He brought your hearts together and you became,
by His favor, brothers. And you were on the edge of a pit of the Fire, and He saved you from it.
Thus, does Allah make clear to you His verses that you may be guided.” (Surah 3:103, Sahih
International Version) Berggren described the purpose of the Ummah ( )أمةas “to reflect God’s
oneness and indivisibility (tawhid) on Earth, and to serve as the vehicle for realizing God’s will
on earth.”247 Therefore, the mission of the Ummah ( )أمةis to apply the oneness of Allah ( )للاin
every side of their lives and to make people submit to the oneness of Allah ()للا. One Islamic studies
scholar, Maqboo Hassan, says that “The unity of Muslim Ummah is possible only under the flag
of Towheed. Allah Almighty also commands the Muslims to observe patience and retain unity
among them by following the principles of piety and brotherhood as well.”248 When Muslims
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comprehend the mission of the Ummah ( )أمةpassively, they try to protect it from political or
religious attack.249 On the other hand, when they understand it actively or extremely they assail
people or nations by force of arms, which they refer to as the Jihad (جهاد, holy war).
The Muslim community, the Ummah ()أمة, has a similar origin and conceptions with the
church. However, the Ummah ( )أمةis far different from the church in several essential points.
Firstly, the Ummah ( )أمةdoes not have a connection with Allah ( )للاeven though it is essentially a
religious community. Faith is necessary to be a part of the Ummah ( )أمةbut it does not mean that
the Ummah ( )أمةor its members have an intimate relationship with Allah ()للا. Secondly, the
Ummah ( )أمةis not an organic community as the church is the body of Christ. Consequently, each
member of the Ummah ( )أمةis not connected as an organ of the community. They are a religious
brotherhood in religion or political compatriots. Thirdly, the Ummah ( )أمةis intended to be the
visible and present community on earth. Therefore, the Ummah ( )أمةis not meant to be the vital
living connection between believers from all generations and between those on earth and in
heaven. Lastly, the Ummah ( )أمةis not a community of love but rather a community of justice,
which is how they maintain the community in a Quranic manner.250
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C. The influences of Ummah ( )أمةamong Christianity
The Ummah ( )أمةas the Islamic community is infiltrated into Christianity in many ways.
There are two issues that need to be considered that are directly related to the church’s healthiness.

Language of greetings
The Britannica Encyclopedia states that the Arabic language “is the language of the Qurʾān
(or Koran, the sacred book of Islam) and the religious language of all Muslims. Literary Arabic,
usually called Classical Arabic, is essentially the form of the language found in the Qurʾān, with
some modifications necessary for its use in modern times; it is uniform throughout the Arab
world.”251 Along with the majority of the Muslim population in the Middle East who use Arabic
as the means of their daily communication, a small population of Arab Christians also use Arabic
in their everyday lives. Language is not only a way of communication but also a means of religious
expression. William Downes asserts that “These contents find linguistic expression in the
multiplicity of genres of language use in situations in which they are communicated and used in
religious practices and in religiously motivated everyday actions in the life of the community.”252
As defined earlier on by the Encyclopedia, the Arabic language also contains religious meanings
and intentions that may or may not be perceived by the people. Even Arab Christians use the
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Arabic language as their mother tongue, not considering the fact that elements of their language
have Islamic meanings. Two expressions are good examples to show that Arabic contains a certain
Islamic conception that are used by Christians as well as Muslims: علَ ْيكُم
َ س ََل ُم
َّ  اَلand إن شاء هللا

i. علَ ْيكُم
َ س ََل ُم
َّ ( اَلassalāmu ʿalaykum, “Peace be upon you”)
The greeting “علَ ْي ُكم
َ ( اَلس ََّال ُمassalāmu ʿalaykum, Peace be upon you)” is the most common
expression used by Arabic people numerous times throughout their day. This greeting is used when
people meet someone and when people go into a building or shop that already have people in them.
Arab Christians also use the same expression as their greeting.253 However, this simple expression
implies the faith of Muslims and it contains a powerful Islamic message.254
Firstly, the greeting is the sign of the unity of the Ummah ()أمة.255 The term “( سالمsalaam)”
is one of the most significant words in Islam. Unity is the key nature of the Ummah, and “ ”سالمis
the way to keep the unity of Ummah ()أمة. “ ”سالمhas a meaning of “peace” and it also the root of
the term Islam ()اإلسالم. 256 For that reason, among Islamic scholars there are some different
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opinions about initiating a greeting “علَ ْي ُكم
َ  ”اَلس ََّال ُمbetween Muslims and non-Muslims. One group
of scholars assert that Muslims cannot say “علَ ْي ُكم
َ  ”اَلس ََّال ُمto non-Muslims first because it is “meant
for greeting is among the peculiarities of this Ummah of Prophet Muhammad···· Allah has given
my Ummah three things that were not given to any other Ummah before me: saying salaam, and
it is the greeting of the people of Jannah (Paradise).”257 Muslims continually confirm their oneness
of the Ummah ( )أمةand encourage each other to keep the unity by exchanging the greeting “ اَلس ََّال ُم
علَ ْي ُكم
َ .”
Secondly, the greeting is the prayer of Muslim.258 Aisha Stacey explains the meaning of
علَ ْي ُكم
َ  اَلس ََّال ُمby stating “[it]is in fact an invocation whereby one asks God to grant protection and
security to his fellow Muslim brother. This greeting encourages believers to be a worldwide
community unencumbered by tribal or nationalistic loyalties and bound together by peace and
unity.”259 They seek to be protected not only from human enemies but also from ones that are
spiritual.260 According to the article “Greeting Patterns in Jordanian Arabic,” the phrase “ اَلس ََّال ُم
علَ ْي ُكم
َ ” is the religious greeting which is the short form of “( السالم عليكم ورحمة للا وبركاتهassalamu
alaikum warahmatul llahi wabarakatuh, may the peace, mercy, and blessing of Allah be upon
you).”261 This greeting expression is a benediction of peace which is asking peace from Allah and
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following the way of the prophet Muhammad.262
Thirdly, the greeting is the practice of Islam’s belief. 263 Muslim’s understanding of the
salvation is that good deeds should be heavier than sins (evil or bad deeds) in a Muslim’s life.
Quran says that “And those whose scales are heavy [with good deeds] - it is they who are the
successful. But those whose scales are light - those are the ones who have lost their souls, [being]
in Hell, abiding eternally. The Fire will sear their faces, and they therein will have taut smiles.”
(Surah 23: 102-104, Sahih International version) Aisha Stacey says that “Making that small effort
to greet others in this manner at every opportunity increases rewards. Each time a believer says
the words Assalam Alaikum or responds to this greeting, his bank of good deeds is increased.”264
Even though Muslims do not purposefully express the greeting words to earn rewards, they still
expect the rewards unconsciously.

ii. ( إن شاء هللاin sha allah, If God wills)
( إن شاء للاin sha allah) is also the most common expression among Muslims and Christians
in the Middle East.265 The simple meaning of the expression is “If Allah wills or Allah’s willing.”
The website of Oxford Islamic Studies Online explains the conception of the expression as “If God

India 12 (November 11, 2012): 421-5.
262

Crow, Ibid., 181-2.

263

Stacey, Ibid.

264

Ibid.

265

Bourke, Ibid.

82

wills. Used in statements of what one hopes will happen in the future, reminding the believer that
nothing happens unless God wills it and that only what God wills will happen. Demonstrates the
belief that God’s will supersedes human will. Common phrase in everyday speech.” The
expression  إن شاء للاpoints out the authority of Allah which works and maintains control over men’s
ability. Asma Arshad says that “Determining to do something in the future should always be
attributed to the Will of Allah, Who is the Knower of the Unseen and Who Alone Knows what
was and what is yet to happen and what is not to be.”266 Even though this expression is commonly
misused among Muslims or avoided altogether, 267 it is hard to deny that the expression contains
the Islamic belief of Allah as one who has the authority to control the world and history. This is
because the phrase itself is directly from the Qur’an. It says that “And never say of anything,
“Indeed, I will do that tomorrow,” Except [when adding], “If Allah wills.” And remember your
Lord when you forget [it] and say, “Perhaps my Lord will guide me to what is nearer than this to
right conduct.”” (Surah 18:23, 24) Therefore, the expression is the confession of Muslims that
Allah has the authority to control the world and one who confesses it is submitting to the will of
Allah.

Avoiding evangelism
Evangelism is one of the barometers of a healthy church. Browning describes the
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relationship between evangelism and church health, “If a church is not intentional about reaching
out, Christian community can easily become an end in itself instead of a means to an end. Our
mission holds us accountable for not letting this happen.”268 The Ummah ( )أمةaffects Christian’s
evangelism, especially through the legal issue. As mentioned before, Jordan’s constitution is based
on the Islamic law Sharia ( )شريعةand it does not allow conversion from Islam to Christianity. The
UN Refugee Agency explains that
“under the constitution, issues pertaining to personal status, including religion,
marriage, divorce, child custody and inheritance are under the “exclusive
jurisdiction of religious courts” and that Muslims are “subject to the jurisdiction
of [S]haria courts.” Sources state that Sharia law bans conversion from Islam to
another religion, and that converts from Islam are still “considered Muslims and
generally regarded as apostates.” Furthermore, such converts from Islam are not
recognized as “falling under the jurisdiction of their new religious community’s
laws.””269
Officially, the Jordanian government provides religious freedom as stated in Article 14 of the
constitution, “The State shall safeguard the free exercise of all forms of worship and religious rites
in accordance with the customs observed in the Kingdom, unless such is inconsistent with public
order or morality.”270 However, the freedom of religion is under the interpretation of Sharia ()شريعة
and it does not allow a conversion from Islam to any other religions. The conversion brings
difficulties to not only the convert but also the converter. According to the report of the UN
Refugee Agency, an American pastor was deported from Jordan in 2014 because he worked among
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Muslim refugees.271 But the convert has more pressure from the family, the community, and the
government. The convert is “encountering social ostracism, threats, and physical and verbal abuse
from their families and religious leaders, and people in interfaith relationships also reported
ostracism, and in some cases, violence.” 272 The government also treats the convert forcedly,
“Muslim converts to Christianity that had been harassed by government intelligence services in
the past reported that they had not been followed or interrogated in recent years.”273
The Islamic community Ummah ( )أمةis not just a social group but rather a community that
acts as a society, kinship, religion, politics, and government. The World Watch List 2018 says that
converts experience persecution from the government, community, and their family and such
persecution leads to some converts returning to Islam. 274 The illegality of evangelism and the
subsequent persecution of those involved in conversion creates all kinds of difficulties for both the
convert and the converter. For that reason, churches in Jordan are not involved in evangelism and
many Christians emigrate to other countries. CNN reporter Greg Botelho quotes the World
Religion Database, which is published in the Harvard Journal of Middle Eastern Politics and
Policy, and states that Christian population in Jordan decreases because of migration.275 The rate
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of Christian population was 5.8 % in 1910 but it declined to 2.7 % in 2010. 276 The Christian
population in Jordan is estimated to be 1.9 % in 2025.277 This decline in population had already
begun in the eighties. In 1987, the New York Times reported, “Already Christian Arabs are
emigrating in significant numbers, especially to the United States and Canada. In the last 20 years
Jordan’s Christian population is reckoned to have shrunk by a quarter.”278 The Ummah ( )أمةas a
holistic community has forced Christianity to do nothing in evangelism.

Conclusion
There are three Greek words to indicate the term church in the world; ἐκκλησία, κυριακόν,
and βασιλεία. The English term “church” is from the Greek word κυριακόν and other languages
translate from ἐκκλησία and βασιλεία. Even though the origins of the term church across the world
are different, the conception of church is the same: the body of Christ and the assembly of whole
believers of past, present, and future. For that reason, the church keeps the unity in Jesus Christ
and practices His teaching. As a church, Christians do not build their Kingdom in the earth like a
political state but live life as citizens of the Kingdom which is already in the earth but also will
come. This makes the church different than the Ummah ()أمة. The Islamic community Ummah ()أمة
is focused on the visible political and religious state. Under the Ummah ()أمة, Jordanian Christians
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are distracted from having a correct understanding of the church by persecution and pressure from
the community. It is their spiritual challenge to endure as a body of Christ in their daily lives.
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CHAPTER III
DIAGNOSIS THE HEALTH OF LOCAL CHURCHES IN JORDAN

1. Background of Jordan
Jordan, whose full name is the Hashemite Kingdom of Jordan ()المملكة األردنية الهاشمية, is
located in the Middle East, specifically east of Israel, south of Syria, and west of Iraq and Saudi
Arabia. It is, according to the Jordanian government, “an Arab Muslim country”, 279 and is
a part of the Middle Eastern countries, 280 Arab League ()جامعة الدول العربية, 281 Islamic
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countries 282 and Christian-existing countries. While Jordan is not a big country,283 it plays
a significant role in the international stage along with that of mission work. That is why
it is important to understand the situation of Christianity and Christians in Jordan.

A. Historical Background
Jordan was one of the countries that was established after the Second World War.
However, as verified by the Bible, the history of Jordan began in the ancient times.
According to Genesis, Abraham arrived in Jordan, which had residents of Sodom and
Gomorrah. Genesis 13:10 says “And Lot lifted his eyes and saw all the plain of Jordan,
that it was well watered everywhere (before the LORD destroyed Sodom and Gomorrah)
like the garden of the LORD, like the land of Egypt as you go toward Zoar.” This passage
points out that Jordan’s history started even before the Abraham era. After Abraham,
several people groups are mentioned in the Bible such as Moab, Edom, Ammon, and even
some Israelites (the half of Manasseh, the Reubenites and the Gadities were in Jordan).
Joshua 13:8 says “With the other half tribe of Manasseh, the Reubenites and the Gadites
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received their inheritance, which Moses had given them, beyond the Jordan eastward, as
Moses the servant of the LORD had given them.” Jordan was occupied by the kingdom of
Nabataea between six century B.C. to first century B.C. but the kingdom of Nabataea was
conquered by the Romans in 64–63 B.C.284 However, “Nabataea was finally absorbed into the
Roman Empire by Trajan in AD 106 as the province of Palestine Tertia.” 285 The Roman Empire
and the Byzantine Empire (5-6 century A.D.) governed for a while until “the Muslims destroyed a
Byzantine army at the Battle of the Yarmūk River which is located in northern part of Jordan and
brought the greater part of Syria and Palestine under Muslim rule in 636 A.D.”286
Modern Arab history starts with the Ottoman Empire conquests that began in 15161517 A.D. and ended with the First World War in 1918 A.D. 287 During the first World War
the Arabs supported the British in hopes of receiving their own country, but after the first
World War, Britain and France divided Asia into two parts: Britain took, among other
countries, Jordan and Palestine, while France’s territory included Syria. Britain mandated
a new nation and named it the Transjordan. It was first ruled by Emir Abdullah in 1921 A.D. 288
The Transjordan became independent in 1946 and changed its name to “The Hashemite Kingdom
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of Jordan (”)المملكة األردنية الهاشمية289 which became the official name of the country in 1950.290 From
the beginning, Jordan was a constitutional monarchy and it is now ruled by the fourth king.291

B. Church History
As mentioned before, even though Jordan is an Islamic country, there are churches
and Christians. Jordan’s population is 7,930,491 (July 2014 est.) and among the
population, 97.2 percent of the population is Muslim, and Christians constitute around 2.2
percent of the population. 292 There are approximately 159,000 Christians, with the
majority being Greek Orthodox along with Greek and Roman Catholics, Syrian Orthodox,
Coptic Orthodox and Armenian Orthodox. Among them there are only 24,800 (0.03 % of
population) Evangelical Christians. 293 This is a fairly high number, and the Evangelical
Jordanian Church does not agree with the reported population of Evangelical Christians.
Jiries O. Habash294 asserts that in Jordan there are merely 7,890 (0.01 %) Evangelical Christians
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in fifty-seven churches.295 But even this statistic is exaggerated as the actual number of evangelical
Christians is estimated to be no more than 5,000, especially because many Jordanian Christians
have dual or triple church membership. 296 In Jordan there are five Evangelical church
denominations: Alliance Church, Assembly of God Church, Baptist Church, Free Evangelical
Church, and Nazarene Church.297
The modern Jordanian Church history began with the arrival of Protestant
missionaries in 1821. At first, only the missionaries who were from the Congregation
Church, Christian Reformed Church, and Presbyterian Church came to the Palestine region. After
that they spread out to other places: the Presbyterian church to Iraq, the Reformed and
Congregation Church to Lebanon, and the Reformed and Presbyterian Church to Egypt.298
Between 1850 and 1900, members of the Free Methodist, Holiness Movement,299
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and Wesleyan came to Jordan from Lebanon and they worked with missionaries from other
denominations, including those of the Presbyterian. Among missionaries, there were differences
of doctrine, but they did not have any trouble in ministries. By result of America’s revival, many
missionaries came to Jordan after 1900; Roy Frederic Whitman (1904-1992)300 was one of them.
Roy Whitman marked an era in church history of Jordan. In the 1930s, about twenty to thirty
evangelical workers arrived in Palestine 301 and they reached out to Orthodox and Catholic
Christians to share the Gospel and its message: salvation belongs to those who have faith in Jesus
as their savior.
While Roy Whitman was studying in Cambridge University, he got a calling from
God, so he moved to Emmanuel Bible Institute in England and studied the Bible with a strong
desire. At the institute, he recognized that God called him as a missionary, but he did not know
where to go. One day he saw an Arabic lesson book being sold for 5 shillings. While he found the
book attractive, he did not have the financial means to make the purchase. When, several days
later, Whitman unexpectedly received an envelope with 5 shillings in it, he became sure that God
was calling him to the Arab nations. In 1925, he went to Jerusalem to learn Arabic, and one year
later, he was asked by Lora Radford, a leader of Bible Evangelistic Mission, to help the mission
team in Salt, Jordan. This was his first visit to eastern Jordan, and it marked the beginning of his
ministry. In Salt, he started preaching the gospel with an interpreter at his side. A year later, he
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became fluent enough to preach in Arabic without outside assistance.302 Through his preaching
and evangelism, Salt experienced a revival in 1929. Many people confessed their sins and came to
Jesus. Because of this revival, a church was planted; it still exists in Salt under the name of
“Assembly of God Salt”. In addition to opening a boys and girl school, he went on mission trips
to other regions of Jordan such as Amman ()ع ّمان, Jerash ()جرش, Ajulun ()عجلون, Hoson ()الحصن,
and Irbid ()إربد. After he visited many cities, he started a house meeting in Amman303. In 1930 he
moved his house from Salt ( )السلطto Amman ()ع ّمان, and he opened his house for Bible studies and
church service. Through this Bible study and worship, many people came to faith and his house
was always full. After his marriage to Dora in 1935, Whitman further expanded his ministry. Dora
taught at Sunday school and influenced many children. Whitman planted an official church in 1941
and it was registered with the government in March 12, 1955 as a Free Evangelical Church. While
he had originally not intended on starting a new denomination, he was required to register the
church’s properties with the government under a denomination, hence the establishment of the
Free Evangelical Church. 304 In the name “Free Evangelical Church”, “Free” referred to this
church’s independence from those of other denominations. “Evangelical” meant that this church
was focused and based on four Gospels.
Whitman and his ministry have affected not only the church history of Jordan, but also
missionaries who were in the time of Whitman and those in the present. Roy and Dora Whitman
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Academy, a school for missionary kids in Amman Jordan,305 was named after Roy Whitman and
his wife Dora Whitman. In 1950-1953, Jordan underwent a spiritual awakening. At that time,
Whitman had already trained thirteen mission workers, one of whom was George E. Kelsey. Years
later, in 1964, Kelsey founded an Arabic language center, the Kelsey Arabic Program, for foreign
missionaries who wanted to serve in Arab nations.306 This language center still remains to this day.
Through this language center, many mission workers have been equipped to do ministry in many
fields within Arab nations. This center has played a vital role in the Middle Eastern spiritual
movement. Whitman’s influence can also be seen on a personal level. For example, many of those
who were touched by Whitman and his teaching named their children as after him. Imad Shahad,
the dean of Jordan Evangelical Theological Seminary, named his son Roy, along with Fawaz
Ammesh, a senior pastor of Amman Baptist church, who also named his son Roy. He has also
significantly affected the church leaders of Jordan, including Jalil, pastor of the Alliance church in
Madaba, Ammari, a pastor of a Nazarene church in Zarka and a radio program host, and Samuel
Abu Jabir, a pastor of Assembly of God church in Jabal webdi Amman. Thus, Whitman’s influence
is not just limited to a small group of people but extends to every region of church and Christianity
in Jordan, along with missionaries from all over the world.307
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The purpose of the survey research
This thesis project features the survey of ministers who serve the local evangelical churches
in Jordan. The survey was created in two languages, English and Arabic, and the participants were
able to answer the questions directly through a link to the Google survey that was emailed to them.
This project was conducted between September 26, 2017 and November 8, 2017 with the title “A
Strategy for Building a Healthy Local Church in Jordan” in English and “ استراتيجية بناء كنيسة محلية
 ”صحية في األردنin Arabic. The survey was designed to clarify the weak and strong points of the
local churches in Jordan. Through the results of the survey, the local churches will be provided a
remedy for their weaknesses and unhealthiness.
The survey is composed of eight parts: general questions, foundation, finance, leadership,
discipleship, next generation, evangelism, and service/worship. Each part diagnoses and reveals
practical and spiritual facts regarding the weaknesses of the church.
Brief information of the survey:
-

Five ministers who were senior pastors or a minister of their churches participated in this
survey.

-

Three of them are Jordanians and the others are foreigners who are not from an Arab
country. (See Figure 1)

-

Two churches are under five years old, one is 6 to 10 years old and the other one is 11 to
15 years old. (See Figure 2)

-

One church has over 100 members, two churches have 31 to 50 members and the other
church has 11 to 30 members. (See Figure 3)
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-

One church has its own church building while the other churches rent their buildings. (See
Figure 4)

-

Four churches belong to a denomination, but the other churches are non-denominational
(See Figure 5)

Pastor’s nationality

Jordanian

40%
60%

0%

Figure 1. The survey question D-1-1.
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Arabic speaking
country
other country

Church’s age

20%

under 5 years old

40%

0%

6-10 years old
11-15 years old

20%

16-20 years old

over 21 years old

20%

Figure 2. The survey question A-1.

Number of church members

20%

under 10

40%

0%

11 to 30
31-50
51-100
over 100

40%

Figure 3. The survey question A-2.
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Location of church services

0%

20%

the church's own
building
the rental building for
the church
a pastor's house
a member's house

80%

Figure 4. The survey question A-4.

My church belongs to a local
denomination.

20%
Yes
No

80%

Figure 5. The survey question A-5.
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Analysis of the Survey
As the issue of making a healthy church became prominent among many scholars and
church ministers, they tried to present the way to be a healthy church. Many Christian professors
and ministers also attempted to find the reasons for the sickness of the church and introduced the
means to cure the problems that contribute to the unhealthiness of the Christian church. There are,
however, common elements with biblical foundations for both the creation of the healthy church
and the prevention of the deterioration of the church. The survey questions featured in this paper
are based on those very elements.

A. Vision and Mission
A vision statement and a mission statement are significant barometers of a healthy church
because both reveal the identity of a church, specifically in regard to its biblical foundation. Bill
Wilson says that “Without question, the issue of clarity of purpose and mission is the most
indispensable trait or component of a healthy church.”308 Similarly, in his thirteen signs of a dying
church, Aubrey Malphurs states, “Lay leader (and pastors) don’t know where the church is
heading.”309 A mission statement presents the purpose and the operation of church310 and a vision
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statement is the image of the future what church pursues.311 Aubrey Malphurs gives definitions of
a mission statement and a vision statement for church ministers who want to build a healthy church.
His definitions assert “a mission as a broad, brief, biblical statement of what the ministry is
supposed to be doing (“Make disciples”)”312 and “a vision as a clear, challenging picture of the
future of the ministry, as you believe that it can and must be.” 313 The mission statement gives
answers for many questions such as “Who are you as an organization: Why do you exist? What do
you do? Whom do you serve?”314 The vision statement gives answers for questions like “What
will success look like?”315A mission statement and a vision statement are not a testament to how
well a church is organized, but a matter of the church’s identity, healthiness, and direction. In this
writer’s survey, two-fifth of the churches did not have a mission statement. (See Figure 6) Among
the three-fifths that did have a mission statement, two-thirds of them did not have a vision
statement. (See Figure 7) This indicates that many churches do not identify their identity as a
church, and they do not know whether or not their direction is aligned with that of Jesus. Ironically,
three-fifth of the churches state that they have a strategy of making healthy church. (See Figure 8)
This answer contradicts their answer to the survey question B-4-a which dealt with the mission
statement. The first step of making a strategy is to define a mission, a vision, and values. The
designing of the strategy should only come after the aforementioned components have been
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fulfilled. The fact that three-fifth of the churches have a strategy of healthy church but only one
church has a mission statement reveals two things: they do not know their strategy, nor do they
want one. A strategy plan must bring three questions “Who are we? Where are we going? How
will we get there?”316 There is no way to make a strategy for a healthy church without answering
these three questions.

My church has a mission statement.

20%
Yes
No

80%

Figure 6. The survey question B-4-a.
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My church has a vision statement.

20%
Yes
No

80%

Figure 7. The survey question B-3-a.

My church has a strategy for
making a healthy church.

20%
Yes
No

80%

Figure 8. The survey question B-5.
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B. Preaching the word of God
There is no doubt that the Word of God is the most significant and essential foundation of
the church. As many theologians assert, preaching the Word of God is the most important mark of
the true church.317 Edmund P. Clowney says that “Three marks were defined in distinguishing a
true church of Christ: true preaching of the Word; proper observance of the sacraments; and
faithful exercise of church discipline.”318 In order for the true church to stay healthy, it needs to
have the preaching of the Word of God and have its foundation on the Word. Donard MacNair
believes that the Bible is the hallmarks of the healthy church. He says that “The church must retain
its commitment to the Holy Scripture without compromise.”319 This means that the church should
prioritize the Bible over any other matters and practice what it teaches. 320 Even though every
church has a time for preaching in their worship service on every Sunday, many sermons are the
cause of the sickness of their churches. Thomas R. Schreiner diagnoses that modern churches have
a famine for the word of God because the preaching does not bring the Word of God but handles
surface issues such as family matter, marriage, or moral things. 321 Mark Dever suggests that
preachers should do expositional preaching which makes a church healthy rather than other types
of preaching because it is a better way to focus on God’s original teaching and acknowledge God’s
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authority.322 It is true that when preaching is dying, the church is withdrawn. Shane Idleman, a
church planter, argues that the reason behind why many churches close every year in the States is
the problem of the preaching. He says “nearly 4,000 churches close every year in America and
over 3,500 people leave the church every single day. Church is boring, and many churches are
dying because the power of God has vanished from the pulpit as well as the pew.”323 His assertion
is clear that the revival of preaching is the way to make the church healthy.324
According to this writer’s survey, three-fifths of preachers’ preaching is always expository
and two- fifths of preachers preach expository preaching from time to time. (See Figure 9) This is
a sign of a healthy church. As mentioned earlier, the expository preaching is a better way of
preaching than other styles of preaching.325 All preachers and church members responded to the
survey that they believe the Word of God is the foundation of the church. (See Figure 10, 11)
Additionally, most of their church members have a clear understanding of their preaching. (See
Figure 12) But the rate of applying the preaching in their lives does not reflect their understanding
of the sermons. (See Figure 13) Between Figure 12 and 13, there are two considerable issues: the
pastor’s preaching is not clear and/or church members do not understand the preaching clearly.
The gap requires a solution to make a healthy church.
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My preaching style is expository.

3
2

ALWAYS

0
RARELY

SOMETIMES

0
NEVER

Figure 9. The survey question H-4.

I believe that my church's foundation of
authority and guidance is the Word of
God.
mostly
0%
not much
0%

some
0%
absolutely
not at all
0%

mostly
some
not much
not at all

absolutely
100%

Figure 10. The survey question B-1.
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My church members believe that the
church’s foundation of the authority
and the guidance is the Word of God.

20% 0%

absolutely
mostly

20%

some

not much

60%

not at all

Figure 11. The survey question B-2.

My church members understand my
preaching.

4

1
0
1 YES

2

3

0
4

Figure 12. The survey question H-5.
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0
5 NO

My church members apply the
preaching to their lives.

3
2

0
1 YES

2

3

0
4

5 NO

Figure 13. The survey question H-6.

C. Born -again member
The other yardstick for a healthy church is to see and make born-again Christian members
in the church. A healthy church does not focus only on members but rather on the members’
spiritual conditions. Thabiti M. Anyabwile describes a healthy church member in his book What
Is A Healthy Church Member. He says that “A healthy church member is gospel saturated.”326 It
means that church members are not only to bring the gospel to non-Christians but also to believe
it personally. Thompson accounts that “The beginning place for everything is a right relationship
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with God.”327 It is an actual fact that there are many cultural Christians among the church and they
could be a factor in the weakening of the church, even if they are church members and attend a
service every week. 328 According to the report of the survey “Christian are not spreading the
gospel”, the number of born-again Christian has declined continually and only thirty-one percent
of adults (over 18 years old) were born-again in 2017.329 Such a decline is related to the declining
percentage of Christians. The US News quotes the survey of the report “Pew Research Center”
that between 2007 and 2014, the US Christian population decreased by nearly eight percent.330
This is not a new symptom of the sickness of the church. C. Peter Wagner warned it over twenty
years ago. He diagnosed the church’s disease as “the Arrested spiritual development”, which is the
low percentage of born-again Christians in the church.331 He insists that the church needs to reach
out to church members who are not born-again yet. This, also known as E-O evangelism, should
be a significant ministry of church, curing the weak and the sick.332
This writer did not include a question about born-again believers in the survey. However,
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we can come up with a reasonable conclusion through questions B-2 (See Figure 11), H-2 (See
Figure 14), and H-6 (See Figure 13). The question B-2 is “My church members believe that the
church’s foundation of the authority and the guidance is the Word of God.”. The answers to this
question suggest that some of the members do not believe that the Bible is the church’s authority
and guidance of foundation. When people look for something else as a foundation of the church,
it leads the church into trouble through division, much like the church of Corinth. MacNair says
that “A church that no longer holds to the standard of the teaching of Christ, the prophets, and the
Apostles is, simply put, no longer a church.”333 The survey question H-2 also describes Jordanian
Christians’ faith. At least thirty percentage of Christians do not regularly attend church service
even though they have a membership. (See Figure 14) While attendance certainly does not
guarantee the attendee’s sincere faith, it does indicate that they practice their faith.334 Additionally,
as the survey question H-6 shows, the pastor’s preaching is not applied to the church member’s
life. Three-fifths of pastors say that it is hard to answer that more than half of their church’s
members apply the preaching in their lives. The Bible says that if one who hears the Word of God
does not practice it, he or she is a fool. (Matt. 7:26) The epistle of James also clearly states, “Do
not merely listen to the word, and so deceive yourselves. Do what it says. Anyone who listens to
the word but does not do what it says is like a man who looks at his face in a mirror and, after
looking at himself, goes away and immediately forgets what he looks like.” (James 1:22-24) These
questions reveal that even though there are faithful believers in Jordanian churches, there are many
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church members who need to confess their faith clearly and strongly.

Percentage of member’s attendance
every week

20% 0%
under 50%
51-70%

71-90%
over 91%
80%

Figure 14. The survey question H-2.

D. Leadership
Leaders comprise the most essential group in the church as they are connected with the
church’s health. A church cannot be built by one pastor or a leader; it needs a leadership group,
such as pastor(s), elder(s), and deacon(s). It is not possible for a pastor to solely manage all church
matters, as shown with the early church in the book of Acts. (Acts 6:1-7) If the role of leadership
is to equip church members for God’s work and to build the body of Christ, 335 the duty of
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leadership is to follow the Leader who calls and appoints leaders. Those in leadership positions
should not lead members with their own desire but rather help members while guided by the word
of Jesus. MacNair and Meek says that the church leadership takes a significant position in the
church because the leaders influence the congregation, whether it be positively or negatively,
because leadership is based on the relationship between leaders and followers. 336 Bob Farr
supports this fact, “You only grow a church by as much as you grow your leadership.” 337 When
the church leader stands on the wrong path, the church’s members will be on the same wrong path
as well. (Matt. 15:14) For that reason, Thom S. Rainer points out that church leadership is one of
the reasons behind the decline in the number of church members.338 Macchia also describes the
importance of developing leadership, “The healthy church identifies and develops individuals
whom God has called and given the gift of leadership and challenges them to become servantleader.”339 According to this writer’s survey, most of the churches have a leadership group (See
Figure 15) and the size of the leadership group is about five to ten percent of the church members.
(See Figure 3 and 16) Leadership groups have quite a strong spiritual relationship in prayer. Most
of them have weekly meetings and prayer time. (See Figure 17 and 18) They are a fairly good
spiritual example to church members. (See Figure 19) They also take on the role of deciding their
church matters. (See Figure 20) These things are good signs of a healthy church. However, they
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missed one important leadership role: taking care of church members during weekdays. (See
Figure 21). Additionally, most of the churches do not have a leadership training program. (See
Figure 22) Even though leadership has a title as a leader, they must not forget that they are also
followers of the Leader. For that reason, leadership needs to refocus on the Leader and His
guidance to properly guide and lead their members.

My church has a leadership group.

20%
Yes

No

80%

Figure 15. The survey question D-10.
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The number of the leaders in the
group (including you)

0%

25%

2-3
4-5

50%

6-10
over 11

25%

Figure 16. The survey question D-10-1.

The leadership group has a regular
meeting.

0%

25%

every week
more than once a
month
every six weeks

75%

Figure 17. The survey question D-10-2.
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The leadership gorup has a prayer
meeting.

0%

every week

25%
more than once a
month
at least e ery six
months

75%

no

Figure 18. The survey question D-10-3.

The leadership group is a good
spiritual example to church members.

2
1

YES 1

1

2

3

0
4

Figure 19. The survey question D-10-4.
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0
5 NO

My church makes decisions by the
ALL CHURCH MEMBERS

0

DENOMINATION

0

5

LEADERSHIP GROUP

0

PASTOR ALONE

0

1

2

3

4

5

Figure 20. The survey question D-14.

My church leaders take care of
church members during weekdays.

2

2
1

0
YES 1

0
2

3

4

Figure 21. The survey question D-11.
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5 NO

6

My church has a leadership
training program.

20%
Yes
No

80%

Figure 22. The survey question D-12.

E. Finance
One of the biggest challenges that the local churches of Jordan face is finances; many
churches are poor and do not have many members. For that reason, according to the survey, fourfifths of churches cannot fully cover the minister’s salary and all churches are dependent on the
church’s offering for their ministries and maintenance of facilities. (See Figure 24 and 27) Such
conditions force ministers to take out loans from banks, have secondary jobs, or seek financial
supporters for their living costs. (See Figure 25) The amount that churches need ranges from about
two-hundred JD to one-thousand and five-hundred JD for their ministry. (See Figure 23) For the
salary, churches need over three-hundred JD and some ministers need more than five-hundred JD.
(See Figure 26)
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Every month my church needs an
amount of

1 JD = 1.415 USD

2

2
1
0

UNDER 200 JD

200-500 JD

500-1,000 JD

0
1,000-1,500 JD OVER 1,500 JD

Figure 23. The survey question C-1-2.

I have enough salary for my family

20%

0%

20%
more than enough
just enough
lack of some amount
does not cover at all

60%

Figure 24. The survey question C-4.
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The rest of insufficiency is covered by
(choose one or more)
my second job
finincial support from
family

0%
33%

finincial support from
friends

50%

support from others

0%
17%

loan from bank

none of it
Figure 25. The survey question C-4-1.

The amount I need is

1 JD = 1.415 USD

0

0

0

UNDER 100 JD

100-200 JD

200-300 JD

2

2

300-500 JD

OVER 500 JD

Figure 26. The survey question C-4-2.
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My church needs more funds for
(choose one or more)
pastor's or minister's
salary

20%
ministry

50%
30%

maintaining the
building (rent, bills,
new facilities , and
fixing cost)

Figure 27. The survey question C-1-1.

F. Discipleship
Discipleship is based on the passage of the Great Commission, Matthew 28:18-20. In the
passage there is one verb: make disciples (μαθητεύσατε). There are also three participles: having
gone (πορευθέντες), baptizing (βαπτίζοντες), and teaching (διδάσκοντες). Many Christians
understand that discipleship comes from the Great Commission, especially the word
“μαθητεύσατε” (make disciples). It is not an unreasonable assertion that making disciples can be
understood as a discipleship. That is because the both “μαθητεύσατε” and “μαθητής” have the
same origin. 340 The book, Disciple Making, uses the phrase “disciple making” instead of
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"discipleship". The book understands discipleship as disciple-making.341
The term “discipleship” comes from the word “disciple” from the Bible. The suffix “-ship”
is added on the word “disciple.” According to the dictionary, the suffix “-ship” has several
meanings, that is “a particular position or job, or the time during which you have it,” “the state of
having something,” “a particular art or skill,” and “all the people in a particular group.”342 The
dictionary indicates that the word “discipleship” is the position or acting of a disciple. For that
reason, it is important to define the term “disciple” first to understand the meaning of
“discipleship.” Christians accept the conception of discipleship as a form of ministry or an action
that is Christian. They emphasize the making of disciples or evangelism as a role of the
discipleship. There are several definitions of discipleship. One states, “Discipleship is pouring into
others, training them in Word, in Relationship, and in Ministry, so that they might develop as
healthy believers who can walk by faith, share their faith and multiply their faith.”343 Another
definition is that “Discipleship is modeling and teaching Christians the precepts of the Biblemainly prayer, doctrine, Christian living, and worship.” 344 G. Peter Wagner also stresses
evangelism as a role of disciples in his article.345 Even though the primary character of discipleship
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is making a disciple, the definition of discipleship should be the conception of disciples that is
based on the relationship with Jesus Christ. Therefore, discipleship consists of a disciple’s life, one
who is in a relationship with Jesus as his or her Savior and Lord and strives to change the lost into
followers of Jesus.
Therefore, discipleship does not simply refer to a one-dimensional side of the spiritual life,
such as Bible study, small group, offering, serving a church, good character, or evangelism. But
rather, it encompasses all of the above components. (Matt. 7:22; Acts 5:1-10; 1 Cor. 13:1-3)
Koessler says that “Discipleship is not primarily a matter of what we do. It is an outgrowth of what
we are.”346 It is not possible to be a mature disciple alone because true discipleship is based on “a
relationship in which one or more believers assist or invest in each other in order to grow to
maturity in Christ.”347 Small group is not a necessity of discipleship but it helps people to have a
relationship with other believers.348 Dave Browning says that “Small groups are a side door into
the church.” 349 Hirsch and Ford address the role of a small group, “Small groups and house
churches have the opportunity to synergize their collective resources and energy into significant
impact in their communities.”350 For that reason, it is important for every believer to be a member
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of a small group.351
According to the survey, three-fifths of churches have small groups (See Figure 28) and
the same percentage of churches have a program for members to grow spiritually (See Figure 29).
There is no survey question about the relationship between the small group and the program.
However, it is clear that spiritual growth is based on learning the Word of God and prayer. For that
reason, the two survey questions of E-1 and E-2 indicate the same fact of churches. One interesting
fact is that many church members do not have a clear understanding of the meaning of Church.
The survey question E-6 shows that sixty percent of believers seem to understand the Church as
the body of Christ (See Figure 31) but the other survey question E-5 shows that only twenty
percentage of believers have a clear understanding of the relationship between the local church
and the universal church. (See Figure 30) This disparity reveals that their conception of Church is
not a complete understanding. As mentioned before, discipleship is based on the relationship not
only between Jesus Christ and believers but also between Christians. So, if the believers only
partially understand the Church, their spiritual growth will be affected and lamed. Fortunately, the
survey results indicate that most of the pastors duly recognize the fact that their churches need
training for making disciples. (See Figure 32) However, they do not have much resources, such as
training courses or seminars, for making disciples and they need to be provided with some
discipleship training and support from out of their countries.

The book Organic Church does not support the term ‘small group’ signifying a healthy church. Instead,
he asserts that the term ‘life transformation group’ is more appropriate. (LTG). However, he also asserts that “the
micro form of church life is a unit of two or three believers in relationship”. Cole, Ibid., 27, 99.
351
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My church has small groups to
learn the Bible and pray.

40%

Yes
60%

No

Figure 28. The survey question E-1.

My church has a program for
members to grow spiritually.

40%

Yes
60%

Figure 29. The survey question E-2.
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No

My church members have a clear
conception of the local and the
universal church.

3

0
YES 1

1
2

1
3

4

5 NO

Figure 30. The survey question E-5.

My church members have a clear
understanding that each Christian is
the body of Christ.

2

1

1

1
0

YES 1

2

3

4

Figure 31. The survey question E-6.
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5 NO

My church and I need training for
making disciples.

20%
Yes
No
80%

Figure 32. The survey question E-7.

G. Evangelism
Christianity tends to distinguish the terms “mission” and “evangelism.” 352 Some
Christians say that ‘evangelism’ refers to the western society and that the term ‘mission’ refers to
third culture countries. Some Christians, on the other hand, consider mission to simply be the
smaller version of evangelism.353 This kind of understanding of evangelism can be an obstacle in
having the right conception of the Great Commission that is described in Matt. 28:18-20 and Acts
1:8. When Christians think about the Great Commission, they usually focus on the words “the end
of the earth” and “all nation.” 354 But the Bible does not stress on these words. Instead, it
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emphasizes every single place and people group. Acts 1:8 says, “....you will be my witnesses in
Jerusalem, and in all Judea and Samaria, and to the ends of the earth.” Evangelism should not be
done in an order based on time or region; it should be done at the same time. This explains why
God scattered His people in Jerusalem throughout the world through persecution. (Acts 8:1-4) If
God had wanted evangelism done step by step according to time and region, He would not have
allowed the persecution to happen. According to Acts 1:8, even though there were many people in
Jerusalem who did not know Jesus Christ or the gospel, God dispersed His people to Asia, Europe
and Africa. For that reason, it can only be concluded that evangelism implies local, region, and the
world all at the same time.
However, the term “evangelism” is a difficult and heavy word for churches in Jordan
because the government does not allow people to share the gospel with Muslims and the Islamic
community also exerts pressure to prevent such evangelism, as mentioned in chapter two. The
survey shows that every pastor knows the Great Commission well (See Figure 33) and they preach
it frequently. (See Figure 34) Eighty percent of pastors also share the gospel with people regularly
as they have been trained well. (See Figure 35, 36) The other twenty percent of pastors do
evangelism whenever they have a chance. (See Figure 35) On the contrary, twenty percent of
church members do not have a clear understanding of the Great Commission. (See Figure 37)
Additionally, less than thirty percent of members are involved in the ministry of the Great
Commission within the sixty percent. (See Figure 38, 39) This means that only under eighteen
percent of local Christians participate in some form of evangelism. One of the reasons is that only

(Nashville, TN: B&H Academic Publishing Group, 2010), 24.
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a small number of local believers take part in the ministry due to a lack of opportunity provided
by churches. The survey reveals that only twenty percent of churches offer an opportunity to join
the global mission, such as a mission trip, and the rest of churches do not or rarely provide a chance
of global mission. (See Figure 40) This influences the local Christian’s conception of world
mission so that only twenty percent of churches support mission workers who serve in other
countries. (See Figure 41) The survey indicates that churches in Jordan have a strong point in that
pastors have a clear understanding of the Great Commission as they have been trained and have
practice in the area. On the other hand, many of their church members still need to know the Great
Commission and to have a chance to share the Gospel locally and globally.

I understand the true meaning of the
Gospel and the Great Commission.
5

0
YES

NO

Figure 33. The survey question G-1.
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I preach the Great Commission to
church members.

0%
every week

40%

40%

at least once a month
at least once a year
never

20%

Figure 34. The survey question G-2.

I share the Gospel with people.
5
4
3
2

4

1

1

0

0

FROM TIME
TO TIME

RARELY

NEVER

0

REGULARY

Figure 35. The survey question G-3.
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I have been trained in how to share
my faith with people.
5

0
YES

NO

Figure 36. The survey question G-4.

My church members understand
the Great Commission.

0%

20%

40%

very clearly
clearly
some

40%

Figure 37. The survey question G-5.
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does not know

My church has a ministry about the
Great Commission.

3
2

YES

NO

Figure 38. The survey question G-6.

My church members are involved in
the ministry of the Great
Commission.
under 10% of
members

0%

11-30% of members

33%

31-60% of members

67%

over 60% of members

Figure 39. The survey question G-6-1.
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My church provides some
opportunities to join the global
mission (such as a mission trip).

20% 0%
every year

40%

sometimes
rarely
never

40%

Figure 40. The survey question G-7.

My church supports mission workers
who serve in other countries.

4

1
YES

NO

Figure 41. The survey question G-8.
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H. Next Generation
According to the report of Barna research, forty-three percent of American born-again
Christians accepted Jesus as their Savior before their thirteenth birthday and twenty-one percent
of believers accepted Jesus between thirteen and eighteen years old. 355 That is, sixty-four percent
of Americans come to their faith before their high school graduation. In Jordan, at least forty
percent of the population is comprised of the young generation which consists of those who are
under 19 years old.356 This shows that there are a lot of opportunities to share the good news with
young people. While eighty percent of churches in Jordan have a Sunday school program, (See
Figure 42) they have many difficulties in hosting the program itself. They are in need not only of
finance but also of manpower for leading and teaching. (See Figure 43) Even though some
churches want to run Sunday school, they do not have the manpower and place for the Sunday
school. (See Figure 44) Even other churches that actively run a Sunday school still need many
things for their Sunday school. (See Figure 43) On top of that, only forty percent of churches have
a strategy for the Sunday school. (See Figure 45) Churches in Jordan have many opportunities to
reach out to the young generation and to teach the Word of God. However, they are lacking in
resources that would aid them in kids and youth ministry.

“Evangelism Is Most Effective Among Kids,” Barna Group, October 11, 2004, assessed June 4, 2018,
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My church has a Sunday school and a
youth group.

20%
Yes
No

80%

Figure 42. The survey question F-1.

The difficulties of running the
Sunday school and youth group are
(choose one or more)
2

NON-COOPERATION OF PARENTS

1

INSUFFICIENT FACILITES
INSUFFICIENT RESOURCES OF
0
TEACHING

1

BUDGET

3

SMALL AND LIMITED SPACE 3

2

LACK OF TEACHERS
NO PASTOR OR MINISTER FOR
THEM

1

Figure 43. The survey question F-1-4.
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The reason that my church does not
have a Sunday school and a youth
group is (choose one or more)
NO BUDGET FOR THEM

0

DOES NOT KNOW HOW TO MINISTRY
THE SUNDAY SCHOOL
NOT NECESSARY TO RUN THE
SUNDAY SCHOOL

0

NO PLACE FOR THE CHILDREN

1

NO PASTOR OR MINISTER AND
TEACHERS

1

THERE ARE NO CHILDREN IN THE
CHURCH

0

Figure 44. The survey question F-1-6.

My church has a strategy for the
Sunday school.

20%
40%

Yes
No
No Sunday school

40%

Figure 45. The survey question F-1-5.
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Conclusion
Churches in Jordan seem like ordinary churches, much like the ones that can be seen in
western countries. The results of the surveys also show that the churches’ programs, membership
and leadership do not differ with those of other western churches. However, Jordanian churches
are placed in a unique position as a minority group within an Islamic country. Their lack of
manpower and finance are related with that factor. On top of that, their limitation in church growth
is a byproduct of Jordan’s status as an Islamic country. Even though they have the freedom to
practice Christianity, such as worship, prayer meeting and Sunday school, their freedom is limited
by their government and community. This means that they do not know the way to make a healthy
church and cannot do it by their own ability. For that reason, they need to have some outside
assistance to build healthy churches.
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CHAPTER IV
THE PENTAGONAL TEAM MINISTRY (PTM)
Christianity was introduced into Korea in the late nineteenth century through various
methods.357 Korean Christianity has gone through remarkable growth in just one century. The
Nevius Methods,358 despite its criticisms, is one of the reasons for the fast and steady growth of
Christianity in Korea.359 The Nevius Methods is a mission strategy with three core goals: selfsupport, self-government, and self-propagation.360 The goals are implemented through Bible study
and application of the Word in a believer’s daily life. The Nevius Methods were introduced to
foreign missionaries who were in Korea by John L. Nevius (1829-1893), a missionary who worked
in China. 361 Some Presbyterian missionaries who were members of UPCUSA (The United
Presbyterian Church in the U.S.A) invited John L. Nevius to share the mission strategy and to hear
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his field experiences in June 1890.362 After they were taught the Nevius Methods, they not only
adopted the methods to their ministries as a strategy in 1891 but also shared it with other
Presbyterian missionaries of PCUS (The Presbyterian Church in the US) and AP (The Australian
Presbyterian) in 1893. 363 As a result of applying the Nevius Methods to Korean Presbyterian
churches, Korean Presbyterians were delegated the authority from UPCUSA missionaries and took
over the entire ministry in 1954.364
The goal of the strategy that this thesis project provides is to build local healthy churches
that exist as the body of Christ, practice what the body needs to, and be governed by the local
church itself. Once the church has the abilities of the three-self church, self-government, selfsupporting, and self-propagation, the mission team can move to other churches that need help.
However, it is not easy to build a three-self church in Jordan as a result of the circumstances
observed in previous chapters. The Nevius Methods did not end in success in China even though
it was adopted and applied well in Korea.365 Likewise, it is not wise to force the Methods onto
churches in Jordan and expect to produce a similar result to Korean Christianity. Between
Jordanian Christianity and Korean Christianity there are definite differences: religion and its
community. Even if Korean Christians had some persecutions and obstacles from the government
in the nineteenth century, foreign missionaries and Korean Christians had relatively more freedom
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to share the gospel and practice the faith than Jordanian Christians. As mentioned before, Jordanian
law strictly prohibits Christians from evangelizing to Muslims. For that reason, the Jordanian
church is limited in number and it brings issues of self-support and self- propagation. Thus, the
goal of the strategy for building healthy local churches is not making a three-self church. The aim
of the strategy should be instead to build healthy churches by providing a structural system that
would help local churches make disciples who follow Jesus Christ, share their faith with neighbors,
live as they have learnt from the Word, and be a body of Christ. However, even with the system,
they will be limited to a few church numbers, prohibited from officially inviting their neighbors to
fellowship, and they may not see a fast growth of their church. Stetzer’s expression about the
Kingdom will encourage them.
“As agents of transformation in God’s subversive kingdom, we don’t have to
apologize for being few in number, focusing on one little area or need around us,
making what seems to be a small impact. Our King’s own teaching tell us not to
be thrown off or discouraged by worldly perspectives that minimized what we’re
doing or try to stop us from getting started altogether, making us perceive our
kingdom work as being too insignificant to matter.”366

The Strategy: Pentagonal Team Ministry (PTM)
The strategy for building local healthy churches in Jordan is the Pentagonal Team Ministry
(PTM) which consists of five positions: local church leaders, missionaries, a local church
denomination, a mission organization of the field,367 and sending churches. (See Figure 46) The
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main structure of the PTM has three ministry teams: the ministry team, (See Figure 47) the local
supporting team (See Figure 50) and the global supporting team. (See Figure 55) Firstly, among
the five positions, the local church leader(s) and the missionaries are directly involved in the church
ministry. They are an actual working ministry team in the local church and have all ministry related
responsibilities. Secondly, the local church denomination and the mission organization are part of
the local support team (LST) that helps missionaries in the field. They support not only the pastoral
leadership team (PLT) but also the local leaders and the missionaries individually. Thirdly, the
sending churches and the mission organization in the home base or the headquarters build the
second supporting group from outside of Jordan. Its name is the global support team (GST). Their
purpose is to send missionaries and help them in ministry and their personal life. Specifically, with
ministry, the GST helps missionaries to build healthy local churches. For that reason, they have
connections with the local church denomination and the mission organization in the mission field
and have the same ministry vision as missionaries. That is to say, while each position has different
roles, each team (PLT, LST and GST) has a connection with each other and cooperate to build
healthy local churches.368 (1 Cor. 14:26)
There is one condition to launch the PTM, which is that it should be led and supervised
by the mission organization of the mission field team with the ministry vision of the agency. This
is due to several reasons. Firstly, if the ministry of making healthy local churches is designed by a
missionary along with his or her personal ministry project, it is hard to have enough support from
the field agency. The missionary would then need to make all connections between the local and
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global support by himself or herself. The missionary will subsequently be burned out before even
starting the ministry or will give up halfway through the ministry. The second reason is that when
making healthy churches is the missionary’s personal ministry, even if the missionary is the
member of the mission organization of the field, the ministry will be swayed by the missionary’s
personal situation. That is to say, it is hard to expect the ministry’s continuity. When the missionary
leaves the field all of sudden for any reason, there is no backup team for the ministry, which means
that the ministry and churches will be abandoned. The last reason is that compared to a missionary
who works alone, it is much easier for the field agency to work together with local denominations
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Missionaries
HEALTHY
CHURCH

Sending
Churches

Mission
Organization

Figure 46 Pentagonal Team Ministry (PTM)
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and the headquarters of the mission agency while also leading and supervising the ministry. It is
difficult for a missionary to bring a local church denomination into the PTM and request sufficient
help from the headquarters of the agency as a part of the PTM. That is why the PTM must be
established by the mission agency of the field.

1. Build a Pastoral Leadership Team (PLT)
The first step to make a healthy local church is to build a pastoral leadership team (PLT)
which must be composed of local leaders and more than two missionary units.369 (See Figure 47)
A pastoral leadership is distinguished from a general leadership, such as an elder group or a deacon
group. Members of the general leadership handle common matters or issues of their church such
as finances, church facilities and annual plans. On the other hand, the pastoral leadership is more
focused on direct church ministries which include making mission/vision statement, preaching,
creating a preaching plan, running Sunday school, holding Bible studies, forming a training plan,
visiting members, and designing worship or prayer meetings. There are many reasons for why the
pastoral leadership team should be composed of local and foreign missionaries. Firstly, even
though eighty percent of local churches have a leadership team (See Figure 15), they lack the
insight to accurately evaluate their church’s health. Only sixty percent of churches have a vision
statement (See Figure 6) and twenty percent of churches have a mission statement. (See Figure 7)
Subsequently, only sixty percent of churches have a strategy for making a healthy church. (See
Figure 8) Secondly, most local churches lack the manpower to participate in ministries of small

369
One unit of missionary can be a single missionary or a married missionary couple. However, the
leadership must have at least two units of missionary.
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group, children, worship, Bible study, prayer meeting, training and evangelism. Thirdly, according
to the survey, every local church has a financial issue that prevents them from supporting the
pastor’s salary, ministry and maintenance of the church building from their members’ offering.
(See Figure 23, 27) Lastly, forty to eighty percent of local church’s ministers are under pressure
from the government or the community. (See Figure 48, 49) Such pressures impede the ministers’
ministries and spiritual lives. Such conditions are the reasons behind the importance of support
from foreign missionaries, mission agencies and foreign churches in creating and maintaining a
healthy church.
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Figure 47. Pastoral Leadership Team (PLT)
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I feel limited as a minister by the implicit legal
pressures of the country.

2

1

1

2

3

1

0
YES 1

4

5 NO

Figure 48. Survey question D-8.

I feel limited as a minister by cultural pressures of
my community and/or neighbors.
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Figure 49. The survey question D-9.
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5 NO

A. Local Church Leaders
In mission fields, it is sometimes difficult to have a local leadership in a local church. In
this case, missionaries generally lead the church ministry.370 Nevertheless, it does not mean that a
local church does not need a local pastor or leader. On the contrary, a local church must have a
local leadership that is led by a local pastor or a minister. Ralph D. Winter introduces the step of
relationship between missionaries and local churches in “Mission-Church Relations: Four Stages
of Development.”371 The beginning stage of a church in a mission field missionary needs to be
comprised mostly of ministry. The second stage should then consist of the missionary working to
raise church members to be leaders, much like parents bring up their own children. In the third
stage, the relationship between church members and missionary shifts from a “parent-child”
dynamic to a partnership as a “mature adult.” The last stage is to hand over the leadership to church
leadership.372 This simple description of Harold Fuller stresses that local churches must have their
own pastor or minister.
As is described, Jordanian church leaders have some weaknesses that could potentially
cause issues when they take over the full responsibility of church leadership. Nonetheless, they
have three unique strengths of the pastor leadership: language, culture, and neighbor relationship.
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Language
Language is not only a matter of communication but also the way of bringing God’s
message. Hirsch says that “All missionaries must deal with language. To speak the lingo means to
understand and adopt the language forms of the people we love and serve. We do so in order to
represent Jesus meaningfully in the group itself.” 373 Preaching and teaching the Bible are
significant ministries that help build healthy churches. This is especially so in Jordan, an Islamic
country. Preaching brings about the restoration and revival of the church.374 Most missionaries
take a language training course for a while and even if they learn to speak Arabic fluently, it is
difficult to preach or teach the Bible to the local church members better than a local pastor or
minister. Some churches might not have a pastor or a minister who can preach or teach the word
of God, which would then place the sole responsibility of preaching and teaching the Bible on the
missionary alone. The book Mother Tongue Matters: Local Language as a Key to Effective Learn
which is published by UNESCO says that “Mother tongue or mother language refers to a child’s
first language, the language learned in the home from older family members. In some places, the
term has taken on more of a culturally symbolic definition.”375 This description indicates that
language is not a tool which simply carries the vocabulary from speaker to listener but is rather a
matter of touching the listener’s heart and mind by directly connecting to the local culture and
history. Clifford Geertz, an anthropologist, states:
“In any case, the culture concept to which I adhere has neither multiple referents
373
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nor, so far as I can see, any unusual ambiguity: it denotes an historically
transmitted pattern of meanings embodied in symbols, a system of inherited
conceptions expressed in symbolic forms by means of which men communicate,
perpetuate, and develop their knowledge about and attitudes toward life. Of
course, terms such as “meaning,” “symbol,” and “conception” cry out for
explication.”376
For that reason, when a foreign missionary preaches or teaches, local leaders need to help their
preaching or teaching beforehand to bring the Message powerfully to the church members.

b. Culture
The second strength of a local leader is the culture. Culture implies more than verbal
communication and it is acquired not by studying information but by a person’s daily life. This
makes it difficult to learn other cultures like local people. Dörthe Bühmann and Barbara Trudell
say that:

“The most basic procedure in a study of culture is to become a master of one’s
own. Everyone has a culture. No one can ever divorce himself from his culture.
While it is true that anyone can grow to appreciate various different cultures, and
even to communicate effectively in more than one, one can never rise above his
own, or other cultures, to gain a truly supra-cultural perspective. For this reason,
even the study of one’s own culture is difficult task.”377
According to their description, studying a person’s own culture is not easy to learn, much less
learning that of foreign countries. The study of cultures is ultimately a lifelong learning process.
The book Intercultural Communication expands upon this, “A culture is a way of life of a group
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of people--the behaviors, beliefs, values, and symbols that they accept, generally without thinking
about them, and that are passed along by communication and imitation from one generation to the
next.”378 Thus, even though missionaries have a certain period to learn not only the language but
also the local culture in the mission field, they cannot learn it and acquaint themselves with it on
the same level as local people. In the pastoral leadership team, each leader has a ministry role and
work. Foreign missionaries are necessary to both work with and work for local people officially
and personally. A missionary’s every ministry and behavior influence the church members’
spiritual life. Cecil Stalnaker gives an example of cultural mistaking by foreign missionary.
“we must not limit or hinder our ministry by failing to become students of the
culture. In some cases, missionaries bring things to cultures that are not biblical,
but are more driven by their own culture. I witnessed the unfortunate demise of a
Korean missionary in Belgium. As his French language ability increased, he
seemed to increasingly make attempts to alter church culture in Belgium by
imposing Korean spiritual discipline practices on them. At one time, he severely
condemned the spirituality of Belgian Christians, denigrating them for not
gathering for early morning prayer meetings—a practice common in his native
culture. He seriously criticized the spirituality of the Belgians based on his own
cultural lens. As a result, he lost ministry opportunities among Belgians. They
began to withdraw from him when it came to ministry. Although he desired to
make a life of ministry in Belgium, his missionary career was cut short because
he did not understand the Belgian church culture. Discouraged, he left the mission
field. Every missionary must understand the culture they’re ministering in, lest
they run the risk of a diminished or failed ministry.”379
The role of local church leaders is to act as a cultural filter for the missionaries to not only better
their ministry but to also protect the missionaries themselves. When the missionaries’ ministries
are screened culturally by the local leaders, the church members will learn the Word of God clearly
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and the ministries which involve missionaries will be established firmly. 380 This also reduces
misunderstanding and conflict between missionaries and church members.

c. Relationship with neighbors
The majority of Jordanian Christians live in cities because Islam is more conservative in
rural areas with a more traditional and tribal Muslim relationship. Such factors create more
intolerance for Christians in rural areas than ones that are urban.381 That is why Christians in Jordan
live close to each other and know one another as members of a minority community, despite their
varying denominations or sects.382 For that reason, it is important to know where Christians live
and who they are. According to the survey, more than thirty percent of church members remain as
nominal Christians. (See Figure 14) This survey only represents evangelical churches which means
Catholicism and Greek Orthodoxy are not included. It is important to note that in Jordan, the
number of Catholic and Orthodox Christians are much more than Evangelical Christians. The local
church leaders can be a bridge between local nominal Christians, regardless of their church
membership and denomination, and the missionaries are an extension of such a ministry. The local
church leaders can protect the missionaries from Muslim neighbors and the community. Even
though the church ministry lies within urban areas, the majority of the community where the church
is located consists of Muslims and they tend to keep a religious, tribal life. Ghazi bin Muhammad
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says that “a majority of the population of Jordan is still ‘tribal’, even to this day”383 Sometimes the
atmosphere of the neighborhood pressures and threatens the missionaries so that they are daunted
by it. The local church leaders can take the position of meditator to speak on behalf of missionaries
and defend them. (Acts 17:5-10) When missionaries have a feeling of security, they can focus on
the ministries with their whole hearts and strengths.

B. Missionaries
In this subject, two issues will be handled: the reason for the necessity of two units of
missionaries and the role of missionaries in the pastoral leadership team.

The reason of the necessity for two units of missionaries
The pastoral leadership team has to have at least two units of missionaries384 because of a
couple of reasons. The first reason is that most missionaries have a sabbatical year after serving
the field for a certain period of time (Acts 14:2-28; 18:22-23)385 or they take a furlough for a
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while. 386 Sometimes missionaries leave the mission field temporarily as well. If the pastoral
leadership team (PLT) has only one unit of missionary, the ministry might be affected by the
absence of a missionary and it would be hard for their positions to be replaced by a new mission
worker without an interval.387 For that reason, if at least two units of missionaries join the same
church ministry, the church will carry on the ministry continually, even if one of the missionaries
has a sabbatical year or furlough.388 The other reason is that the local church needs ministers who
can take charge of some part of the ministry. As seen in the survey, many local churches do not
have enough manpower to serve their churches. More than one unit of missionary is better to serve
the church in various parts.

The role of missionaries in the pastoral leadership team
Missionaries have some barriers as foreigners, but they can contribute to some of the areas
that the local leaders struggle with while striving to build a healthy local church. The missionaries
thus have several roles in the pastoral leadership team. Firstly, they support the local church to
build the direction of the ministry with the principal focus on making a healthy church. They
provide insight on how to make a mission statement and a vision statement that lead the church to
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the right direction. As mentioned in the previous chapter, the creation of these two statements is
not just the work of writing sentences. Instead, by examining the questions that were provided by
the statements themselves, the leaders can find ways to build a healthy church.389
Secondly, they participate in the ministries in their own special areas, such as children
ministry, Bible study, discipleship, evangelism, leading small group, or preaching. They not only
take charge of the ministry, but they also train church members while they do the ministry so that
local church members can take over the ministry later.
Thirdly, missionaries can give a theologically sound insight in understanding the Bible to
church leaders and church members. Jordanian churches are surrounded by Muslims and many
Christians live among Muslims. For that reason, their understanding of the Bible might be affected
by an Islamic view. For example, one of the Muslim’s major challenging questions to a Christian
is the Trinity. Muslim’s conception of Allah is monotheistic390 so they consider a Christian to be
a polytheist.391 Arab Christians try to give a proper and understandable answer to Muslims by
explaining the trinity through the conception of modalism.392 One Arab Christian ministry website
explains the trinity as
“some have pointed to the fact that Muhammad was simultaneously a prophet, a
husband, and a leader. Why then should a Muslim reject the idea of a plurality of
functions (persons) in God? He who thinks of God as an absolute unity where
there is no room for multiplicity at all, is forced to believe in a god who does not
389
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know himself. Self-knowledge demands a distinction, a multiplicity, between
knower and known. This brings us to another analogy for the truth of the Trinity
- that of man’s mind. He has one mind, which is capable of thinking thoughts and
expressing them in words. Mind, thoughts and words are one. No one can say that
God has no mind that expresses itself in thoughts and words. God in Mind and
Thought and Word is one God and He never claimed that there would be two
other gods beside Him!”393
Many local church leaders and Christians have this kind of theological misunderstanding. Such a
misunderstanding is both a matter of theology and a byproduct of a culture that surrounds them
with Islam and influences them to inaccurately understand the Bible. Keller says that the doctrinal
foundation is the hardware of the ministry. Therefore, the pastor should have the right doctrinal
vision in order to not see the direction of the church through his own eyes.394 For this reason,
missionaries enlighten them to see the Word of God in a different way. (Acts 18:24-26)
Fourthly, the survey reveals many local churches’ financial reality and their need for a
financial solution. Missionaries can support the church partially with their weekly offering and
tithes. While their weekly offering and tithes might not solve the lack of financial budget, it will
at least cover some part of ministries. Missionaries could also share the financial situation with
their sending churches and mission organizations and ask for support in the form of prayer and
finances. Furthermore, when the missionaries prioritize the support of the local church, the pastor
can then fully concentrate on the ministry.
Lastly, the protection of a local leader is one of the roles of the missionaries. When a local
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pastor or a minister is under the pressure from the government or the community, their feeling of
pressure is heavier than those of missionaries because their daily lives are directly threatened. 395
There is a story, reported by the organization of Open Doors, that illustrates the persecution in
Jordan.
“Plans are underway for a camp for children to be held during October’s
upcoming vacation in a Central Asian country, at the home of a Christian couple,
Umar and Zuhra, as well as in the homes of their assistants, other members of
their church. The camp will be held secretly since it is forbidden for them to hold
Christian camps where Muslims children are present. If the authorities discover
the camps, the teachers will be arrested. Umar, Zuhra and their assistants have
taken strict precautions to avoid detection by local police. This courageous couple
will also hold two Christian biblical training seminars next month in two different
towns of their country.”396
The missionaries can stand behind the local leaders to support them and encourage them to
overcome the situation. On top of that, they can raise prayer supporters from the sending churches
and the organization so that more people are praying for them constantly. The local leaders would
be encouraged with the prayer and supporting.

2. Build a Local Supporting Team (LST)
The Local supporting team (LST) is composed of the local church denomination and the
mission organization of the field.397 (See Figure 50) The main role of the local supporting team is
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to provide local training, protect both the local church leaders and the missionaries from the
pressure of the government, guarantee a missionaries’ legal status, support manpower locally, and
build a strategy based on a holistic view of Jordan. The completion of the LST’s role and
maintaining an organic relationship relies on the assumption of responsibility by both the local
supporting team and the pastoral leadership team.
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Figure 50. Local Supporting Team

letters to Timothy and Titus are known as the Pastoral Epistles. However, when it is considered that they were
Paul’s mission team members, the letters were written to take care of the missionaries. Paul gave an instruction to
them to implement healthy local churches where they served. In 1 Thess. 3:5-7, Paul sent Timothy to the church of
Thessalonica to check their faith. This kind of ministry by Paul took on a responsibility like a local denomination. In
the time of Paul’s ministries, there was no system comparable to that of modern Christianity. However, Paul
organized and ran his team to serve not only his team members but also local churches, regardless of whether or not
he planted them.

155

A. A Local Church Denomination
The local church denomination has three side roles: supporting the local church leaders,
protecting missionaries, and helping the local church. (See Figure 52) The first role is fulfilled by
providing training courses or seminars with the church leaders’ native languages. According to the
survey, eighty percent of church leaders want to have more opportunities of extended educations
for their ministry. (See Figure 51) Jordanian Christianity has some resources that provide a
theological and practical educational program. For instance, there is a theological seminary, Jordan
Evangelical Theological Seminary (JETS), in Amman that is officially recognized by the Jordanian
government. 398 While Jordan Evangelical Theological Seminary is in charge of the official
theological education in the campus, the Program for Theological Education by Extension (PTEE)
focuses on layman in order to equip them to serve their churches in a small group study.399 Another
source is the Eastern Mediterranean Nazarene Bible College.400 It is run by the denomination of
the Nazarene in Karak ()الكرك, Jordan with intensive courses to raise the local Christians as

“JETS, which was founded in 1991, is a major Christian theological seminary in the Middle East; the
largest of its kind in the region. Our target is the 22 Arabic speaking countries of the Middle East, Arab Peninsula
and North Africa. We currently have graduates serving in several Arab countries, as well as in several non-Arab
countries with large Arab populations. Our team of highly trained international academic faculty and staff provide
our students with profound, rigorous programs in order to equip them for their ministry. JETS offers training at the
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Figure 51. The survey question D-7.

Nazarene pastors .401 One other way to offer a training course is to use the resources in Lebanon,
one of the nearest Arab countries and a country that holds several theology seminaries: Near East
School of Theology (NEST),402 Arab Baptist Theological Seminary (ABTS),403 Christian Alliance
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Institute of Theology (CAIT),404 and Mediterranean Bible College (MBC).405 As the local church
denomination provides various theological and practical extensional programs that the local church
leaders can participate in, the leaders will be able to build healthy churches more efficiently.
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Figure 52. Local Support Team: Local Church Denomination

The second role is helping and protecting missionaries. One of the biggest difficulties
missionaries face is having a proper legal status in the mission field. Most of the Middle Eastern
countries do not issue a legal visa for missionaries. However, Jordan allows Christian workers to
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do church ministry under the supervision of a local church.406 Missionaries can only apply for the
pastor visa with the local church leader’s recommendation letter under the name of the local
denomination.407 Even though the visa needs to be renewed yearly, it shields missionaries from
legal conflicts and provides psychological stability. Even though it seems to be a simple matter,
legal status affects ministry a lot. Without a legal status, missionaries cannot work legally, and
their ministry is restricted by their status. Only the visa that is issued under the name of church
denomination allows the holders to do any kind of church ministry legally. For that reason, the
legal status gives a lot of a sense of stability to missionaries, allowing them to concentrate on the
ministry.
The third role of the denomination is to help the local church in various ways. Sometimes
the local church confronts a problem with the government because of a certain ministry the church
is involved in.408 This could be related to religion or the law. In such cases, the denomination can
provide some help and if they cannot find the solution, they could request assistance from the
Jordan Evangelical church association. The association would then appeal the local church’s
matter to a higher government authority. Additionally, the denomination can help out at annual
ministry events such as VBS, youth and young adult camp, or women’s retreat. The denomination
provides those ministries for all churches in the denomination.
Lastly, the local church denomination will encourage and challenge the local churches to
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have a prayer connection with other local churches that are under a similar situation. The
denomination leads the meeting so that each church can share their own difficulties and lessons
from God. This would provide them with not only some encouragements but also help them find
the ways to make their churches healthier despite their situation. .409

B. A Mission Organization in the Mission Field
There are many roles that are taken by the mission organization in the mission field. The
agency’s roles are to support and care for their missionaries, assist the local church leaders in areas
that cannot be done by the missionaries, and cooperate with the local church denomination for
building healthy churches.410

a. Missionary Care and Support
The major role of the mission agency is to care and help their missionaries so that they can
do their ministry without ceasing or giving up. (See Figure 53) First, the agency needs to check
the missionaries’ spiritual condition regularly. Spiritual wellness is a key issue that affects not only
the pastoral leadership but also the church members directly. Also, the field team of the

409
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Academic, 2004), 282.
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organization should check the missionaries’ physical and emotional health, family relationship,
financial situation, and personal issues such as family affairs in their home country. Any of those
small issues can damage missionaries, leading them to step down from the ministry.
Secondly, the field agency should give regular feedback to evaluate the progression of the
ministry.411 This is not for the agency to judge their ministry but to replenish the ministry. Regular
feedback can identify issues such as need for manpower, finance, training, communication or a
rearrangement of the ministry position. The solutions to these issues should be discussed in the
context that the necessary support would come from the field or the headquarters.
Thirdly, the mission organization continually provides a training course about the local
language, local culture, and ministry-related topics like evangelism, small group leading, or
spiritual warfare. Continuous training programs help missionaries grow in ministry and it leads
them to make a healthier church.
Fourthly, the agency needs to recruit new missionaries whenever the missionary of the
pastoral leadership team (PLT) is going to leave for a while for any reason. The field agency not
only should request the headquarters to send the new mission workers to take over the place but
also continually mobilize the new workers through various ways.412 (Acts 15:40; 16:1-3)

411
According to the missionary operation manual of GTN (Go To Nations) they provide many kinds of
report forms. However, the official and formal report are not always necessary as the field leader can check the
ministry through a meeting., Vanessa Sambrano, Missionary Operation Manual (Jacksonville, FL: GTN, 2015), 5253, accessed September 24, 2018,
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(Acts 16:2-3)
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b. Assist the Local Church
First, the mission organization in the field supports the local church by providing the
training course for the church leaders and members. (See Figure 53) The pastoral leadership team
can provide the courses for their church members, but the variety might be limited. The agency
can help because it has more resources to give opportunities of learning and training.
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Figure 53. Local Supporting Team: Mission Organization in the Field

Secondly, help can come in the form of financial support. Every mission organization in
the mission field has a certain percent of ministry budget to use locally. As mentioned before, most
of the churches in Jordan have a financial challenge. If the agency can assume the role of a financial
supporter, the local church can be released financially.
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Thirdly, the agency supports the local church in prayer. The agency has a regular team
meeting and they can pray not only for the church but also for each church member. The pastoral
leadership team (PLT) collects the church members’ prayer requests and brings it to the field
agency meeting to pray. This encourages the local church members and serves as an example of
prayer and a testament to the love of God.

c. Co-operation with the Local Denomination
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Mission Organization
Figure 54. Connection between Local Supporting Team

The role of two organizations, the local church denomination and the mission
organization, in the field is to cooperate to build a strategy of making healthy churches in Jordan.
(See Figure 54) The local denomination knows their country and subsequently the areas that are
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in need of a stronger church or even a church itself.413 Also, the denomination has a network with
other denominations so that they can build a strategic plan to support local churches. When the
local denomination shares the present situation of the local church, the two organizations can make
a detailed blueprint for how to build a healthy local church. Even though they have no resources
to spare for another ministry, they would still be able to start the project of making a healthy local
church. Both organizations can recruit more people locally and globally and share their vision with
churches and supporters around the world.

Build a Global Supporting Team (GST)
The last group of the Pentagonal Team Ministry (PTM) is the global supporting group.
This group’s members, which consist of those in charge of sending churches or those in the mission
organization of the home office and/or headquarters, are not located in the mission field. Even
though they are not directly involved in the ministry, they contribute to the creation of the healthy
church through their responsibilities of embracing the ministry, teams, and people. The
connections between these different groups are complicated as they must maintain a relationship
with each of the pastoral leadership team and the local support team. (See Figure 55)

413
Kyeng-Kyun Han, “Co-Operation Is Not an Option but a Compulsiveness,” Christian Times, July 9,
2009, accessed September 20, 2018, http://www.kmctimes.com/news/articleView.html?idxno=28882.
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A. Sending Churches
The sending church mainly has three roles for their missionary: prayer support, financial
support, and missionary care.414 (See Figure 56) In order to perform the roles faithfully, the church
should have a mission team415 so that the mission team aids the sending church in supporting their
missionary efficiently.

Won-Ha Hwang, “What Is the Relationship between the Sending Church and the Missionary?,”
Reformed Journal (August 1, 2016), accessed September 20, 2018, http://reformedjr.com/board02/1090.
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Program for Your Church (Lawrenceville, GA: Mission to the World Church Resourcing Dept., 2002), 11, accessed
September 24, 2018, https://www.mtw.org/_Uploads/Publications/EstablishingAnEffectiveMissionsProgram.pdf.
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Figure 56. Global Supporting Team: Sending Churches

a. Prayer supporting
The most important role of the sending church is support through prayer. Thompson points
out the significance of prayer, “Intercessory prayer is the first and greatest step you need to take
in reaching out to lost people with the gospel of Jesus Christ.”416 Prayer is the way in which the
sending church connects with the missionary and the mission field.417 The subject of prayer is not
simply restricted to the missionary. Rather, it should be extended to the ministry, the mission

416

Thompson, Ibid., 120.
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Azne Pratt, M. David Sills, and Jeff K. Walters, Introduction to Global Missions
(Nashville<Tennessee: B&H Publishing Group, 2014), 247.
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organization, the pastoral leadership team, the local church members, the local church
denomination, and the country.418 (Rom. 15:30-32; Eph. 6:19; 2 Cor. 1:11; Col. 4:3, 12; 1 Thess.
5:25) First and foremost, prayer comes from faith, the belief in God’s Kingdom and Him working
through their prayer. Prayer also comes from love: for God and for their neighbors. Whoever loves
God should love their neighbors because they are in God’s heart. Thirdly, the prayer starts from
their interest. When people are interested in something, they give their attention and spend time
and money on it. The church has sent their missionary because they believe the Great Commission
and they know that God’s eyes are on the lost in the land where their missionary has been. For that
reason, the sending church cannot stop praying for their missionary and the ministry. To pray for
the missionary, the sending church needs to communicate with him or her regularly. Their
conversations should not only revolve around the ministry but also on the missionary’s personal
life. This allows the sending church to pray sincerely and earnestly.419

b. Financial support
The sending church has the responsibility of financially supporting their missionary in
specific amounts that cater to their needs. (2 Cor. 11:8, 9) A lack of financial support can be one
of the reasons for a missionary leaving the mission field. 420 Many missionaries suffer in their
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mission fields because of the lack of finance.421 One reason is that when a sending church supports
a missionary, they send the money under one category, without separating living expenses from
cost of ministry.422 When the missionary places his or her priority on the ministry budget, the
missionary family is going to face difficulty in their daily lives. To prevent this matter, the sending
church should prioritize the missionary’s living expenses and fundraise for the ministry budget
separately. When the sending church raises the ministry fund, it is usually spent on the local
church. This may create trouble because the local church and members may exhibit a tendency to
rely on the sending churches and their missionaries. 423 For that reason, when the missionary
enforces the supported finance for the local church, it should not be mentioned with his or her
personal name. Thus, when the local church shares financial reports to the church members, it
should include all income of members offering and support from out of the church, but the reports
should not describe specific sources of income until the church has the ability to cover a certain
percentage of ministry.

c. Ministry support
The sending church can join the ministry and the work of its missionary in the field. There
are a couple of ways to participate in the ministry.424 Firstly, they can send a short-term mission
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team425 to assist the local church’s ministry such as Arabic VBS, English VBS, English class,
health care426 for adults, and IT classes (MS Office, photoshop, coding and etc.). In case of English
VBS, the program is designed for the children in the local church. In Jordan, many parents and
children are interested in learning English. However, most of the parents are too poor to help their
children learn English. For that reason, English VBS would be a good way to support the children
ministry in the summer season for a short period. Arabic VBS is another required ministry for the
local church. As mentioned before, many local churches are lacking Sunday school teachers and
ministers who can lead the program, despite the numerous children that attend their church. So, if
the short-term mission team supports the ministry through taking charge of various parts of VBS,
the pastoral leadership team can make plans and lead VBS.
Another way of participation is the sending church’s support of the missionary’s children
(also known as MKs, short for missionary kids). There are two issues for MKs. The first problem
of MKs is the education issue. This is the one of the reasons behind many missionaries leaving the
mission field. According to the article “Teaching Children of Missionaries is Real Missionary
Service”, about twenty percent of missionaries leave the mission field because of a family matter
that is related to their children’s education. 427 Many mission fields have limited educational

however, offer advice and participate in the ministry., Bavink, Ibid., 203-6.
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sources for foreign missionaries and Jordan is no exception. In Jordan there is an international
school for MKs, Roy & Dora Whitman Academy. However, the school is small, and they provide
limited education.428 When MKs are in the elementary or the middle school level, the educational
matter is usually not a main concern for the missionary family. This changes when the MK reaches
the high school level, as education becomes a prominent matter for the family. 429 Some
missionaries choose to send their children to international boarding schools while others decide to
go back to their home countries.430 The sending church has to have a support plan for the MK’s
education so that their missionary is released from the distraction caused by problems with their
children’s education. The church can have several solutions for MK’s education issue. If the MKs
choose to study in one of the secular international schools in Jordan or a MK school in other
country, the church needs to financially support their education. If MKs are going to study in the
home country, the sending church should know where the MKs will stay, who is going to maintain
regular contact with them, and how to take care of their emotional health and faith. For that reason,
MKs’ education issue should be discussed between the sending church and their missionary from
the beginning of the recruit.
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The second issue of MKs is becoming familiar with their home culture. Nowadays, the
term MKs is replaced with the term TCK (Third Culture Kids or Trans-Cultural Kids). The
definition of TCK is as follows,
“A TCK is an individual who, having spent a significant part of the developmental
years in a culture other than that of their parents, develops a sense of relationship
to both. These children of business executives, soldiers and sailors, diplomats,
and missionaries who live abroad, become “culture-blended” persons who often
contribute in unique and creative ways to society as a whole.”431
MKs or TCKs do not belong to their passport country culturally. As a result, when they return to
their home country, they are under stress and suffer due to culture shock. 432 To solve this issue,
two ideas are presented. One is that the sending church invites MKs once a year during the summer
and provides a chance for the MKs to experience their home culture. This will not only give them
vital cultural experiences but also offer them the comfort knowing that they are cared for by those
who have sent their family into the mission field. The other suggestion is that the church recruits
a short-term missionary to stay with the missionary family for several months to a year or two
years. There are two roles for the short-term mission worker. One is to spend time with MKs to
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share the home culture. The other role is to join a certain part of ministry to see the ministry and
experience it. The short-term missionary can bring back specific prayer points for MKs and the
mission and then report what God has done through the missionary and the local church. After the
short-term missionary has left the field, he or she will continue his or her support by continually
praying for the missionary family and the local church.

d. Caring
The most significant component of caring for the missionary is communication. While the
missionary is in the field, the sending church should assign one of the mission teams in the church
to communicate with the missionary periodically with a minimum of once per month. The aim of
the communication is not only to receive a ministry report but also to hear anything about the
missionary and his or her family. Also, to have an intimate communication, the church must give
an emergency contact line for whenever the missionary is in crisis.
The missionary care should contain two parts: the ministry and the personal issues.433
These matters are mentioned in the role of the mission organization of the home office/
headquarters. However, it is important to restate the necessary actions in the context of properly
caring for the missionary. Firstly, the sending church needs to receive the ministry report regularly
to pray and check for the missionary’s need of support.434 The sending church should then share
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the report with the headquarters of the agency and discuss terms of cooperation. The other issue is
the personal one, which is related with the missionary and the family. The care member’s role of
checking the personal issues is to inquire of the physical, spiritual, and emotional health of the
missionary and all of his or her family members. Also, the sending church should remember special
dates, such as birthdays or wedding anniversaries, for the missionary and his or her family.

B. Mission Organization of Home Office/ Headquarters
Most mission organizations have four tasks: mobilizing, training, sending, and caring.
Mission organizations recruit people for short-term or long-term missions.435 Some organizations
even recruit people for mission trips with durations as short as under a week to a couple of
months. 436 The mission agencies train new recruited people before sending them into mission
fields. The last role of the agency is to care for their missionaries. The caring role includes physical
health, emotional health, spiritual condition, evaluation, re-education, finance, and family issues.
Under the PTM, the global support team, the mission organization of home office/ headquarters
has a wide range of roles as mission agencies. Their tasks, while general, are very focused and
specified to support the local church ministry in the mission field. (See Figure 57)
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a. In relation to missionary
The agency’s role for the missionary is basic care. As mentioned above, the caring roles
are in relation to the missionary’s health (physical, emotion, and spirit), ministry (evaluation,
extended training/ education, and recruiting) and supporting issues (prayer, family issues, MKs,
and finance).

i. Health caring
The missionary should maintain and take care of every aspect of his or her health to keep
an influential and efficient ministry. When any part of his or her health is weakened, the ministry
will be slowed down or stopped. Jordan does not have much place to exercise like the home
country. The missionary is under stress because of the ministry, family issues, and relationship.
The latter is one of the top causes behind a missionary’s decision to leave the mission field.437
Also, in the mission field, missionaries have a limited number of spiritual resources that allow
them to recover or be challenged, such as worship services, prayer meetings, spiritual retreats, or
Christian counseling. Such situations can be predicted and prepared for in advance by the
headquarters to prevent and minimize the problems. Firstly, the agency should provide a regular
medical check-up system in the field and out of the field. Secondly, the agency needs to require
the missionary to visit home once a year or every other year to have a medical check-up. The
missionary’s visit will also allow the chance for him or her to recover spiritually. Thirdly, the
agency should strongly suggest that the sending church support their missionary’s international
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health insurance so that the missionary can keep caring for their health without it being a financial
burden in the mission field. Lastly, the agency should encourage the missionary to have a furlough
out of the mission field at least twice a year. This will refresh not only the missionary but also all
of his or her family members.

ii. Ministry caring
There are three categories in ministry care. The first category is to evaluate the ministry
and missionary. Even though the field agency evaluates the ministry, the headquarters should
check it separately in two ways. Firstly, the headquarters has to receive the evaluation reports from
the field leader of the agency. While this will offer an overview of the missionary and the ministry,
it is important to note that it is one-sided. Therefore, the headquarters must also have direct
communication with the missionary to check on his or her ministry and personal matters, such as
health issues. Severe conflicts between the field leader and the missionary often occur during
ministry.438 If the headquarters only maintain communication with the field leader, it could cause
serious problems.
The second category of ministry care is re-education. The headquarters needs to provide
various re-education programs for the missionary so that the missionary can have a chance to
develop his or her spiritual and ministry area, helping the missionary lead a more professional
ministry in the field.439
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The third category of ministry care is to recruit and train short-term and long-term mission
workers who can join the ministry in various ways. As observed before, the local church needs the
manpower to serve its numerous ministries. By the headquarters continuing to communicate with
the missionary and the field agency, they will be able to grasp their need of ministry and send as
many people as they need.

iii. Supporting issues
Prayer is the key support for the missionary. The headquarters need to pray for the
missionary recurrently and consistently. Through the prayer meetings, the ministry and the
missionary life will be shared with those who attend the meeting. The prayer requests can also be
shared through the agency homepage, which would bring more people to pray and be aware of the
ministry. Such a prayer network gives immense encouragement to the missionary.
One of the most important supporting issues is to check the missionaries’ financial status.
Sometimes the sending church skips its financial support or ceases it permanently and it forces the
missionary to be distracted from the ministry by having to fundraise for the necessary funds. 440
The treasurer department of the headquarters should contact the treasurer of the sending church
immediately when the financial support has been stopped. This is better than having missionary
directly ask the sending church for the reason behind the change. The headquarters treasurer should
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then report the reason to the missionary and the leader of the headquarters. If the sending church
has a financial problem so that they cannot support their missionary anymore, the headquarters
should support the missionary with a set amount of finance until the missionary can find a new
supporting church. As mentioned before, a stable financial situation empowers the missionary to
fulfill their calling in the mission field.

b. In relation to the local supporting team
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Figure 57. Global Supporting Team: Mission Organization of Home Office/ Headquarters

The headquarters does not have a direct connection with the local team leaders.
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Nevertheless, the headquarters need to consider the local church leaders as one of their local team
members as the leaders operate the same ministry and they are co-workers of the missionary. For
that reason, the headquarters have a responsibility to provide training programs and raise some
funds for the local team. The headquarters must put the leaders’ names on the prayer requests and
pray for them as much as they pray for the missionary. (See Figure 57) On top of that, the
headquarters should invite the local church leaders and the local church denomination’s pastors
when the missionary visits the home country so that they can share their perspective of the
ministry. By allowing the local pastors’ voices to be heard, the ministry report will be much more
powerful and impactful for the sending church and believers. Furthermore, the pastors will be able
to increase the sending church members’ understanding of the ministry, Jordan’s situation, and the
Islamic countries.
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Figure 58. Figure. Global Supporting Team’s Connection Between Local Church
Denomination and Mission Organization of Home Office/ Headquarters
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Between the headquarters and the local church denomination, there are a couple of issues
that require cooperation. (See Figure 58) Firstly, the headquarters and the local church
denomination are required to share their long-term vision for the field so that they can pray and
support the ministry from outside of the mission field. When the local church denomination has a
blueprint of making healthy churches in major cities of Jordan, the denomination needs more
manpower, support and prayer. It cannot be covered by the field team alone so the headquarters
would need to find a way to support and participate in the vision. The other issue of cooperation
is the security of the missionary. When the missionary faces security issues such as persecution,
expulsion, or kidnapping, both organizations should work in close cooperation under an intimate
relationship.

c. In relation to the sending church
If supporting the missionary is the main role of the sending church, their cooperation with
the headquarters is the means of supporting the missionary efficiently and sufficiently. 441 (See
Figure 59) There are several ways to cooperate together. Firstly, the headquarters should send staff
members to the sending church’s prayer meeting regularly to guide the members on how to pray
for their missionary from the missionary’s point of view.442 Also the headquarters can invite the
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The book Introduction to Global Missions gives three models of the sending churches: financial
support church, sending church that is independent from the agency, and a church that is a combination of both. The
author emphasizes that when the mission agency and the sending church work together they can have better results.,
Pratt, Ibid.
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sending church’s mission team members to the headquarters prayer meeting or mission forum so

HEALTHY
CHURCH

RECURIT
TRAINING
Mission Organization of Home
Office/Headquarters

Sending
Churches

Figure 59. Global Supporting Team’s Connection
Between Sending church and Mission Organization of Home Office/ Headquarters

that the mission team members can see what God has done in the field, not only in the missionary’s
country of service but also in other countries. Secondly, the headquarters must provide training
courses to the members of the sending church who will embark on a short-team mission. 443

443
The book Introduction Global Missions points out the important training of short-term missionaries. It
says, “One critical issue in short-term missions, especially when missionaries are sent directly from the local church,
is cultural acquisition and missiological problems. If missionaries do not recognize the potential problems in crosscultural ministry and communication, they can do more harm than good. One example is in human need projects.
Too often local churches see needs overseas and recruit short-term personnel to help meet those needs. Instead of
helping, churches and short-term missionaries build unhealthy dependency that cause long-term problems.”, Pratt,
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Thirdly, in case of an emergency in which the missionary cannot communicate with the sending
church, the missionary or the field leader should contact the headquarters first. The headquarters
should then report to the sending church if the church’s help is needed and the church would then
assist the headquarters. Such potential situations are why a direct communication channel between
the sending church and the headquarters is so imperative.

Conclusion
The strategy for building healthy local churches in Jordan is a plain structure of
cooperation, the Pentagonal Team Ministry (PTM). The strategy approaches the weaknesses of
churches in Jordan with the structural system of the PTM and gives a strong structural system to
build healthy churches on the Islamic ground. The PTM has one ministry team and two support
teams both locally and globally. The pastoral leadership team (PLT) is composed of the local
church leaders and the foreign missionaries. They are involved in the local church ministry as a
team and support each other to build a healthy church. The local support team (LST) consists of
the local church denomination and the mission organization of the field. Their role is to locally
assist the pastoral leadership team. The global support team (GST) is teamed up with the mission
organization of the home office/ headquarters and the sending church. They support not only the
pastoral leadership team (PLT) but also the local support team (LST). Each of these three teams
are connected with each other and cooperate together for one goal: to build a local healthy church.
On this simple structural system, local churches can strengthen and impact not only Christianity

Ibid., 250.
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in the Middle East but also the Arab Islam community because the church always has two sides of
mission: local and global.444

444

Stetzer, Ibid., 59
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CHAPTER V
CONCLUSION
Most Christians in the world are amazed by the fact that there are Christians and churches
in Islamic countries, especially when the country is in the Middle East. On top of that, the sight of
a mosque and a church on the same street in Jordan is one that they cannot even imagine. (See
Figure 60) Arab Christians and churches are generally ignored and dismissed by Christians in

Figure 60. King Abdullah Mosque and Coptic church, in the Al-Abdali district
in Amman, Jordan

other parts of the world. As a result, only a small percentage of missionaries have ministries in the
Middle East445 and Christianity in the Middle East is omitted from the prayer lists of churches in

445

In case of South Korea, there are 28,326 missionaries who are active around world in 2015, but only
1,315 missionaries are in the Middle East. This means that only 4.64 % missionaries are active in the Arab world.,
Department of the Research and Development KWMA, “The Present State of Dispatched Korean Missionary at the
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the world. As much as they have disappeared from Christian’s concerns, Arab Christians are also
hidden from their Islamic community’s interests to avoid the pressure and persecution by
neighbors. One of the experts in the field of the Middle East Christian missions, Joseph Go, says
that Christians in the Middle East are dispirited because of Muslim’s pressure and their faith is
passive in that that are not involved in sharing the Gospel at all.446 This is the current phase of the
church’s healthiness in Jordan and it calls for a search for a way to build healthy local churches.

Summary of the First Chapter
In the first chapter, this writer presents the problems and the purpose of the thesis project.
The problem that churches in Jordan face are challenges in religion, culture and identity. Christians
in Jordan are living under the Islamic law and among Muslim neighbors, making them
downhearted. Also, they are given an identity as Christians by the government from birth, leading
them to live as nominal Christians. They do not feel the need to do anything to be a Christian as
they are already officially Christian. These factors make churches in Jordan weak. For that reason,
this thesis project provides the strategy to build healthy local churches in Jordan. However, there
are some limitations to the thesis project. This thesis project only deals with evangelical local
churches that are located in the urban areas. It is also a necessary work to provide the theoretical
basis in the beginning. In the first part of the theoretical portion, this writer observes the terms

End of December 2015,” Christian Today, January 9, 2016, accessed September 24, 2018,
http://www.christiantoday.co.kr/news/288284.
Hyen-Joo Lee, “Muslim Those Who Is Difficult to Make Disciples, It Is Necessary to Develop CustomMade Mission Strategy,” I, April 29, 2011, accessed September 24, 2018,
http://www.igoodnews.net/news/articleView.html?idxno=31040.
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“health” and “church”. He also describes two issues of the church in the second part: the nature
and the mission from the Bible.
The meaning of the term “health” is the ability to keep balance and function. The word
“church” refers to an assembly of believers and it has two parts: the local churches and the
universal church. The local churches are visual churches, places where believers are gathering in
the present. The universal church indicates the whole generation, from the beginning of the day to
the end of the day and the entire place of the world. Even though this thesis handles the local
churches, the concept of the universal church is considered on the ground.
The gospel of Matthew approaches the conception of church as the making of a
relationship between church and Jesus Christ as stated by Jesus in Matt. 16:18. Even if Paul has
the understanding of the church as the assembly of God (1 Cor. 1:2; 10:32; 11:22; 2 Cor. 1:1; 1
Thess. 2:14.) he presents another aspect of church in his epistles: the body of Christ. Paul not only
revealed Jesus Christ as the head of the body but also showed that the purpose of the body is to
grow and attain a maturity close to that of Christ. (Eph. 1:22-23; Col. 1:18, 24) Furthermore, the
church’s health is related with local churches. The church’s mission is revealed in Matt. 28:18-20
and Acts 1:8. Both passages seems to be indicating different points, but it intends to present the
same goal of making disciples, implying the sharing of the gospel, growing, dispatching, worship,
and fellowship.

Summary of the Second Chapter
In the second chapter, the meaning of the church is revealed widely and deeply. This writer
also compares the church with the Islamic community “Ummah()أمة.” Churches in Jordan are
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surrounded by Ummah( )أمةso it is necessary to see the similarity and difference between them. In
the first part, the original term “church” is from two Greek words, ἐκκλησία and κυριακός. The
meaning of church as an assembly of God is from the word ἐκκλησία but the English term “church”
is not from ἐκκλησία but κυριακός, which means belonging to the Lord. The Greek word ἐκκλησία
has several implied meanings. Firstly, the word indicates the assembly of citizens of the city of
Athens. Secondly, the term implies the religious assembly, which is not Christianity but idolatry.
Thirdly, the word points towards a general assembly. However, the term was adopted into the New
Testament and Christianity by the Septuagint to translate the Hebrew term “( קָ הָ לqhal)” which
means the assembly of God. For that reason, the New Testament uses the term ἐκκλησία to express
the church.
The Greek term κυριακός appears in the New Testament only twice in 1 Cor. 11:20 and
Rev. 1:10. The meaning of the term κυριακός is “of the Lord or belonging to the Lord”. It does not
seem to be indicating the word “church” directly. However, Germanic converters from idolatry to
Christianity used the term kirche (church) which was from the Greek κυριακός instead of ἐκκλησία
because they knew that the word ἐκκλησία referred to the idol worship community. Germanic
converters knew that their meeting as a church belonged to the Lord, so they adopted the word
κυριακός to address their meeting as a church. For that reason, they used the word kirche (church)
as their pronunciation and it was translated to church in English.
This writer mentions the relationship between the church and the Kingdom of God. It is
necessary to describe it briefly because the understanding of the relationship affects the church’s
health, as shown by the history of the church. When people believe that the Kingdom of God and
the church are the same, they try to make God’s Kingdom on earth as the crusade did. Even though
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the Kingdom and the church are not the same, both are related deeply. Hirach and Ford say that
“The church is not simply the same as the kingdom. The church is an expression of the kingdom,
perhaps even the most consistent expression of it, but the kingdom (God’s active rule in and over
his universe) is much larger than the church-in fact, it is cosmic in scope.”447
It is possible to extract the elements of the healthy church from the Bible: telling the truth,
keeping the unity in Jesus, practicing the Word (worship, fellowship, maintaining holiness, and
sharing the gospel and possessions), and a faithful pastor. Preaching and teaching the truth is the
most important in the maintenance of the church’s health. Unity in Christ is also very important;
in the early church, false teaching and division were the major causes behind the weakening of the
church. The last element of the healthy church is to practice the Word. This is not the barometer
to measure their knowledge of the Bible, but rather a sign of what they believe. Thus, because the
early members of the church believed in Jesus’s teaching, the early church believers participated
in worship and fellowship, shared the gospel and their possessions, and maintained holiness.
In the second part, Islamic community Ummah( )أمةis presented. Ummah( )أمةimplies the
meaning of oneness and it currently indicates the political and religious community. The Muslims’
conception of Ummah( )أمةis expressed in their greeting such as علَ ْي ُكم
َ ( اَلس ََّال ُمassalāmu ʿalaykum,
“Peace be upon you”) and ( إن شاء للاin sha allah, If God wills). Through the greeting, Muslims not
only pray to Allah, but they also confess their faith in Allah and practice their religion to gain
salvation. However, those greetings are common expressions for both Christians and Muslims. For
that reason, Christians in Jordan are unknowingly influenced by the Muslim community.
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Summary of the Third Chapter
In the third chapter, this writer briefly addresses the historical background of Jordan and
analyzes the survey. A strategy for building healthy local churches in Jordan is divided into eight
categories: vision and mission, preaching the word of God, born-again member, leadership,
finance, discipleship, evangelism, and next generation. Jordan is the place where people lived even
before the time of Abraham’s settlement. The land was occupied by the kingdom of Nabataea, the
Roman Empire, and the Byzantine Empire for centuries. The Transjordan was established right
after the end of the first World War when the Ottoman Empire perished in 1921 A.D. In 1946 the
Transjordan became independent and changed its name to The Hashemite Kingdom of Jordan
( )المملكة األردنية الهاشميةand proclaimed itself as a constitutional monarchy. Jordan is different from
other Arab countries. Jordan has religious freedom and there are about 159,000 Christians. Most
Christians belong to the Greek Orthodox Church along with Greek and Roman Catholicism,
Syrian Orthodox, Coptic Orthodox and Armenian Orthodox churches. There are also
about 8,000 evangelical Christians in fifty-seven churches. Evangelical Christianity has
been influenced by many foreign missionaries since the nineteenth century, especially
Roy Frederic Whitman (1904-1992), a man who preached the good news and planted churches in
Jordan. Whitman also trained missionaries to preach the gospel in Jordan. One of his disciples was
George E. Kelsey who established the Kelsey Arabic Program in Amman, an institution geared
towards foreign missionaries who want to serve in Arab nations. As a result, Jordan’s evangelical
church history contains the footsteps of many foreign missionaries’ ministries, not only in the
buildings or organizations but also in the local church leaders themselves.
Through the analysis of the survey, the weakness of the local churches in Jordan is
revealed. The result of the survey shows that Jordanian churches survive under the pressure of the
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Islamic law and community. They have strong points, such as the pastors not only preaching the
word of God but also sharing it with their neighbors. Despite the insecure situations that they face,
they have leadership groups and church members who attend services weekly.
However, local churches in Jordan do not have a direction as a church and they
acknowledge that they need help in developing a vision and mission statement that would aid them
in leading their church in the right direction. In the category of preaching, most pastors preach the
Word confidently, but many church members do not apply the preaching to their lives. When the
rate at which the sermon is applied to the members’ daily lives is compared to the members’
understanding of the sermon, the latter is much higher, indicating that pastors need to find a
solution to bridge the gap between understanding and applying the preaching. This category is
related to the born-again membership. The way to know whether or not a church member is bornagain is to look at how the member is applying the preaching and practicing the Word of God. The
survey reveals that many church members need to re-examine their faith.
In the category of leadership, while most of the churches have a leadership group that
leads their church, they do not have programs to train the members of the group. As a result, many
leadership groups do not execute the necessary actions that come with their positions, such as
visiting church members who need spiritual or practical help. This shows that local churches need
to build a leadership program.
A significant category is finance. One of the major problems of the local churches in
Jordan is the lack of finance. As the survey presents, most of the churches face financial difficulties
and some cannot even pay their own pastor’s salary. Many pastors try to make up for their lack of
finance with a second job, bank loan, or support from others. Because the number of church
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memberships is limited by the low Christian population in Jordan, finance is not an easy issue to
solve. For that reason, local churches and pastors need financial support from outside sources.
In the category of discipleship, even though sixty percent of churches have small groups,
many church members do not have an accurate conception of the church and spiritual growth. As
a result, many pastors confess that their churches require discipleship training programs.
Evangelism is the toughest issue for Jordanian churches. Even though most pastors share
their faith from time to time, many church members do not have the chance to be involved in the
Great Commission. This disparity indicates that many churches do not provide the opportunities
for church members to be involved in evangelism, especially in the global mission. This is not
only a matter of finance but also relates to the understanding of the Great Commission. Local
churches should provide their members with a chance to participate in the mission and understand
it.
The last category is the next generation. As there are many young generations in Jordan,
there are many opportunities to reach out them. However, despite many pastors’ desire to do so,
many churches do not have the necessary manpower and finance to run Sunday school and youth
groups. This is an issue that cannot be solved by the pastors themselves and it requires assistance
from sources outside of their churches.
As shown through the results of the surveys, churches in Jordan lack resources, manpower,
finance and proper trainings, a problem that cannot be taken care of by the pastors’ own abilities.
If some help is given, many Jordanian churches will have the strength to make disciples in Jordan
and in the Middle East.
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Summary of the Fourth Chapter
In the fourth chapter, this writer proposes a strategy. The purpose of this thesis project is
to present a strategy for building local healthy churches in Jordan, especially in major cities such
as Amman ()ع ّمان, Zarqa ()الزرقاء, Madaba ()مادبا, Irbid ()إربد, and Mafraq ()المفرق. The strategy is
not about simply developing contents of programs such as discipleship, Bible study or evangelism
but rather about providing a structure for team ministry. The strategy is the Pentagonal Team
Ministry (PTM). To launch the PTM, the field agency’s vision of the ministry should be to build
healthy churches in local areas. The PTM is led and supervised by the field agency because it will
reduce the risk of the ministry. It cannot be the personal ministry of one or two missionaries
because it would not guarantee a continuous ministry. When the field agency leads the ministry,
with local church leaders and missionaries leading practical ministry, the team will be organized
well, and each team would be able to maintain a healthy relationship under the field agency’s
supervision.
The PTM has five positions which is divided into three groups: the local church leaders,
missionaries, the local church denomination, the mission organization (the field agency and the
headquarters), and the sending churches. The local church leaders and the missionaries form the
pastoral leadership team (PLT), which is in charge of the practical ministry in the local church.
The PLT builds a mission and a vision statement and participates in the ministry. The local support
team (LST) is comprised of the local church denomination and the mission agency in the field.
The LST supports and protects the PLT and the church locally. The PLT and the LST also share
the same vision of building healthy local churches in Jordan and cooperate together; their vision
encompasses both local churches and churches in Jordan as a whole. Lastly, the mission agency
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of the headquarters and the sending church cooperate as the global support team (GST). Although
the GST is not directly connected to the PLT, their role is to not only support the PLT through
prayers and finances but also to provide extended programs and personal care.
To sum up the PTM’s role, the PLT is in the front line and takes on the main responsibility
of the ministry. While the PLT is in charge of the ministry, the LST and the GST support the PLT
and cooperate locally and globally so that the PLT can fulfill the construction of the healthy church.

Proposal
The Middle East, also referred to as the Arab World,448 is not an attractive place not only
for common people but also for missionaries and Christianity. In the Arab World, the majority of
the people are Muslim and there is no religious freedom with the exception of some countries,
such as Jordan, Lebanon, and Egypt. But even in the countries with religious freedom, evangelism
is strictly forbidden not only by the government but also by the Islamic community. This creates
many difficulties for the Christian ministry. According to the Joshua Project, there are 367,320,000

Bernard Lewis defines the meaning of the term “Arab” in his book The Arabs in History. The term
Arab is usually understood as the language group in Arabic, the religion of Islam or the territory where the Islam
occupied. However, the definition of Arab has changed throughout history. In pre-Islamic time the term indicates “a
nomadic people in the far north of Arabia”. In the early Islam history, the term “applied to those who spoke Arabic,
were full members” by descent of an Arab tribe, and who, either in person or through their ancestors, had originated
in Arabia”. “From the eighth century, the Caliphate was gradually transformed from an Arab to an Islamic Empire in
which membership of the ruling group was determined by faith rather than by origin.” However, the term Arab
“gradually lost its ethnic content and became a social term, applied mainly to the nomads who had preserved more
faithfully than any other the original Arabian way of life and language.” When the term is considered by the
missiological perspective, it should be limited by the Arabic language as a mother tongue. There is an association
which has membership countries whose peoples are mainly Arabic speaking or where Arabic is an official language
Arab League. Arab League has twenty-two membership countries: Algeria, Bahrain, Comoros, Djibouti, Egypt,
Iraq, Jordan, Kuwait, Lebanon, Libya, Mauritania, Morocco, Oman, Palestine, Qatar, Saudi Arabia, Somalia, Sudan,
Syria, Tunisia, United Arab Emirates, and Yemen., Lewis, The Arabs in History, 1-14., “Profile: Arab League,”
BBC, August 24, 2017, accessed October 7, 2018, https://www.bbc.com/news/world-middle-east-15747941.
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people living in in the Middle East and Northern Africa, and the majority are unreached people
groups.449 Therefore, if one missionary takes charge of 50,000 unreached people, this area would
need 5,258 missionaries to reach out to everyone.450 The Arabic Outreach Ministry describes the
necessity of mission workers in the Muslim world.
“Islam is one of the fastest growing religions on earth with 1.6 billion followers,
yet ministry among Muslims is by far the most neglected mission field. Some
reports claim that as little as one percent of the world missionary force is working
among them. Over 80 percent of all Muslims have never heard the Gospel. As
compelling and heartbreaking as these statistics are, we have a greater mandate:
Jesus said to go to all peoples... One fifth of the world is still waiting. The
Christian church has never seriously attempted to reach the hundreds of millions
who are Muslims. The great missionary Samuel Zwemer stated, “One might
suppose that the church thought the Great Commission did not apply to Muslims.”
This is easily demonstrated by looking at some statistics concerning missions.
Only one percent of the church’s entire missionary force is ministering to
Muslims. This means that there is about one Christian missionary for every one
million Muslims. The church has more missionaries working among Alaska’s
400,000 residents than in the entire Muslim world!”451
Only a few percent of missionaries are working in the Middle East.452 There are a couple of reasons
behind why only a few mission workers join the ministry in the Middle East. Firstly, it is difficult
to find proper ministry with a legal status under the situation of the Islamic government.
Furthermore, mission workers are under pressure from the government and the community.
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When considering such challenges to having a ministry in the Middle East, Jordan presents
an opportunity to have a legal ministry and to extend the ministry to the Arab world. Jordan has
relatively less difficulties than other countries in the Middle East and the country also has official
religious freedom. As mentioned in the first chapter, making healthy local churches in Jordan is
not only important for Jordanian Christianity but also for the unreached people in the Middle East
There are numerous reasons behind this. Firstly, believers in Jordan are the body of Christ. Their
spiritual strength is related with other parts of the body. Secondly, there are many people who
never hear the good news in Jordan. The local believers are the best way to spread the gospel to
their neighbors. Thirdly, Jordan is a tourist country where many people from the Gulf visit.
According to the Jordan Times, there were 261,644 visitors from Gulf states in Jordan during the
first quarter of 2018.453 Lastly, many Jordanians, including Jordanian Christians, work in Gulf
countries. Jordanian Christians can reach out to the lost in the Middle East. They have many
advantages to do the ministry among the Arab peoples, especially in language and culture. They
all use the same language, Arabic, and despite the varying dialects in the countries, Jordanian
Christians would have no problem in communication.454 They also have a common culture. As
foreigners, it is not easy to learn the Arab culture and the Islamic culture, but Jordanians already
know the culture and would thus have an advantage over other foreigners.
When it comes to building a healthy local church, PTM is a powerful strategy. However,

Ahmad Bani Mustafa, “261,644 Tourists from Gulf States Visited Jordan During Q1, 2018-Jtb,” The
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depending on the size of the agency in the field, one mission agency may find it hard to run more
than one or two PTMs. Nevertheless, when the PTM is applied through churches all over Jordan,
especially in the urban areas, Jordanian churches will revive. Additionally, more Arab countries,
most notably the Gulf countries, would be rapidly touched by the good news. This writer would
therefore like to suggest the PTM to international mission organizations to be used in their
ministries to reach out to not only Jordanian Christians, but also to Jordanians and Arab Muslims.
However, there are certain things that the organizations must consider when implementing the
PTM.
Firstly, international agencies need to consider having a church ministry with the PTM
from the NGO ministries. There are many international agencies in Jordan but many of the
agencies are only involved in NGO ministry instead of the church ministry.455 It is possible to
cover NGO ministries through local church ministry. Therefore, if agencies start to make a vision
for the church ministry and form a team, they would be able to immediately prepare for the ministry
as they already have mission workers who are both trained in and out of the field.
Secondly, international agencies that have the PTM ministry or want to start it should have
a regular meeting to share the PTM. Some agencies will establish the PTM well in a short period,
but some others may have some difficulties due to varying reasons. When each agency shares their
progress, they will be able to help each other and would then have the ability to lead other agencies
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who want to launch the PTM. On top of that, they could pray together for the same goal and serve
as encouragements and challenges for one another.
Thirdly, agencies and denominations are required to form a regular meeting with the goal
of not only creating a plan, but also of praying for Jordan. Each denomination knows which local
churches need the PTM. When denominations recommend local churches, mission agencies can
participate in that particular church’s ministry. Such actions would prevent the duplication of
church ministry and allow for strategic cooperation while operating the ministry.
Lastly, mission agencies and local church denominations need to develop the contents of
church ministries. The PTM is a structural system for building local healthy churches and it does
not contain any content. For that reason, it is necessary to develop the program based on the
specific circumstances of Jordanian churches. Also, the PTM may not be a suitable structure for
churches in rural areas as they have a low number of Christians and a more conservative population
of Muslims compared to those of urban areas. For that reason, mission agencies would need to
transform the structure or create a new structure to apply it to the rural ministry. When the PTM is
applied to many mission organizations, it will create a strong and wholistic organic ministry that
strategically works to build the Kingdom of God.
The local pastor will burn out when he is in charge of every single ministry of the church
in a poor surrounding. One missionary alone cannot handle a church ministry in Jordan, an Islamic
country, for an extended period of time. A field agency cannot sufficiently carry out its ministry
without local help. It is impracticable for one local church denomination to establish healthy
churches all over Jordan. One sending church should not expect their dispatched missionary to be
able to engage in ministry full of joy and gratitude. However, when all of these individual units
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stand together, take up specific roles, envision the same goal, and start marching towards the
fulfillment of their vision, they will see their work thrive and give glory to God, not only in Jordan
but also in the Middle East.

“Two are better than one, because they have a good return for their work: If one falls down, his
friend can help him up. But pity the man who falls and has no one to help him up! Also, if two lie
down together, they will keep warm. But how can one keep warm alone? Though one may be
overpowered, two can defend themselves. A cord of three strands is not quickly broken.”
Ecclesiastes 4:9-12
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APPENDIX B
CONSENT FORM IN ENGLISH
A Strategy for building a healthy local church in Jordan
Kwang Hu Hwang
Liberty University
School of Divinity
You are invited to be in a research study of local church in Jordan. You were selected as a
possible participant because you are serving the local church in Jordan. Please read this form and
ask any questions you may have before agreeing to be in the study.
Kwanghu Hwang, a doctoral candidate in the School of Divinity at Liberty University, is
conducting this study.
Background Information: The purpose of this study is to measure the local church’s
healthiness through the survey and to provide a strategy for building a healthy local church in
Jordan.
Procedures: If you agree to be in this study, I would ask you to do the following things:
1. Complete an online, anonymous survey. The survey should take no longer than 15
minutes.
Risks and Benefits of Participation
The risks involved in this study are minimal, which means they are equal to the risks you would
encounter in everyday life. Participants should not expect to receive a direct benefit from taking
part in this survey.
Compensation
Participants will not be compensated for participating in this study.
Confidentiality
The records of this study will be kept private. In any sort of report, I might publish, I will not
include any information that will make it possible to identify a subject. Research records will be
stored securely, and only the researcher will have access to the records.
Voluntary Nature of the Study
Participation in this study is voluntary. Your decision whether or not to participate will not affect
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your current or future relations with Liberty University. If you decide to participate, you are free
to not answer any question or withdraw at any time without affecting those relationships.
Contacts and Questions
The researcher conducting this study is Kwang Hu Hwang. You may ask any questions you have
now. If you have questions later, you are encouraged to conduct him at khwang5@liberty.edu.
You may also contact the research’s faculty advisor, Gregory S. Faulls, at gsfaulls@liberty.edu.
If you have any questions or concerns regarding this study and would like to talk to someone
other than the researcher, you are encouraged to contact the Institutional Review Board, 1971
University Blvd., Green Hall Ste. 1887, Lynchburg, VA 24515 or email at irb@liberty.edu.
Please notified the researcher if you would like a copy of this information for your records.
Statement of Consent: I have read and understood the above information. I have asked
questions and have received answers. I consent to participate in the study.
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APPENDIX C
CONSENT FORM IN ARABIC
صيغة الموافقة
استراتيجية بناء كنيسة محلية صحية في االردن
كوانغ هو هوانغ
جامعة ليبرتي
كلية الالهوت
أنت مدعو كيما تشارك في دراسة بحثية للكنيسة المحلية في االردن .لقد تم اختيارك كمشارك محتمل ألنك تخدم الكنيسة المحلية
في االردن .رجاء اقرأ هذه الصيغة واسأل اي سؤال قبل أن توافق على االشتراك بالدراسة.
كوانغو هوانغ ،هو طالب دكتوا في كلية الالهوت التابعة لجامعة ليبرتي ،وهو من يقوم باجراء هذه الدراسة.
معلومات أساسية :هدف هذه الدراسة هو قياس مدى صحة الكنيسة المحلية من خالل الدراسة وإعطاء استراتيجية لبناء كنيسة
محلية صحية في األردن.
االجراءات :إذا وافقت على المشاركة في هذه الدراسة ،سوف أطلب منك أن تفعل األمور التالية:
 .1أكمل دراسة مجهولة الهوية على االنترنيت .الدراسة يجب أال تستغرق أكثر من  15دقيقة.
مخاطر وفوائد االشتراك:
مخاطر االشتراك في هذه الدراسة متدنية ،أي أنها معادلة المخاطر التي تواجهها في أي يوم عادي .ليس على المشتركين أن
يتوقعوا استالم أي فوائد مباشرة عند اشتراكهم في هذه الدراسة.
التعويض:
المشتركون لن يتلقوا أي تعويضات مقابل االشتراك في هذه الدراسة.
السرية:
تسجيالت هذه الدراسة سوف تحفظ بشكل سري .في حال أضطررتُ إلى تقديم أي تقرير أو منشور ،سوف لن أضيف أي معلومات
قد تساعد بتحديد هوية المشترك .تسجيالت الدراسة سوف تحفظ بشكل آمن ،وسيحصل الباحث فقط على حق الوصول إلى هذه
المعلومات.
الطبيعة الطوعية للدراسة:
االشتراك في الدراسة هو طوعي .قرارك بالمشاركة أو عدمها سوف لن يؤثر على عالقتك المستقبلية بجامعة ليبرتي .إذا قررت
المشاركة ،لك مطلق الحرية أال تجيب عن أي سؤال أو أن تنسحب في أي وقت بدون أن تؤثر على هذه العالقة.
جهات االتصال واألسئلة:
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الباحث الذي يقوم بعمل هذه الدراسة هو كوانغ هو هوانغ .يمكنك أن تسأل أي سؤال تريد اآلن .اذا ما تكون لديك سؤال ما الحقاً،
فإننا نشجعك على االتصال به مباشرة على  khwang5@liberty.eduويمكنك أيضا ً ان تتصل بالمسؤول عن البحث في الكلية
ديفيد ويلر على . gsfaulls@liberty.edu
إذا ما كان عندك أي سؤال أو قلق عن هذه الدراسة وتود االتصال بشخص آخر غير الباحث ،فإننا نشجعك باالتصال بـ the
Institutional Review Board, 1971 University Blvd., Green Hall Ste. 1887, Lynchburg, VA 24515
or email at irb@liberty.edu.

رجاء أخبر الباحث إذا ما كنت تريد صورة عن هذه المعلومات لَلحتفاظ بها.
بيان الموافقة :لقد قمت بقراءة وفهم المعلومات التي وردت آنفاً .لقد سألت بعض االسئلة وتلقيت االجابات .إنني اوافق على
المشاركة بهذه الدراسة.
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APPENDIX D
SURVEY QUESTIONS IN ENGLISH
A Strategy for Building a Healthy Local Church in Jordan

A. General Questions
1. My church’s age is
a. under 5 years old

b. 6-10 years old c. 11-15 years old

d. 16-20 years old

e. over 21 years old
2. The number of church members is
a. under 10 b. 11-30

c. 31-50

d. 51-100

e. over 100

3. The number of average attendances is
a. under 10 b. 11-30

c. 31-50

d. 51-100

e. over 100

4. My church has services at
a. the church’s own building
c. a pastor’s house

b. the rental building for the church

d. a member’s house

5. My church belongs to a local denomination.
a. yes

b. no

6. My church is healthy.
a. yes

b. no

B. Foundation
1. I believe that my church’s foundation of authority and guidance is the Word of God.
a. absolutely

b. mostly c. some
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d. not much

e. not at all

2. My church members believe that the church’s foundation of the authority and the
guidance is the Word of God.
a. absolutely

b. mostly c. some d. not much

e. not at all

3. My church has a vision statement.
a. yes

b. no

If the answer is yes,
3-1. My church members understand the vision statement.
a. very clearly

b. mostly

c. just knows it

d. might be heard

e. does not know at all
3-2. I educate my church members about the vision statement.
a. very often

b. from time to time

c. rarely

d. never

4. My church has a mission statement.
a. yes

b. no

If the answer is yes,
4-1. My church members understand the mission statement.
a. very clearly

b. mostly

c. just knows it

d. might be heard

e. do not know at all
4-2. I educate my church members about the mission statement.
a. very often

b. from time to time c. rarely

5. My church has a strategy for making a healthy church.
a. yes

b. no
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d. never

C. Finance
1. My church has an enough budget for doing ministry and maintaining the church.
a. more than enough

b. just enough

c. lack of some amount

d. does not cover at all
If the answer is c or d,
1-1. My church is in need for the (choose one or more)
a. pastor’s or minister’s salary

b. ministry

c. maintaining the building (rent, bills, new facilities, and fixing cost.)
1-2. Every month my church needs an amount of
a. under 200 JD

b. 200-500 JD

c. 500-1,000 JD

d. 1,000-1,500 JD

e. over 1,500 JD

2. My church’s financial source is from the (choose one or more)
a. offerings of members b. supporting from my denomination
c. supporting from other churches in local

d. supporting from out of countries

3. My church members contribute offerings more than they can afford.
a. yes

b. no

4. My salary is enough for my family.
a. more than enough

b. just enough

c. lack of some amount

d. does not cover at all
If the answer is c or d,
4-1. The rest of insufficiency is covered by (choose one or more)
a. my second job

b. financial support from family

c. financial support from friends d. support from others
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e. loan from bank

f. none of it
4-2. The amount I need is
a. under 100 JD b. 100-200 JD c. 200-300JD

d. 300-500JD

e. over 500JD
5. I preach or teach the offering or tithe.
a. yes

b. no

If the answer is yes,
5-1. I preach/teach it
a. once a year

b. twice a year

c. more than three times yearly

d. unregularly
If the answer is no,
5-2. I think it is necessary to preach or teach the topic of offering
a. Yes

b. no

6. My church has a financial team.
a. yes

b. no

If the answer is yes,
6-1. The team has a regular meeting.
a. every week
d. at least once a year

b. at least once a month

c. every four months

e. none

If the answer is no,
6-2. The person in charge of the finance is
a. a pastor

b. one of leader (elder, deacon, or another leader)

c. one of church member
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7. I report the financial report to church members.
a. weekly

b. monthly

c. every six months

d. once a year

e. never

8. My church has a plan for the budget.
a. yes

b. no

9. My church and I need a help for making a financial strategy.
a. yes

b. no

D. Leadership
1. My church has a senior pastor.
a. yes

b. no

If the answer is yes,
1-1.

The pastor’s nationality is

a. Jordanian

b. Arabic speaking country

c. other country

If the answer is no,
1-2.

My church has a minister or elder to preach and lead.

a. yes

b. no

2. I have a mentor.
a. yes

b. no

3. I have a prayer supporter or prayer partner.
a. yes

b. no

4. I have a regular meeting with local pastors or ministers to pray and share the personal
issues and ministry issues.
a. every week

b. at least once a month
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c. at least every six months

d. once a year

e. never

5. I have completed the course/ degree of the (choose one or more)
a. Bible college b. Master of Divinity c. Master of Theology
d. Doctor of Divinity or Theology
6. I have some extended educational opportunities to develop my ministry.
a. regularly

b. whenever I need

c. sometimes

d. never

7. I think I need more extended educational chances to learn for my ministry.
a. yes

b. no

8. I feel limited as a minister by the implicit legal pressures of the country.
(yes) 1

2

3

4

5 (no)

9. I feel limited as a minister by the cultural pressures of my community and/or neighbors.
(yes) 1

2

3

4

5 (no)

10. My church has a leadership group.
a. yes

b. no

If the answer is yes,
10-1. The number of the leaders in the group (including you)
a. 2-3

b. 4-5

c. 6-10

d. over 11

10-2. The leadership group has a regular meeting.
a. every week

b. more than once a month

c. every six months

d. no

10-3. The leadership group has a prayer meeting.
a. every week

b. more than once a month

d. no
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c. at least every six months

10-4. The leadership group is a good spiritual example to church members.
(yes) 1

2

3

4

5 (no)

10-5. My church leaders understand their role clearly.
(yes) 1

2

3

4

5 (no)

11. My church leaders take care of church members during weekdays.
(yes) 1

2

3 4 5 (no)

12. My church has a leadership training program.
a. Yes

b. no

If the answer is yes,
12-1How often does leadership training occur?
a. Only once for leaders

b. at least once a year

c. at least twice a year

d. more often
If the answer is no,
12-2. My church has a plan for starting a leadership training program
a. yes

b. no

13. My church recruits and trains new leaders among church members.
a. yes

b. no

14. My church makes decisions by the
a. pastor alone b. leadership group c. denomination d. all church members
15. I and my church need help for building and running the leadership group.
a. yes

b. no
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E. Discipleship
1. My church has small groups to learn the Bible and pray.
b. yes

b. no

2. My church has a program for members to grow spiritually.
a. yes

b. no

3. My church helps the members to serve the community.
a. yes

b. no

4. My church challenges the members to use their spiritual gift for the church.
a. yes

b. no

5. My church members have a clear conception of the local and universal church.
(Yes) 1

2

3

4

5 (No)

6. My church members have a clear understanding that each Christian is the body of Christ.
(Yes) 1

2

3

4

5 (No)

7. My church and I need training for making disciples.
a. yes

b. no

F. Next Generation
1. My church has a Sunday school and youth group.
a. yes

b. no

If the answer is yes,
1-1.

The number of attendances is
a. under 10 b. 11-30

c. 31-50
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d. over 51

1-2.

My church’s Sunday school group is (please check all your church has)
a. toddler b. kindergarten c. elementary
d. youth (middle and high school)

1-3.

My church has a Sunday school pastor or minister
a. yes

b. no

If the answer is yes,
1-3-1. My church has (
a. 1

b. 2

c. 3

) Sunday school and youth group pastor(s) .
d. 4

e. over 5

1-3-2. The Sunday school pastor is
a.

full time worker

b. half time worker

c. part time worker

d. voluntary worker
1-4.

The difficulties of running the Sunday school and youth group are (choose one or
more)
a. no pastor or minister for them
b. lack of teachers
c. small and limited space
d. budget
e. insufficient resources of teaching
g. insufficient facilities
h. non-cooperation of parents

1-5.

My church has a strategy for the Sunday school and youth group.
a. yes

b. no

If the answer is no about the question 1

211

1-6.

The reason that the church does not have a Sunday school and youth group is
(choose one or more)
a. there are no children in the church
b. no pastor or minister and teachers
c. no place for the children
d. not necessary to run the Sunday school
e. does not know how to ministry the Sunday school
f. no budget for them

1-7.

If the circumstance is allowed, I want to start the Sunday school.
a. yes

b. no

G. Evangelism
1. I understand the true meaning of the Gospel and the Great Commission.
a. yes

b. no

2. I preach the Great Commission to church members.
a. every week

b. at least once a month

c. at least once a year

3. I share the Gospel with people.
a. regularly

b. from time to time c. rarely

d. never

4. I have been trained in how to share my faith with people.
a. yes

b. no

5. My church members understand the Great Commission.
a. very clearly

b. clearly

c. some d. does not know

6. My church has a ministry about the Great Commission.
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d. never

a. yes

b. no

If yes,
6-1. My church members involve in that ministry.
a. under 10 % of members

b. 11-30 % of members

c. 31-60 % of members d. over 60 % of members
7. My church provides some opportunities to join the global mission (such as a mission trip)
a. every year

b. sometimes

c. rarely

d. never

8. My church supports mission workers who serve in other countries.
a. yes

b. no

9. My church prays for the community.
a. yes

b. no

10. My church prays for the world.
a. yes

b. no

11. My church members pray for their neighbors personally.
a. yes

b. no

12. My church members pray for the world personally.
a. yes

no. no

13. I and my church need a help to train members and do evangelism.
a. yes

b. no

H. Service and worship
1. My church has an official meeting every week (choose one or more).
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a. Sunday or Friday service
b. prayer meeting
c. Bible study
d. others
2. The percentage of member’s attendance every week is
a. under 50 % b. 51-70 %

c. 71-90 % d. over 91 %

3. I preach the Word of God clearly.
(yes) 1

2

3 4

5 (no)

4. My preaching style is expository.
a. always

b. sometimes

c. rarely

d. never

5. My church members understand my preaching.
(yes) 1

2

3

4

5 (no)

6. My church members apply the preaching to their lives.
(yes) 1

2

3

4

5 (no)

7. Church service and worship has enough number of times.
(yes) 1

2

3 4

5 (no)

8. My church members are challenged and encouraged through service.
(yes) 1

2

3 4

5 (no)

9. My church service is well prepared through the weekdays.
(yes) 1 2

3 4

5 (no)

10. My church leaders and church members are participated in the service.
(yes) 1

2

3 4

5 (no)
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11. My church needs to develop or change the service and worship. (Choose one or more)
a. frequency

b content

e. need some facilities

c. preaching style d. need a pastor for worship
f. does not need
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APPENDIX E
SURVEY QUESTIONS IN ARABIC
استراتيجية بناء كنيسة محلية صحية في األردن
اسئلة الدراسة
أسئلة عامة
.1عمر كنيستي هو:
أ .اقل من خمس سنوات ب 10-6 .سنوات ج 15-11 .سنة د 20-16 .سنة هـ .أكثر من  21سنة.
 .2عدد أعضاء الكنيسة:
أ .أقل من  10ب 30-11 .ج 50 -31 .د 100 -51 .هـ .أكثر من 100
 .3معدل الحضور:
أ .أقل من  10ب 30-11 .ج 50 -31 .د 100 -51 .هـ .أكثر من 100
 .4تقام اجتماعات الكنيسة في:
أ .مبنى الكنيسة الخاص ب .مبنى تستأجره الكنيسة ج .منزل القس

د .منزل أحد األعضاء.

 .5تنتمي كنيستي إلى طائفة محلية
أ .نعم ب .ال
 .6كنيستي صحية:
أ .نعم ب .ال

األساس
 .1أعتقد بأن سلطة كنيستي ومشورتها هي كلمة للا.
أ .بالتأكيد ب .على الغالب ج .بعض الشيء

د .ليس كثيرا ً هـ .ال على االطالق

 .2أعضاء كنيستي يؤمنون بأن أساسيات سلطة الكنيسة ومشورتها هي كلمة للا.
أ .بالتأكيد ب .على الغالب ج .بعض الشيء

د .ليس كثيرا ً هـ .ال على االطالق
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 .3لدى كنيستي بيان عن رؤيتها
أ .نعم ب .ال
إذا كانت االجابة نعم
 .3-1أعضاء كنيستي يفهمون بيان الرؤيا
أ .بشكل واضح ب.على الغالب ج .يعرفون عنه فقط د .ربما سمعوا عنه

هـ .ال يعرفونه مطلقا ً

 .3-2إنني أعلم أعضاء كنيستي عن بيان الرؤيا
أ .غالبا ً ب .من وقت إلى آخر ج .نادرا ً د .مطلقا ً
 .4لدى كنيستي بيان عن مهمتها
أ .نعم ب .ال
إذا كانت االجابة نعم
 .4-1يفهم أعضاء كنيستي بيان المهمة
أ .بشكل واضح ب.على الغالب ج .يعرفون عنه فقط د .ربما سمعوا عنه

هـ .ال يعرفونه مطلقا ً

 .4-2إنني أعلم أعضاء كنيستي عن بيان المهمة
أ .غالبا ً ب .من وقت إلى آخر ج .نادرا ً د .مطلقا ً
 .5لدى كنيستي استراتيجية من أجل بناء كنيسة صحية.
أ .نعم ب .ال
األمور المالية:
 .1لدى كنيستي ميزانية كافية من أجل عمل الخدمة والحفاظ على الكنيسة.
أ .أكثر مما هو مطلوب ب .لديها ما يكفي ج .ينقصها بعض الكمية د .ال تغطيها أبدا ً
إذا كانت االجابة ج او د
 .1-1كنيستي بحاجة إلى (اختر واحدة من هذه االسئلة)
أ .مرتب للقس او الخدمة ب .خدمة ج .للحفاظ على المبنى (أجار وفواتير وأماكن جديدة وتصليحات).
 .2-1في كل شهر تحتاج كنيستي إلى:
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أ .أقل من  200دينار ب 500-200 .دينار ج 1000-500 .دينار د 1500-1000 .دينار هـ .أكثر من  1500دينار.
 .2مصدر دخل كنيستي يأتي من (اختر واحدة من هذه االسئلة)
أ .تقدمة األعضاء ب .دعم من الطائفة ج .دعم من كنائس محلية اخرى

د .دعم من الخارج

 .3أعضاء كنيستي يقدمون عطايا بأكثر من استطاعتهم
أ .نعم ب .ال
 .4راتبي يكفي عائلتي
أ .أكثر مما هو مطلوب ب .لديها ما يكفي ج .ينقصها بعض الكمية د .ال يغطيها أبدا ً
إذا كانت االجابة ج او د
 .1-4يغطي كمية العجز (اختر احدى هذه االجابات)
أ .عملي الثاني ب .دعم من اآلخرين

ج .قرض من البنك د .وال واحدة

 .2-4الكمية التي احتاجها هي:
أ .أقل من  100دينار ب 200-100 .دينار بالشهر ج 300-200 .دينار د 500-300 .دينار هـ .أكثر
من  500دينار.
 .5أعظ أو أعلم عن التقدمات أو العشور
أ .نعم ب .ال
إذا كانت االجابة نعم
 .1-5أعلمها/أعظها
أ .مرة في السنة ب .مرتين في السنة ج .أكثر من ثالث مرات في السنة
إذا كانت االجابة ال
 .2-5أظن بأنه من الضروري أن يتم الوعظ والتعليم عن موضوع التقدمات
أ .نعم ب .ال
 .6لدى كنيستي فريق مالي
أ .نعم ب .ال
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د .بشكل غير منتظم

إذا كانت االجابة نعم
 .1-6يجتمع الفريق بشكل منتظم
أ .كل اسبوع ب .على االقل مرة في الشهر ج .كل اربع اشهر

د .على االقل مرة بالسنة هـ .أبدا ً

إذا كانت االجابة ال
 .2-6الشخص المسؤول عن المالية هو:
أ .القس

ب .واحد من الشيوخ (الشيوخ أو الشمامسة او آخرين) ج .أحد أعضاء الكنيسة

 .7أبلغ عن التقرير المالي ألعضاء الكنيسة
أ .أسبوعي

ب .شهريا ج .كل ستة اشهر

د .مرة كل سنة هـ .أبدا

 .8لدى كنيستي خطة من أجل الميزانية
أ .نعم ب .ال
 .9كنيستي وأنا نحتاج إلى المساعدة للقيام بوضع استراتيجية مالية
أ .نعم ب .ال

القيادة
 .1لدى كنيستي قس أعلى
أ .نعم ب .ال
إذا كانت االجابة نعم
 1-1جنسية القس هي:
أ .أردني

ب .من بلد عربي

ج .من بلد آخر

إذا كانت االجابة ال
 2-1كنيستي لديها خادم أو شيخ يعظ ويقود
أ .نعم ب .ال
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 .2لدي مرشد
أ .نعم ب .ال
 .3لدي شخص يؤيدني بالصالة أو شريك يصلي معي
أ .نعم ب .ال
 .4عندي لقاءات دورية مع القس المحلي او الخدام للصالة ومشاركة االمور الشخصية وأمور الخدمة.
أ .كل اسبوع ب .على االقل مرة بالشهر ج .على األقل مرة كل ستة أشهرد .مرة في السنة هـ .أبداً
 .5لقد أكملت الدراسة/الشهادة (اختر واحدة)
أ .كلية الالهوت

ب .ماجستير في األلوهية ج .ماجستير في الالهوت د .دكتورا في الالهوت أو األلوهية

 .6حصلت على خدمات تعليمية أخرى كيما اطور خدمتي
أ .بشكل منتظم ب .عند الحاجة ج .أحيانا ً

د .أبدا ً

 .7أظن بأنني بحاجة إلى المزيد من الفرص التعليمية كيما اتعلم المزيد عن الخدمة
أ .نعم ب .ال
 .8اشعر بالمحدودية كخادم بسبب الضغط القانوني في البلد
(نعم)( 5 4 3 2 1ال)
 .9أشعر بالمحدودية كخادم بسبب الضغوط الثقافية لمجتمعي و/أو جيراني
(نعم)( 5 4 3 2 1ال)
 .10كنيستي لديها مجموعة قيادية
أ .نعم ب .ال
إذا االجابة نعم
 1-10عدد القادة في المجموعة (من ضمنهم انت)
أ3-2 .

ب4-5.

ج6-10 .

د .أكثر من 11

 2-10لدى المجموعة القيادية اجتماعات منتظمة
أ .كل اسبوع ب .أكثر من مرة بالشهر ج .على األقل مرة كل ستة أشهرد .أبداً
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 3-10لدى المجموعة القيادية اجتماعات منتظمة للصالة
أ .كل اسبوع ب .أكثر من مرة بالشهر ج .على األقل مرة كل ستة أشهرهـ .أبداً
 4-10تمثل المجموعة القيادية مثاالً روحيا ً جيدا ً ألعضاء الكنيسة
(نعم)( 5 4 3 2 1ال)
 5-10قيادات الكنيسة يتفهمون دورهم بشكل جيد
(نعم)( 5 4 3 2 1ال)
 .11القيادات في كنيستي يهتمون بأعضاء الكنيسة خالل ايام االسبوع
(نعم)( 5 4 3 2 1ال)
 .12لدى كنيستي برنامج لتدريب القادة
أ .نعم ب .ال
إذا االجابة نعم
 1-12كم مرة يحدث تدريب القادة
أ .مرة واحدة فقط للقادة ب .على االقل مرة بالسنة ج .على األقل مرتين بالسنة د .غالبا ً
إذا كانت االجابة ال
 2-12لدى كنيستي خطة للبدء ببرنامج تدريبي للقادة
أ .نعم ب .ال
 .13كنيستي تستقبل متطوعين وتدرب قادة جدد من أعضاء الكنيسة
أ .نعم ب .ال

 .14تقوم كنيستي بأخذ القرارت بناء على
أ .القس لوحده ب .مجموعة القيادة

ج .الطائفة

د .كل اعضاء الكنيسة

 .15انا وكنيستي بحاجة إلى المساعدة من أجل بناء وتدريب مجموعة القادة
أ .نعم ب .ال
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تلمذة
 .1لدى كنيستي مجموعات صغيرة من أجل دراسة الكتاب المقدس والصالة
أ .نعم ب .ال
 .2لدى كنيستي برنامج يساعد األعضاء في النمو الروحي
أ .نعم ب .ال
 .3تساعد كنيستي االعضاء في خدمة المجتمع
أ .نعم ب .ال
 .4تحث كنيستي االعضاء إلستخدام مواهبهم الروحية من أجل الكنيسة
أ .نعم ب .ال
 .5لدى أعضاء كنيستي مفهوما ً واضحا ً عن الكنيسة المحلية والكنيسة العالمية
(نعم)( 5 4 3 2 1ال)
 .6لدى أعضاء كنيستي مفهوما ً واضحا ً بأن كل مسيحي هو جسد المسيح
(نعم)( 5 4 3 2 1ال)
 .7كنيستي وأنا بحاجة إلى تدريب عن كيفية صناعة التالميذ
أ .نعم ب .ال

الجيل القادم
 .1يوجد في كنيستي مدارس أحد وخدمة خاصة للشباب
أ .نعم ب .ال
إذا كانت االجابة نعم
 1-1عدد الحضور
أ .اقل من  10ب30-11 .

ج 50-31 .د .أكثر من 51
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 2-1اجتماع مدارس االحد في كنيستي (رجاء علم على كل ما تضمنه كنيستك)
أ .طفل صغير ب .مرحلة الحضانة

ج .المرحلة االبتدائية د .مرحلة الشباب (االعدادية والثانوية)

 3-1لدى كنيستي قس او خادم خاص لمدارس االحد
أ .نعم ب .ال
إذا كانت االجابة نعم
 1-3-1تمتلك كنيستي (
أ 1 .ب2 .

) قس متخصص لمدارس االحد ومجموعات الشباب

ج 3 .د 4 .هـ .أكثر من 5

 2-3-1قس مدارس االحد هو
أ .عامل بوقت كامل ب .عامل بنصف الوقت

ج .عامل بوقت جزئي د .عامل متطوع

 4-1المشاكل التي تواجهها مدارس االحد ومجموعات الشباب (اختر واحدة او اكثر)
أ .ال يوجد خادم او قس متخصص لهم
ب .نقص بعدد المعلمين
ج .مكان محدد وصغير
د .الميزانية
هـ .مصادر تعليمية غير كافية
و .مرافق خدمية غير كافية
ز .عدم تعاون األهل
 5-1لدى كنيستي استراتيجية من أجل مدارس االحد ومجموعات الشباب
أ .نعم ب .ال
إذا كانت االجابة ال في السؤال األول
 6-1سبب عدم وجود مدارس احد او مجموعات شباب في الكنيسة هو (اختر واحدة أو اكثر)
أ .ال يوجد اطفال في الكنيسة
ب .ال يوجد قس او خادم او معلم
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ج .ال يوجد مكان لألطفال
د .ليس من الضروري أن يكون هناك مدارس احد
هـ .ال نعرف كيف نخدم في مدارس االحد
و .ال يوجد ميزانية
 7-1إذا سمحت الظروف ،أريد أن أبدأ مدارس أحد
أ .نعم ب .ال

التبشير
 .1أنا أفهم المعنى الحقيقي لإلنجيل واالرسالية العظمى
أ .نعم ب .ال
 .2إنني أعظ عن االرسالية العظمى في الكنيسة
أ .في كل اسبوع ب .على االقل مرة بالشهر ج .على االقل مرة بالسنة د .أبداً
 .3أشارك الناس برسالة االنجيل
أ .بشكل منتظم ب .من وقت آلخر

ج .نادرا ً

د .أبدا ً

 .4لقد تدربت على كيفية مشاركة إيماني مع الناس
أ .نعم ب .ال
 .5يفهم أعضاء كنيستي معنى االرسالية العظمى
أ .بشكل واضح جدا ً

ب .بشكل واضح

ج .بعض الشيء

د .ال اعرف

 .6لدى كنيستي خدمة عن االرسالية العظمى
أ .نعم ب .ال
إذا نعم،
 1-6كنيستي تشارك بهذه الخدمة
أ .أقل من  %10من االعضاء

ب11-30% .من االعضاء
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ج 31-60% .من االعضاء

د .اكثر

من  %60من االعضاء
 .7تقدم كنيستي بعض الفرص لالنضمام إلى االرسالية العالمية (مثل االرساليات التبشيرية)
أ .كل سنة

ب .في بعض االحيان

ج .نادرا ً

د .أبدا ً

 .8كنيستي تدعم بعض المرسلين في دول أخرى
أ .نعم ب .ال
 .9كنيستي تصلي من أجل المجتمع
أ .نعم ب .ال
 .10كنيستي تصلي من أجل العالم
أ .نعم ب .ال
 .11اعضاء كنيستي يصلون بشكل خاص من أجل جيرانهم
أ .نعم ب .ال
 .12أعضاء كنيستي يصلون بشكل خاص من أجل العالم
أ .نعم ب .ال
 .13أنا وكنيستي بحاجة إلى المساعدة كيما ندرب االعضاء والقيام بالبشارة
أ .نعم ب .ال

الخدمة والعبادة
 .1لدى كنيستي اجتماع رسمي كل اسبوع (اختر اجابة او اكثر)
أ .خدمة يوم االحد او الجمعة
ب .اجتماع الصالة
ج .دراسة الكتاب المقدس
د .أخرى
 .2نسبة حضور االعضاء في كل اسبوع
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أ .اقل من %50

ب%70-51 .

ج%90-71 .

د .أكثر من %91

 .3إنني اعظ بكلمة للا بوضوح
(نعم)( 5 4 3 2 1ال)
 .4طريقة وعظي هي طريقة تفسيرية
أ .دائما ً

ب .بعض االحيان

ج .نادرا ً

د .أبدا ً

 .5أعضاء كنيستي يفهمون عظاتي
(نعم)( 5 4 3 2 1ال)
 .6أعضاء كنيستي يطبقون عظاتي على حياتهم
(نعم)( 5 4 3 2 1ال)
 .7خدمات الكنيسة والعبادة كافية من حيث عدد المرات
(نعم)( 5 4 3 2 1ال)
 .8أعضاء كنيستي يتم تحديهم وتشجيعهم خالل الخدمات
(نعم)( 5 4 3 2 1ال)
 .9يتم التحضير بشكل جيد لخدمات كنيستي خالل ايام االسبوع
(نعم)( 5 4 3 2 1ال)
 .10يتشارك قيادي كنيستي واعضائها في الخدمات
(نعم)( 5 4 3 2 1ال)
 .11كنيستي بحاجة إلى تطوير أو تغيير الخدمة والعبادة (أختر اجابة أو اكثر)
أ .في التكرار ب .في المضمون ج .اسلوب الوعظ د .تحتاج إلى قس متخصص في التسبيح هـ .تحتاج إلى بعض
المرافق و .ال تحتاج إلى شيء
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